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FOREWORD 


The  book  "The  Study  of  Socio-Economic  Conditions  of  the  Temple 
Priests  of  Sourthern  Mysore"  by  G.  Saraswathi  is  the  result  of  an  in-depth 
study.  Temples  have  always  been  an  important  part  of  Indian  heritage  and 
continues  to  enjoy  an  eminent  position  in  our  contemporary  life.  However, 
religion  is  also  a  source  of  economic  sustenance  and  in  some  cases  it  promises 
a  fair  living  to  its  servers/priests.  The  study  is  in  keeping  with  the  chain  of 
studies  on  sacred  complexes.  It  could  have  done  with  a  little  more  detailed 
analysis  of  the  layers  of  complex  hierarchies  that  exist  among  the  servers/ 
priests.  The  study  amply  highlights  the  rising  aspirations  of  those  associated 
with  the  various  rituals  of  the  temples  and  how  the  focus  has  shifted  from 
devotion  to  a  means  of  living.  I  am  sure  that  the  work  will  serve  scholars  who 
are  interested  in  temples  and  will  provide  base-line  data  on  the  economics 
involved  in  temples  and  their  activities. 


R.  K.  Bhattacharya 
{Director) 
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CHAPTER  I 


INTRODUCTION 

Temple  is  the  heart  of  Shaivism,  Vaishnavism  and  Shaktism.  It  is  a 
sanctum  of  vibrating  peace.  We  feel  exalted  in  the  holy  atmosphere  of  a 
temple.  Temple  comes  from  'Templuiri  —  which  is  a  latin  word  for  the  'House 
of  God  '.  The  veda  says  'Body  is  a  temple  and  soul,  the  image  of  God  and 
meditation  is  worship’. 

Every  religion  has  its  temple,  like  Church,  Mosque,  Mandir,  Shrine  or 
Synagogue  or  Stupa.  It  is  a  place  for  peace,  prayer  and  meditation.  It  is  called 
’KoviV  (Koil)  in  Tamil  meaning  God's  Home,  in  Kannada  'Devasthana' 
(Devaru  Iruva  Sthana)  the  place  where  the  God  lives.  Temples  are  spiritual 
universities  for  the  spontaneous  education  of  the  masses  and  classes  in  God- 
awareness.  Temples  are  dynamic  centres  of  art,  beauty,  poetry,  spiritual 
knowledge  and  yogic  wisdom. 

While  temple  has  sacredness,  the  sacred  specialist  officiating  in  a  temple 
has  some  importance  too.  In  certain  books  Brahman  is  exalted  even  above 
the  gods  who  are  said  to  exist  by  his  permission.  It  is  even  said  — 

'The  Whole  world  is  under  the  power  of  the  Gods 

The  Gods  are  under  the  power  of  the  Mantras 

The  Mantras  are  under  the  power  of  the  Brahman 

The  Brahman  is  therefore  our  God'. 

In  studying  civilization  Redfield  (1955)  developed  an  anthropological 
approach  to  the  study  of  civilization,  which  he  defines  as  a  complex  structure 
of  'great'  and  'little'  traditions.  According  to  Redfield,  the  intellectual 
influences  that  come  from  outside  the  village  may  be  termed  as  the  'great 
tradition'  and  those  which  come  from  the  local  areas  as  the  'little  tradition’. 
He  also  introduced  the  term  'Cultural  Specialist'  for  such  organised  groups 
of  people  who  mediate  between  the  'great  and  little'  traditions. 

Milton  Singer  (1955)  applied  in  his  study  of  Indian  civilization  some  of 
the  views  of  Redfield.  He  examined  Redfield's  concept  'Cultural  Specialist' 
in  Indian  situation  and  formulated  some  other  concepts  such  as  'Cultural 
media',  'Cultural performances',  'Cultural  stages'.  He  also  formulated  several 
hypotheses  concerning  the  relation  of  'great  and  little  tradition'  in  Indian 
civilization.  His  study  on  Madras  City  namely  "When  a  great  tradition 
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modernises",  has  become  a  monumental  work  for  students  of  Indian 
Civilization. 

Understanding  a  sacred  centre  as  a  dimension  of  Indian  civilization, 
Vidyarthi  (1961)  initiated  the  study  "The  Sacred  Complex  in  Hindu  Gaya" 
and  developed  a  set  of  analytical  concepts  and  descriptive  terms  on  the  model 
of  Milton  Singer,  hypotheses  mentioned  above  to  describe  a  sacred  centre. 
His  hypothesis  on  sacred  complex,  the  sacred  centres,  the  sacred  performances 
and  the  sacred  specialists  of  a  Hindu  place  of  pilgrimage  reflects  a  level  of 
continuity,  compromise  and  combination  between  'great'  and  'little'  traditions. 
This  anthropological  approach  has  occupied  an  important  place  in  Indian 
Anthropology. 

Review  of  Literature 

Some  of  the  important  works  on  the  subject  are:  Makhan  Jha  (1971)  in 
his  study  "The  sacred  complex  in  Janakpur,  Nepal"  discussed  the  structure 
of  the  sacred  complex  that  serve  the  Hindu  world.  Goswami  and  Morab  (1968) 
described  in  their  study  "Chamundi  Temple"  as  a  civilizational  centre  and 
also  emphasized  the  caste  roles  in  the  sacred  complex.  Nanjundayya  and  Iyer 
(1928)  described  several  important  aspects  of  "Srikanteswara  temple  at 
Nanjangud"  such  as  description  of  deities,  the  fairs,  festivals  and  daily  poojas 
etc. 

Bhowmick  (1960)  in  his  "Four  temples  in  Midnapore  in  West  Bengal" 
has  described  the  four  temples  with  particular  reference  to  iconography, 
service,  caste  and  purpose  and  the  modes  of  worship  and  offering.  Saraswati 
(1963)  gives  an  account  of  the  temple  organisation  of  Shantadurga  temple 
in  Goa  and  he  has  listed  several  functionaries  who  are  engaged  in  the  priestly 
as  well  as  non-priestly  services  in  the  temple.  The  pilgrimage  centre  of  Kashi 
has  been  studied  by  Vidyarti,  Saraswathi  and  Jha  (1979),  considering  Indian 
cultural  traditions  of  Kashi  as  a  'Microcosm  of  Indian  civilization'. 
'Organisation  of  services  in  the  Temple  of  Lingaraj  in  Bhubaneswar'  (1958) 
an  article  by  Nirmal  Kumar  Bose  and  others  give  a  detail  description  of  the 
daily  and  annual  celebrations,  distribution  of  services  and  emoluments 
services,  servants  and  their  castes  etc.  Subramaniam's  study  on  'Brahmin 
priest  of  Tamil  Nadu'  (1974),  though  not  a  work  on  temple  priest,  describes 
the  priest  or  purohits  who  officiate  in  house  hold  ceremonies,  their  economic 
and  social  condition  and  others. 

While  this  development  was  a  great  contribution  in  civilizational  studies, 
it  was  however  observed  that,  those  who  studied  the  sacred  complex  of  various 
sacred  centres  and  temples  have  attempted  to  emphasize  sacred  complex,  and 
not  on  the  socio-economic  conditions  of  the  priests  or  sacred  specialists,  who 
mostly  depend  upon  their  livelihood  and  perpetuate  their  priest  craft  over 
generations. 


INTRODUCTION 


3 


Selection  of  Topic 

In  a  lecent  survey  of  temple  priests  (Sudha,  Kannada  weekly),  it  is  stated 
that  in  Karnataka  there  were  nearly  35,000  persons  who  depend  on  their 
livelihood  on  priest  craft.  Of  course,  these  are  drawn  from  both  big  and  small 
temples  and  places  of  worship.  While  20  percent  of  them  belong  to  Brahmin 
castes,  the  rest  are  from  non-Brahmin  caste  groups.  Thus  it  may  be  observed 
that  there  are  considerable  number  of  persons  following  their  traditional 
occupation  of  priesthood.  It  would,  therefore,  be  worthwhile  to  make  an 
anthropological  study  of  priests  atleast  of  a  few  temples  to  understand  the 
Socio-Economic  conditions"  in  the  context  of  modernization,  secularization 
and  urbanization. 

It  has  been  possible  for  the  priests  of  a  few  temples,  which  are  large  and 
are  of  historical  importance  and  have  become  pilgrim  centres  over  the  years 
to  continue  their  traditional  occupation.  It  would  therefore  be  significant  if 
priests  of  a  few  such  temples  are  selected  for  the  study. 

In  South  Karnataka,  the  following  three  temples  have  emerged  as  big 
temples  and  have  developed  over  the  years. 

1.  Srikanteswara  Temple  in  Nanjangud  (about  22  kms  from  Mysore 
City) 

2.  Cheluvanarayana  Swamy  Temple  in  Melkote  (about  45  kms  from 
Mysore  City) 

3.  Sri  Chamundeswari  Temple  on  Chamundi  Hills  (10  kms  from  Mysore 
City). 

The  above  temples  received  the  royal  patronage  of  the  erstwhile  princely 
state  of  Mysore.  Infact,  in  the  beginning  of  19th  Century,  the  then  Maharaja 
of  Mysore,  Sri  Krishna  Raja  Wodeyar  III  had  endowed  these  temples  with 
tower  and  other  gifts  and  elaborate  ritual  traditions  were  introduced  since 
those  days. 

The  systematic  introduction  of  Agarna  (textual  traditionas)  like 
Saivagama,  Pancharatragama,  Vaikhanasa  Agama  etc.,  might  have  come  into 
vogue  during  the  period.  Due  to  these  changes  in  the  ritual  traditions,  the 
flow  of  pilgrims  and  devotees  increased.  The  priests  then  could  perform  their 
duties  with  much  devotion  and  interest,  as  there  was  assurance  for  livelihood. 
It  has  since  continued  in  these  temples,  which  in  later  years  were  taken  over 
by  the  then  government  of  Mysore  (except  Chamundeswari  temple  which  was 
taken  over  only  in  December,  1974).  Now  all  these  temples  are  controlled 
by  the  government  as  'Muzrai'  institutions.  These  three  temples  was  therefore 
selected  for  the  study,  as  they  are  big,  having  elaborate  ritual  traditions  and 
steady  flow  of  devotees  assuring  a  good  economic  life  to  priests. 
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Methodology 

The  data  collection  for  the  present  study  may  be  broadly  divided  into  two 
categories  viz.,  primary  and  secondary  sources.  The  primary  source  is  mainly 
composed  of  intensive  interviewing  of  the  priests  —  family  wise,  using 
schedules,  case  studies,  genealogy  and  observation  of  some  of  the  important 
temple  festivals.  The  secondary  source  consists  of  examination  of  historical 
records  such  as  census  reports.  Government  publications,  gazetteers, 
mythological  and  other  written  and  printed  materials  which  provide  some 
information  regarding  the  subject. 

Objectives 

Since  priesthood  is  a  hereditary  occupation,  the  successors  still  continue 
to  be  in  this  traditional  occupation  of  priesthood.  It  would  be  useful  to  make 
a  study  on  them  as  per  the  objectives,  outlined  below  : 

1.  To  study  the  broad  cultural  features  of  the  priests. 

2.  To  examine  the  role  of  the  Brahman  and  non-Brahman  priests  in  the 
sacred  performances. 

3.  To  study  the  socio-economic  conditions  of  the  priests. 

4.  Arising  from  (3),  the  changes  that  have  taken  place  in  present  day 
in  the  context  of  modernization,  secularization  and  urbanization. 

5.  To  study  the  attitude  of  devotees,  visiting  the  temples,  towards  the 
priests. 

Definition  of  Priests 

For  the  purpose  of  this  study,  the  priests  can  be  defined  as  those  who  are 
actually  associated  with  the  various  sacred  performances  in  a  temple, 
incorporating  Brahman  and  other  functionaries. 


CHAPTER  II 


HISTORICAL  BACKGROUND  OF  THE  TEMPLES 
I.  Chamundi  Hills 

Chamundi  Hills  is  situated  two  miles  South-East  of  Mysore  City.  The 
rocky  hills  is  3,489  feet  above  sea-level.  The  hill  takes  its  name  from  the 
Goddess  Kali  or  Chamundi,  the  consort  of  Siva,  held  to  delight  in  blood, 
who  is  worshipped  in  a  temple  on  the  summit. 

The  oldest  temple  on  the  hill  is  that  of  Marballa  or  Mahabaleswara  which 
was  endowed  by  the  Hoysala  King  Vishnuvardhana  in  1 128  A.D.  and  in  1620 
by  the  descendent  of  the  Vijayanagar  kings,  ruling  at  Chandragiri.  This 
temple  stands  to  the  South  of  the  Chamundesvari  temple.  Mysore  Rajas  were 
of  Lunar  race.  It  is  held  that  certain  Yadava  princes  from  Dwaraka,  the  capital 
of  the  epic  hero  Sri  Krishna  in  Kathiawar,  came  to  Karnataka  either  led  by 
fancy,  or  in  order  to  visit  their  family  God  Narayana  on  the  peak  of  Yadugiri 
(Melkote)  and  seeing  the  beauty  of  the  land  and  being  pleased  with  it,  took 
up  their  abode,  in  Mahishapura  (Mysore).  They  are  the  progenitors  of  the 
Royal  family  (Mysore  District  —  Gazetteer  Vol.  II  Part  IV). 

The  deity  of  the  temple,  Sri  Chamundesvari,  is  the  tutelary  deity  of  the 
Mysore  Royal  family.  It  has,  therefore,  been  specially  patronised  by  the 
members  thereof. 

A  flight  of  stone  steps  (1000  in  number)  is  said  to  have  been  built  by 
Dodda  Deva  Raja,  a  king  of  the  17th  Century,  leads  to  the  top  of  the  hill. 
About  two-thirds  of  the  way  up  the  hill,  there  stands  a  colossal  figure  of 
Nandi,  the  holy  bull  vehicle  of  Siva.  The  sculpture  is  cut  out  of  solid  rock. 
It  is  about  23  feet  long,  10  ft  broad  and  16  ft  high  seated  on  a  terrace  facing 
south.  Having  regard  to  its  size  and  execution,  it  is  one  of  the  few  large¬ 
sized  and  majestically  sculptured  bull  in  South  India. 

The  restoration  of  the  Goddess  temple  at  Chamundi  Hill  took  place 
between  1820-21.  Krishna  Raja  Wodeyar  III  furnished  it  with  a  gopuram 
(tower)  in  1828.  In  1848  he  presented  it  with  the  Simha-Vahana  and  other 
vahanas  used  in  processions.  He  also  gave  a  gold  jewel  called 
’Nakshatramalika',  a  silver  mantapa  for  the  Utsavavigraha,  a  silver  bell, 
seven  silver  plates  and  cups.  The  gold  jewel  has  a  Sanskrit  poem,  consisting 
of  thirty  verses,  engraved  on  it.  The  poem  is  in  praise  of  the  Goddess 
Chamundamba  was  the  composition  of  the  king  himself. 
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His  queen  Lingajammanni  of  Krishnavilasa  Sannidhana  presented  brass 
—  plated  doorway  in  the  Chamundesvari  temple  on  the  Chamundi  Hill  and 
another  in  the  Mahabalesvara  temple  on  the  same  hill.  A  vessel  in  the  same 
temple  was  the  gift  of  Puttatayammanni  of  Chandravilasa  Sannidhana. 

An  inscription  on  a  stone  which  is  being  worshipped  as  Chamundesvari 
in  a  cell  in  the  Pattabhiramaswami  temple  at  Jalige,  Devanahalli  Taluk,  dated 
1749,  records  the  grant  of  the  Village  Jalige  by  Krishna  Raja  Wodeyar  II  for 
Goddess  Chamundesvari  on  the  hill.  Statutes  of  Krishna  Raja  Wodeyar  III 
and  his  queens  with  the  names  engraved  on  the  pedestals  are  found  in  this 
temple. 

The  Chamundi  Temple  has  a  unique  history  behind  it.  When  the 
Mahomedan  kings,  Haidar  Ali  and  his  son  Tippu,  usurped  the  throne  of 
Mysore,  they  too,  instead  of  razing  the  temple  to  the  ground  as  other  zealous 
Mahomedan  kings  did,  showed  reverence  to  it.  Haidar  Ali  followed  the  usual 
custom  of  the  Hindu  Kings  of  Mysore  and  every  year  sent  to  the  Goddess 
rich  gifts  of  jewels,  vessels  of  gold  and  silver  and  clothes.  His  son  Tippu 
followed  his  father's  example.  The  presents  made  by  these  two  kings  are  still 
preserved  and  used  by  the  priests  of  the  temple  for  the  worship  of  the  deity. 

Puranic  accounts  like  Skanda  Purana,  refer  the  area  called  'Trimakuta 
Kshetra'  bounded  by  eight  sacred  hills  and  Chamundi  hill  is  one  of  those 
located  on  its  Western  side.  The  Chamundi  hill  is  also  referred  as 
'Mahabaladri'  the  home  of  Mahabaleshvara. 

Lastly,  coming  to  the  mythological  background  connecting  the  story  of 
Chamundesvari  killing  the  buffalo  headed  monster  called  Mahishasura,  who 
is  said  to  have  lived  in  the  hills  can  be  taken  from  Devimahatmya  (Hastings: 
1969:  117-19).  It  was  during  1954  this  temple  became  a  tourist  centre  and 
number  of  devotees  and  tourists  increased  since  1960  onwards.  Four  archakas 
and  two  parichamkas  were  appointed  at  the  time  of  Krishna  Raja  Wodeyar 
and  it  was  from  1927  onwards  the  Saradi  system  (turn  by  turn)  i.e.,  two 
archakas  for  the  first  six  months  and  the  other  two  for  the  second  half  of 
the  year,  began.  The  same  is  being  continued  till  today.  The  Palace  Muzrai 
Institutions  which  were  under  the  control  of  the  Ex-ruler  of  Mysore  were 
taken  over  the  government  and  are  managed  under  the  Mysore  Religious  and 
Charitable  Institutions  (Management)  Rules,  1978.  A  committee  constituted 
by  the  government  with  the  Deputy  Commissioner,  Mysore  as  Chairman  looks 
after  the  management  of  these  institutions.  Chamundesvari,  Maha- 
baleshwaraswamy,  Narayanaswamy  temples  at  Chamundi  Hill  come  under  the 
control  of  these  institutions. 
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II.  Tirunarayanapura  or  Melkote 

Tirunarayanapura  or  Melkote  (high  or  superior  Fort)  a  celebrated  sacred 
town  in  the  Seringapatna  Taluk,  now  in  Pandavapura  Taluk,  situated  in  12°40' 
North  latitude,  76°43'  East  longitude,  30  miles  from  Mysore  City  is  built  on 
the  rocky  hills  named  Yadugiri ,  overlooking  the  Moti  Talab  and  the  Cauvery 
valley.  It  is  also  known  as  Dhakshina  (South)  Badrikasrama  and  dedicated 
to  Narayana,  as  Nara-Narayana  in  North  Badarika  in  the  Himalayas. 

The  place  derives  its  importance  from  the  fact  that  Sri  Ramanuja  Charya, 
the  great  Vaishnavite  reformer,  fled  to  Mysore  from  persecution  by  the  Chola 
King.  The  town  itself  together  with  its  temple,  sacred  tank  and  community 
may  be  said  to  have  sprung  from  that  event  (Alayasti tha  gram  am  not 
grama stitha  Alaya). 

Early  in  the  12th  Century,  the  great  Srivaishnava  Saint,  Sri 
Ramanujacharya,  who  hailed  from  Tamil  Nadu,  took  up  his  residence  at 
Melkote  and  lived  there,  for  about  fourteen  years.  It  thus  became  a  prominent 
centre  of  the  Srivaishnava  sect  of  Brahmans,  who  obtained  from  the  Hoysala 
Vishnuvardhana  (1117  A.D.)1  who  had  become  a  follower  of  the  Acharya, 
an  assignment  of  the  fertile  tracts  of  land  in  the  neighbourhood,  especially 
of  the  Ashtagramas,  on  either  bank  of  the  Cauvery. 

In  the  14th  Century,  the  place  suffered  at  the  hands  of  the  Muslims 
invaders  who  wrecked  Dwarasamudra,  and  it  was  to  Tondanur  (Tonnur)  at 
the  Southern  foot  of  the  Hills,  that  the  Hoysala  King  at  first  retired.  It  was 
subsequently  restored,  in  about  1460,  by  Timmanna  Dandanayaka,  a  chief 
of  Nagamangala,  who  was  the  Minister  of  the  Vijayanagar  king  Mallikarjuna 
or  Immadi  Prauda  Devaraya. 

In  1771,  the  Marathas  having  encamped  to  the  South  of  the  hill  after  their 
victory  over  Haidar  Ali  at  Chinkurli,  the  Brahmans  deserted  Melkote  which 


1  The  Indian  Antiquary  Vol.  II  May  1873  quotes  a  passage  from  Sravana  Belagula  Sthalapurana  tlius:- 
"In  Saka  year  1039  Durmukhi  (=  1117  A  D  )  Betta-Vardhana,  under  the  taunts  of  his  favourite 
concubine  and  the  arguments  of  Ramanujacharya,  received  Taptamudra  (mark  of  religion)  and  thus 
became  a  convert  to  the  Vaishnava  religion.  He  then  changed  his  name  to  Vishnu-Vardhana,  and  with 
a  bitter  hatred  against  this  (Jaina)  religion,  discontinued  or  abolished  all  the  inams,  destroyed  790 
Basti  temples,  and  set  up  Pancha  Naravanas-viz-Chenniga-Narayana  at  Beluru,  Kirti — Narayana  at 
Talakadu.  Vijava-Narayana  at  Gadugu,  and  Lakshmi-Narayana  at  Haradanahalli,  transferring  all  the 
svasthyas  or  inams  that  had  formerly  been  given  to  the  Basti  temples.  He  built  the  tank  at  Tondanur 
from  the  stones  of  the  destroyed  Basti  Temples  and  called  it  Tirumala  Sagara.  Having  abolished 
different  kinds  of  Jaina  inams.  he  established  below  this  tank  Tirumala  Sagara  chatra  for  the  feeding 
of  the  Ramanujakuta.  He  gave  the  name  of  Melkote  and  Tirunarayanapuram  to  the  village  of 
Doddagurugana  halli,  constructed  several  temples  and  places  and  caused  steps  to  be  erected  to  the 
hill  of  Melkote".  According  to  the  Belur  inscription:  Narayana  pratishtha  took  place  in  1039  S'  (1117, 
A.D.).  So  Ramanuja  must  have  lived  for  not  less  than  20  years  in  the  Mysore  Country. 
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was  plundered,  for  the  sake  of  Iron.  The  immense  wooden  cars  belonging  to 
the  temples  were  set  on  fire,  and  the  flames  spread  to  the  religious  buildings, 
some  of  which  were  entirely  consumed. 

The  principal  temple  is  dedicated  to  God  Narayana  Swamy  or 
Tirunarayana.  The  Utsavamurti,  which  is  a  metalic  image,  representing  the 
deity  is  called  Cheluvapille  Raya  or  the  Darling  Prince,  whose  original  name 
appears  to  have  been  Ramapriya.  According  to  a  legend  current  in  the  area, 
this  metalic  image  had  been  lost  and  was  recovered  by  Sri  Ramanujacharya. 

The  annual  report  of  the  Mysore  Archaeological  Department,  1944  (p.  57) 
states  on  the  strength  of  epigraphic  evidence,  that  the  presiding  deity  of  this 
temple  (Tirunarayana)  was  already  a  well-knonw  object  of  worship,  before 
Sri  Ramanujacharya  worshipped  at  the  shrine  in  December  1908  A.D.  and 
even  before  he  came  to  the  Mysore  region.  He  probably  used  his  influence 
to  rebuild  or  renovate  the  temple.  From  the  lithic  record  of  the  period, 
existence  of  Tamil  influence  and  Vaishnava  worship  in  the  area  are  also 
evident. 

The  temple  is  richly  endowed,  having  been  under  special  patronage  of 
the  Mysore  Maharajas  and  has  a  most  valuable  collection  of  jewels.  As  early 
as  1614,  the  Mysore  king.  Raja  Wodeyar  (1578-1617),  who  first  acquired 
Srirangapatna  and  adopted  the  Srivaishnava  faith,  handed  over  to  the  temple 
and  the  Brahmans  at  Melkote,  the  estate  granted  to  him  by  the  Vijayanagar 
king  Venkatapati  Raya.  One  of  the  pillars  of  the  Navaranga  of  the 
Narayanaswami  Temple  there  is  a  carved  feature  about  one  and  a  half  feet 
high,  of  Raja  Wodeyar,  standing  with  folded  hands,  with  his  name  inscribed 
on  the  base. 

He  is  said  to  have  been  a  great  devotee  of  the  presiding  deity  and  a 
constant  visitor  to  the  temple.  In  1614  A.D.  A  gold  crown  set  with  precious 
jewels  was  presented  by  him  to  the  temple.  This  crown  is  known  as  Raja 
Mudi  after  his  name.  The  weight  of  the  jewel  is  given  as  144  varahas  i.e., 
42  tolas.  A  tridition  says  that  on  the  day  of  his  death,  he  was  observed 
entering  the  sanctum  of  the  temple  and  was  seen  no  more.  The  period  of 
Kantirava's  rule  (1638-59)  witnessed  an  important  stage  in  the  development 
of  Srivaishnavism  in  South  India  in  general  and  in  Mysore  in  particular. 
Melkote  had  become  prominent  centre  of  Srivaishnavism.  Still  more 
significant  was  the  influence  of  Vaishnava  tradition  that  was  being  continually 
exerted  by  the  Mysore  Royal  house  from  the  early  years  of  the  17th  century. 

From  the  inscriptions  on  some  of  the  gold  jewels  and  on  gold  and  silver 
vessels  in  the  temple;  it  is  learnt  that  they  were  presents  from  Krishna  Raja 
Wodeyar  III  and  his  queens.  The  inscription  of  1785  shows  that  Tippu  Sultan 
presented  12  elephants,  jewels,  gold  and  silver  vessels  to  Narayanaswamy 
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temple.  Krishna  Raja  Wodeyar  III  also  presented  to  the  temple  a  crown  set 
with  precious  jewels.  It  is  known  after  him  as  'Krishna  Raja  Much'  (1819). 
He  sanctioned  annual  money  grants  and  free  distribution  of  rice  in  the 
Melkote  temple.  Vairamudi  or  Vajramukuti,  another  crown  of  great  value, 
seems  to  be  older  than  the  Raj  annuli  and  Krishnaraja  Mudi.  It  is  not  known 
who  gave  it  to  the  temple. 

On  the  top  of  the  hills  is  an  impressive  temple  of  Yoga  Narasimha. 
Krishna  Raja  Wodeyar  III  presented  a  gold  crown  to  this  temple.  In  respect 
of  a  jewel  presented  to  this  temple  in  1842  by  Lingajammanni  of  Krishnaraja 
Wodeyar  III,  the  following  story  is  related: 

During  a  visit  to  Melkote  along  with  his  pregnant  queen  Lingajammanni, 
Krishna  Raja  Wodeyar  III  left  her  at  the  foot  of  the  hill  and  went  up  to  visit 
the  temple.  While  looking  at  the  royal  party  going  up  the  hill  leaving  her 
alone,  the  queen,  by  a  false  step,  fell  but  miraculously  escaped  injury.  She 
then  presented  the  above  jewel  to  the  temple  as  a  token  of  thanks. 

Melkote  is  also  named  as  follows-  Vaikuntavardhana  Kshetra ,  the 
mantapa  of  knowledge,  the  Dakshina  Badarikashrama ,  Yadava  —  gzrz, 
Yatishaila  and  Tirunarayana  pura. 

In  Yadavagiri  Mahatmya  the  name  Vaikunlavardhana  Kshetra  is  explained 
as  the  holy  place,  the  residents  of  which  will  swell  the  population  of  Vaikunta 
(i.e.,  will  attain  salvation)  Yadavagiri  as  the  hill  on  which  the  two  Yadava 
princes  Balarama  and  Krishna  worshipped  the  god  Narayana. 

In  the  religious  works  of  the  Visistadvaiti's  Melkote  it  is  called  the 
Mantapa  of  knowledge  in  contradiction  to  Tirupati,  Conjeevaram  and 
Srirangam,  which  are  respectively  named  the  Mantapa  of  Flowers,  the 
Mantapa  of  Liberty  and  the  Mantapa  of  Enjoyment. 

In  almost  all  the  inscriptions  honorific  mention  is  made  of  the 
Aimbattiruvar  (fifty-two  Srivaishnavas),  who  are  stated  to  be  the  first  disciples 
of  Ramanujacharya.  They  appear  to  have  been  the  managers  of  the  temple 
and  their  signatures  were  necessary  for  all  the  grants  made  in  the  place.  In 
a  work  called  Udaiyavar  Niyamanappadi,  which  is  believed  to  have  been 
composed  at  the  time  of  Ramanujacharya  and  to  record  his  directions  with 
regard  to  the  management  of  the  temple  at  Melkote,  the  duties  and  privileges 
of  the  fifty-two  are  given  in  detail,  as  also  those  of  Desayi  Tirunarayana- 
Jiyar,  the  Swcnni  appointed  by  Ramanujacharya  to  the  mutt  built  by  him. 

Timmanna  —  Dannayaka,  son  of  the  Mahaprabhu  Singana  and  Sitambika, 
was  the  minister  of  Mallikarjuna  Raya.  He  is  described  as  the  great  lord  of 
Nagamangala  and  the  restorer  of  Yadavagiri  (Melkote).  He  was  a 
Srivaishnava  Brahman  and  both  he  and  his  wife  did  many  acts  of  piety  and 
charity  at  Melkote. 
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In  the  period  of  Krishna  Raya,  one  of  the  former  records,  a  grant  in  1519 
to  Odeyara  Tibba  Setti's  son  who  are  described  as  the  first  disciples  of 
Ramanujacharya  and  the  establishes  of  the  doctrines  of  Ramanuja.  In  return 
for  the  expense  incurred  by  Lakshmipati  Setti  in  restoring  the  ruined  tank 
of  pura,  a  village  belonging  to  the  temple,  the  fifty  two  agree  to  measure  out 
from  the  temple  treasury  Six  Kolagas  (60  Seru)  of  rice  every  day  to  be  offered 
to  the  God  CheUapilleraya  in  the  name  of  his  father  Tibbasetti  and  to  be 
used  for  feeding  Srivaishnavas  in  Sathogopa  Jiyar's  house.  The  grant  was 
written  by  Ramanuja,  the  senabova  of  the  temple  treasury,  and  signed  by  the 
fifty-two,  the  signature  being  Sri  Narayana. 

Chikkadeva  Raja  Wodeyar  gave  prominence  to  the  Vajra  Makuti  festival 
( Vaira  Mudi )  at  Melkote  held  in  the  month  of  Phalguna  (March-April)  and 
inaugurated  the  Gajendra  festival  there. 

Krishna  Raja  Wodeyar  II  made  an  annual  grant  of  twelve  varaha  out  of 
their  pay  for  a  Ramanujakuta  in  the  Narayanaswamy  temple  at  Melkote 
(1753).  A  gold  Sathakopa  and  a  jewelled  conch  in  the  Narayanaswamy  temple 
at  Melkote  were  presented  by  Krishna  Raja  Wodeyar,  Mysore.  A  Sathakopa 
is  a  hollow  article  in  the  shape  of  a  truncated  pyramid  with  the  feet  of  Vishnu 
carved  in  relief  on  the  top;  it  is  kept  near  the  God  in  all  Srivaishnava  temples 
and  placed  over  the  head  of  devotees  when  they  go  to  pay  homage  to  the 
God. It  is  named  after  a  Srivaishnava  saint  Sathakopa  or  Nammalvar,  the 
author  of  Tiruvaymoli  and  other  Tamil  hymns  in  praise  of  Vishnu,  who  is 
believed  to  represent  Vishnu's  feet. 

Nine  gold  cups  and  a  gold  spoon  bear  that  they  were  presents  from 
Mudalingamma,  the  lawful  wife  of  the  King. 

A  big  bell  in  the  Narasimhaswamy  temple  at  Melkote,  was  the  gift  of 
Srinivasa  —  Desikendra  Brahma  —  tantra  —  parakala  —  Svami,  the 
Supreme  guru  of  Mysore  State  (1870).  The  weight  of  the  bell  is  given  as  six 
Maunds. 

A  silver  spittoon  in  Narayanaswamy  temple  at  Melkote  was  presented  by 
Tippu  Sultana padasa.  It  is  inscribed  in  Persian  characters  on  a  'Kettle-Drum' 
found  in  the  Narasimhaswamy  temple  at  Melkote,  though  Tippu's  name  do 
not  occur  in  the  record,  the  mentioned  date  makes  it  very  probable  that  the 
drum  was  prepared  by  his  orders.  ’Impetuous’  is  one  of  the  names  given  to 
Ali  on  account  of  his  impetuosity.  There  is  a  tradition  at  Melkote  that  the 
drum  was  presented  to  the  temple  by  Tippu.  If  it  had  been  so,  Tippu  would 
not  have  called  it  ’The  Victorious  Drum  of  Ali’. 

The  Muzrai  Department  is  managing  educational  endowments.  The 
Department  is  also  extending  financial  assistance  for  running  Veda 
pathasalas.  Melkote  Samskrita  College,  was  started  in  1853.  The  management 
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of  the  College  is  vested  in  an  Advisory  Committee  presided  over  by  the 
Assistant  Commissioner,  Pandavapura  as  Ex-Officio  President.  The  College 
was  recognised  in  1892,  when  it  was  taken  over  by  the  government. 

III.  Nanjangud 

Nanjangud  is  a  town  situated  12°7'  North  latitude,  76°41'  East  longitude, 
on  the  right  bank  of  the  Kabani,  twelve  miles  South  of  Mysore,  at  the  point 
where  the  trunk  road  from  Mysore  branches  to  Ootacamund  and  to  the 
Hasanur  Ghat. 

It  is  noted  for  its  temple  dedicated  to  Nanjundeswara  or  Srikanteswara 
an  appellation  given  to  Siva  on  account  of  one  of  his  exploits  in  swallowing 
poison,  and  it  is  from  this  attribute  of  the  God  that  the  town  derives  its  name. 
A  temple  of  small  dimensions  is  said  to  have  existed  from  time  immemorial. 
But  the  same  was  enlarged  by  Karachuri  Nandi  Raja  and  subsequently  by 
Dewan  Purnaiah.  The  former  prince  made  Nanjangud  his  favourite  place  of 
abode  and  fortified  it. 

In  one  part  of  the  temple  are  the  66  images  of  Siva  saints,  one  of  which 
was  Tiruttondar  which  may  be  of  Chola  origin  of  11th  Century. 

No  detailed  record  is  available  as  to  who  constructed  the  temple,  when  it 
was  constructed  etc.  But  from  the  inscription  of  1517  A.D.  a  person  by  name 
Veerakathe  donated  a  village  called  'Pura'  to  perform  pooja.  Another 
inscription  of  1643,  says  that  the  Dalavai  Vikramaraya  of  Mysore  Chamaraja 
Wodeyar,  built  a  Basava  peeta  as  his  seva  to  the  Lord. 

The  temple  is  385  feet  long,  160  ft  broad  and  supported  by  147  columns. 
Outside  surrounding  of  the  temple  have  the  figures  of  various  deities  with 
their  names  mentioned  below,  so  that  each  devotee  can  find  his  or  her  patron 
saint. 

The  Gopura  (tower)  was  erected  in  1845  by  Mummadi-Krishna  Raja 
Wodeyar,  and  his  queens  built  various  shrines  in  it  in  1853-54  (E  C.  Ill  Ng. 
1-8  &  11-12). 

In  Srikanteswara  temple  at  Nanjangud,  the  larger  vehicles,  namely  the 
Gajaratha  (Elephant  Chariot),  Turaga  (Elorse)  and  Kailasa  were  the  gifts 
from  Krishna  Raja  Wodeyar  III,  the  first  two  presented  in  1  847  and  the  third 
in  1852.  Elis  other  gifts  to  the  temple  were  silver  mantapa  for  the  Utsava- 
vigraha  named  Chandrasekara,  a  gold  Shesha-Vahana  (Snake  Vehicle),  two 
gold  plates,  three  silver  vessels,  a  silver  lamp  stand,  silver  coverings  for  the 
two  bamboo  ends  of  the  temple  palanquin  and  two  brass  —  plated  door  ways. 
The  above  mentioned  vehicles  have  wheels  and  can  be  easily  moved. 
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His  queen  Lingajammanni  of  Krishna  Vilasa-Sannidhana  presented  in 
1848  a  silver  Nandi -Vahana  (bull  vehicle)  to  Srikanteswara  temple  at 
Nanjangud.  A  temple  vehicle,  known  as  Rudrakshi  Mantapa,  and  a  Kettle¬ 
drum  in  bell  metal  was  also  a  gift  to  this  temple  from  her. 

Muddukrishnajammanni  of  Samukhadatotti  —  Sannidhana  presented  a 
brass  plated  doorway  to  the  Srikanteswara  temple. 

An  inscription  on  a  silver  Turaga  Vahana  (horse  vehicle)  in  the 
Srikanteswara  temple  at  Nanjangud  states  that  it  was  presented  to  the  temple 
in  1830  by  Bakshi  Bhimaraya  of  the  Savar-Kacheri  of  Mysore.  He  also 
presented  in  1834  a  silver  Nandi  Vahana  to  the  same  temple.  A  silver  elephat 
vehicle  in  the  same  temple  was  the  gift  of  the  kings  servant  Namune 
Babur  ay  a. 

In  Srikanteswara  temple  at  Nanjangud,  the  silver  peeta  of  the  Utsava- 
vigraha  was  presented  by  the  palace  Purohit  Nanjunda  Bhatta,  and  the 
Prabhavati  of  Thandavesvara  by  Agamika  Chandrashekara. 

There  is  one  small  shrine  of  Siva,  adjacent  to  Srikanteswara  temple  at 
Nanjangud  called  'Hakkim  Nanjunda'  or  'Sultan  Linga'  or  'Pacche  Linga'  built 
by  Tippu  Sultan.  It  is  interesting  to  note  that  a  silver  cup  set  with  five  kinds 
of  precious  stones  at  the  bottom  was  present  from  Tippu  Sultan.  There  is  also 
a  tradition  that  an  emarald  necklace  was  presented  by  Haidar  Ali  to  the 
temple  as  a  thanks  offering  for  the  cure  effected  by  the  God,  for  the  eye- 
disease  pronounced  incurable  of  his  favourite  elephant. 

The  most  important  festival  of  the  temple  is  Car  festival,  which  lasts  for 
three  days  and  attracts  innumerable  pilgrims,  which  is  held  here  at  the  end 
of  March. 

The  area  where  a  stream  called  the  Churnavati  from  the  tank  runs  into 
the  Gundal  or  Kaundinya  river,  is  called  the  Parasurama  Kshetra — with  a 
temple  of  Parasurama.  This  temple  is  sacred  to  Lingayats  also.  The  object 
of  worship  is  an  inscribed  slab  measuring  three  inches  by  two  feet.  According 
to  Sthala-purana,  a  visit  to  the  holy  place  of  Nanjangud  without  a  visit  to 
Parasurama  temple  is  of  no  use.  The  moist  earth  around,  called  ' Mritika is 
considered  an  effective  medicine  for  various  skin  diseases  and  is  being 
continually  carried  away  to  be  used  for  treatment  purposes. 

Sri  Srikanteswara  Swamy  temple  at  Nanjangud  is  administered  by  a 
Committee  of  Dharmadarshis  constituted  by  the  Endowment  Commissioner 
for  a  period  of  three  years.  The  administration  is  carried  on  according  to  the 
special  rules  framed  under  the  Mysore  Hindu  Religious  and  Charitable 
Institutions  Act. 
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Religious  and  Charitable  Endowments 

The  word  'Muzrarn'  is  derived  from  a  Persian  word  Muzrai  which  means 
generally  deductions  or  allowances  made  and  applies  to  allowances  for 
religious  and  charitable  purposes.  The  origin  of  the  Muzrai  Department  can 
be  traced  back  to  1788  A.D.  when  Tippu  Sultan  resumed  the  lands  which 
were  not  supported  by  the  Huzur  Scmnads. 

Krishna  Raja  Wodeyar  III  took  interest  in  the  Muzrai  Institutions  and  kept 
the  control  of  the  institutions  under  his  supervision.  After  1831  the 
management  of  these  institutions  were  vested  with  the  superintendents  and 
their  subordinate  district  officers.  In  1852,  Sir  Mark  Cubbon,  transferred  the 
affairs  to  his  control  and  in  1861  transferred  them  to  Divisional 
Superintendents.  In  1876,  the  Muzrai  Institutions  came  under  the  control  of 
the  Chief  Commissioner. 

All  grants  made  for  religious  or  charitable  purposes  and  the  expenditures 
for  the  upkeep  of  religious  and  charitable  institutions  come  under  the  head 
Muzrai.  In  Mysore,  the  Muzrai  Regulation  was  passed  in  October,  1913  and 
came  into  force  on  January,  1914.  Even  after  1956,  the  administration  of  the 
Religious  and  Charitable  Endowments  was  continued  under  the  relevant  Acts 
which  were  in  force  prior  to  1956.  The  Special  Deputy  Commissioner, 
Assistant  Commissioner  and  Tahsildars  are  incharge  of  Muzrai  Institutions 
in  their  respective  jurisdictions. 

The  Muzrai  Institution  in  the  Mysore  area  have  been  classified  into  three 
groups  for  purposes  of  Management.  They  are  Major ;  Minor  and  Village 
Institutions.  The  Major  institutions  are  those  having  a  total  income  exceeding 
Rs.  1000  per  annum  and  other  special  institutions.  The  Minor  institutions 
are  those  whose  annual  income  ranges  from  Rs.  100  to  Rs.  1,000/-,  while 
the  Village  institutions  have  an  annual  income  less  than  Rs.  100/-. 

Thus  slowly,  the  palace  Muzrai  institutions  and  some  educational 
institutions  which  were  under  the  control  of  the  ex-ruler  of  Mysore  were  also 
taken  by  the  Government  and  are  now  managed  under  the  Mysore  Religious 
and  Charitable  Institutions. 
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The  practice  of  Idol  worship  was  adopted  by  the  Vedic  priests,  when  fire 
ritual  became  too  expensive  and  went  out  of  vogue.  Yet  the  orthodox 
Brahmins  looked  down  upon  such  priests,  and  Manu  states,  that  the  temple 
priests  should  not  be  invited  to  a  place  where  sacrifice  offered  to  the  Gods 
and  the  manes.  He  regards  the  food  given  to  them  as  wasted.  It  is  argued 
that  they  were  disapproved  and  ranked  low  because  they  degraded  religious 
bhakti  (devotion)  by  making  it  a  means  of  livelihood.  Though  the  Vedic 
priests  accepted  big  amounts  of  wealth  as  their  officiating  fees  for  the 
sacrifices  performed  for  their  patrons,  yet  they  were  never  discredited  nor 
any  objections  were  raised  against  this  practice. 

Bhagavadgita  states  that  a  sacrifice  in  which  no  officiating  fee  is  given 
to  the  priest  is  one  of  the  worst  kind.  The  Matsya  Purana  states  that  the 
Murtipas  (priests  in  charge  of  Idol)  should  be  faultless,  righteous  persons 
well-versed  in  Vedas  and  Puranas  and  should  be  dvijas  of  high  descent. 

The  Puranas  state  that  the  Gods  were  visible  in  their  physical  forms  in 
the  Satya,  Treta  and  Dvapara yugas,  but  with  the  advent  of  the  Kali  age  they 
can  be  seen  only  in  images.  It  implies  that  the  Vedic  Gods  who  were  invoked 
in  the  Vedic  sacrifices  to  partake  of  the  offerings  made  into  fire  in  their  own 
physical  forms  are  now  in  the  Kali  age  worshipped  in  the  form  of  images. 
The  change  was  brought  about  by  the  identification  of  popular  divinities 
worshipped  as  idols  with  Vedic  ones.  This  caused  a  synthesis  in  the  rituals 
of  worship  with  the  result  that  idolatrous  rites  were  harmonised  with  Vedic 
traditions  and  practices. 

The  Puranas  state  that  there  are  two  modes  of  worship — 1)  Smartha  or 
Vedic  and  2)  Sectarian  or  Tantric.  A  Smartha  or  Vedic  temple  whether  it  is 
dedicated  to  Shiva,  Vishnu,  Devi,  Surya,  Ganesh  or  any  other  God,  the  ritual 
or  worship  of  images  requires  the  recitation  of  various  Vedic  mantras  (hymns) 
on  the  occasion  of  the  performance  of  different  act  of  worship  and  the  five 
Gods  must  be  worshipped. 

In  Sectarian  or  Tantric  temples,  the  ritual  and  liturgy  must  be  based  on 
the  Sumhitas  in  Vaishnava  temples,  the  Agamas  in  Shaivite  temples  and  on 
Tantras  in  a  Shakta  temple,  and  the  chief  deity  ought  to  be  some  form  of  the 
God  of  the  sect;  other  divinities  being  also  recognised. 
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Two  different  types  of  worship  are  —  'Svarthayaj anain'  worshipping  God 
in  one's  own  house  and  the  other  type  of  worship  is  'Pararthayaj  anarn' ,  which 
is  meant  for  all  people.  This  form  of  worship  is  usually  adopted  in  all  temples. 
Specially  trained  and  initiated  men  carry  out  the  temple  rituals  connected 
with  the  daily  worship,  worshipping  on  special  occasions  and  the 
establishment  of  idols  and  invoking  of  God's  spirit. 

The  Vishnu  Smriti  gives  one  of  the  earliest  descriptions  of  the  ritual  of 
puja  or  worship.  It  consists  of  the  invocation  and  welcome  of  the  deity,  the 
offering  of  arghya  or  water  for  washing  hands  and  feet,  for  sipping  and 
bathing,  offering  the  deity  incense,  ornaments,  garments,  flowers  etc.,  and 
worshipping  him  with  lamp. 

The  mode  of  worship  carried  out  in  the  Vishnu  temples  fall  into  two 
distinct  classes,  they  are  Pancharatra  and  Vaikhanasa  systems.  A  great 
number  of  temples  have  adopted  the  Pancharatra  system  of  worship  while 
Vaikhanasa  system  is  adopted  in  a  few  temples.  The  four  important  Sri 
Vaishnava  temples  of  Sri  Rangam,  Kanchipuram,  Yadavagiri  and  Tirupati. 
Except  Tirupati,  the  other  three  temples  follow  Pancharatra  system  of 
worship,  whereas  Tirupati  has  adopted  Vaikhanasa  system  of  worship. 

The  Vaishnava  temple  studied  by  the  author  known  as  Yadavagiri 
Yadavadri  (Melkote)  has  adopted  the  Pancharatra  system  of  worship.  For 
Shaiva  and  Shakta,  the  Saivagama  system  operates.  The  temples  belonging 
to  Sakta  and  Saiva  cults  in  Mysore  such  as  Chamundi  Hill  and  Nanjangud, 
the  puja  or  worship  is  performed  on  the  basis  of  Saivagama  system. 

At  this  stage  a  word  about  Agarna,  its  variations  and  usuage  is  necessary 
for  the  understanding  of  the  priestly  duties.  (1)  Agarna  and  its  usage  :  The 
term  'Agarna',  as  it  is  used,  is  applied  to  a  class  of  works  of  a  general 
character  which  incorporates  the  established  and  accepted  practice  in  regard 
to  any  subject  which  has  an  agarna  of  its  own. 

For  comprehending  its  religious  significance  responsible  commentators 
among  the  Vaishnavas  regard  Agarna  as  the  synonym  of  what  logicians  call 
'Apta  Vaky’am'.  Literally  this  would  mean  that  the  words  or  commands  of 
those  interested  in  people's  welfare.  This  would  correspond  to  what  is 
generally  called  Sishtachara  or  the  practice  of  the  disciplined.  Having  regard 
to  these  shades  of  meaning,  'Agarna'  in  general  can  be  defined  as  that  which 
is  the  accepted  practice  of  the  disciplined  in  respect  of  worship. 

Worship  of  the  idol  of  a  God  in  temples  is  purely  Agamic.  A  temple  is 
called  'The  House  of  the  Lord'  in  the  Agamas,  where  devotion,  humility  and 
unselfish  love  were  practiced. 
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Agama  presume  the  existence  of  God  as  the  'Sole  Supreme',  whether  the 
name  actually  given  to  that  Supreme  being  be  Siva  or  Vishnu  or  any  other. 
These  Agamas  fall  into  different  classes  according  to  the  nature  of  the  deity 
chosen.  But  three  classes  stand  out — 

Vaishnava  Shaiva  Shakta 


Pancharatra  Vaikhanasa  Shaivagama 

Agama  Agama 

The  Agama  teaching  generally  falls  into  four  sections  — 

(i)  Conduct  (Chary a) 

(ii)  Service  ( Kriya ) 

(iii)  Knowledge  (Juana)  and 

(iv)  Devotion  (Yoga). 

These  features  are  common  to  both  the  Shaiva  and  Vaishnava  Agamas. 
The  Vaishnava  and  Shaivagamas  are  generally  said  to  be  108  and  28  in 
number  respectively. 

The  Agamas  are  also  called  Tantras  and  there  are  practically  no  difference 
between  the  two  names,  especially  between  the  Agamas  of  the  Shaiva  schools 
and  Shakta,  as  both  of  them  are  believed  to  have  been  delivered  by  Shiva  to 
his  consort  Parvati. 

Agamic  deity  was  a  personal  deity  that  controlled  the  forces  of  nature, 
and  in  case  of  Agamic  worshippers,  they  were  themselves  in  communion  with 
the  deities  and  required  no  intermediary.  Agamic  deities  take  only  the  subtle 
portion  of  offerings  as  exhibited  to  them,  and  the  worshipper  consumed  the 
offerings  so  exhibited  as  prasada  or  the  grace  of  God. 

Agamas  contain  prayers  consisting  of  various  names  of  a  deity  and 
salutations  addressed  to  the  deity.  Agamic  Upasana  was  upachara  or  personal 
service  rendered  to  God,  like  washing,  decking  and  feeding  him. 

Agamic  deities  were  represented  by  means  of  a  visible  emblem  or  image. 
Even  the  personal  belongings  of  a  deity,  like,  weapons,  held  by  him/her  were 
worshipped  and  they  received  all  attentions  from  the  devotee  as  the  deity  did. 

Agamas  contain,  all  details  of  temple  building  and  temple  architecture 
on  account  of  the  temple  worship.  The  Agamas,  kept  the  door  of  religion  open 
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to  all  without  distinction.  All  were  considered  equal  in  the  eyes  of  the  Agamic 
God  and  all  were  therefore  equally  entitled  to  religious  rites  and  sacraments. 

The  Agamas  were  open  to  all  men,  so  much  so  that  even  today,  a  Paraiah 
(non-brahmin)  who  has  received  Shivadiksha  can  give  this  diksha  to  a 
Brahmana  and  thus  becomes  the  guru  of  the  latter.  The  institution  of  Sanyasa 
too  spread  among  the  followers  of  the  Agamas.  The  Vaishnava  sanyasins  were 
called  Ekantins  and  the  Shiva  Sanyasins  ' Shivayogins '  according  to  the 
fundamental  principle  of  the  Agamas. 

According  to  Agamas ,  'Diksha'  is  the  only  important  sacrament.  It  is  given 
by  a  guru  to  a  novice  into  the  secrets  of  the  practices  and  philosophy  of  the 
religion.  Any  body  can  be  a  guru  if  he  has  the  requisite  qualifications. 

The  followers  of  'Pancharatra'  system  of  Vaishnavism  trace  the  origin  of 
the  system  to  an  unknown  Vedic  school  called  'Ekayana  Shakha'.  During  the 
earlier  period  of  Agamas  of  the  three  main  Agamic  cults  (Shaivas,Shakta  and 
Vaishnava)  maintain  the  Supreme  Real  being  of  the  universe  that  corresponds 
to  the  Brahman  or  the  absolute  of  the  Upanishads.  He  is  Narayana  according 
to  the  Vaishnavagamas,  Shiva  according  to  Shaivagamas  and  Shakti  according 
to  Shaktagamas. 

Common  features  among  the  three  organic  schools  are  that,  they  maintain 
three  Tatvas  or  ultimate  realities,  namely, 

i)  A  supreme  being  with  the  male  or  female  aspects  predominant. 

ii)  The  class  of  individual  souls  and 

iii)  The  objective  universe  as  real. 

Intense  devotion  or  sincere  bhakti  to  the  deity  is  another  feature.  It  is 
expressed  in  the  worship  of  the  images  of  the  deities.  The  Pancharatra  texts 
repeatedly  mention  that  the  Pancharatrin  should  be  a  performer  of  the 
Panchakalas,  which  are  explained  as  five  acts  of  worship  performed  during 
a  day  divided  into  five  parts. 

The  five  acts  are  stated  to  be  Ahhigamana  or  approaching  the  temple  with 
one's  mind,  speech  and  body  concentrated  on  the  deity,  Upadana  or  obtaining 
the  materials  for  worship,  Ijya  or  the  performance  of  worship,  Svadhyaya  or 
hearing,  meditating,  discoursing  and  studying  the  sacred  scriptures  and 
finally  the  performance  of  Yoga. 

Pancharatra  worship  seems  to  obtain  their  ultimate  reality  in  the  great 
majority  of  cases  in  the  Vishnu  temples  of  South  India.  The  three  being 
Satvata,  Paushkara  and  Jayakhya,  which  standout  most  prominantly.  In  some 
manuscripts  these  three  samhitas  have  been  called  Ratnatraya  (three  jewels). 
Ishvara ,  Parameshvara  and  Padma  Samhitas  are  supposed  to  derive 
respectively  from  the  three  jewels.  These  three  guide  the  practice  of  worship 
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in  three  great  Vishnu  shrines  of  South  India  —  Melkote  (Tiru- 
narayanapuram)  in  Mysore,  Sri  Rangarn  and  Kcmchipuram  (Conjevaram). 

2)  Sects  and  Worship 

The  differences  are  wide  between  the  Shiva  temples  of  the  North  and  that 
of  the  South  India.  In  the  Shiva  tempels  of  the  North,  any  man  can  go  forward 
to  the  Linga  to  perform  his  own  worship  while  in  the  South  India,  the 
personal  worship  is  never  allowed.  Further,  in  the  temples  of  North,  women 
are  allowed  to  approach  the  Linga  to  place  a  few  bilva  leaves  and  pour  ganga 
water  over  it;  but  it  is  never  allowed  to  be  done  in  the  temples  of  the  South. 

Shiva  is  not  represented  by  the  image  of  a  man,  but  by  a  mystic  symbol 
the  'Linga'  or  phallus  the  emblem  of  creative  power  which  is  in  a  state  of 
perpetual  heat  and  is  required  to  be  refreshed  by  the  constant  sprinkling  of 
cold  water  and  the  application  of  cooling  bilva  leaves.  Linga  means  mark.  It 
is  a  symbol  which  points  to  an  inference  (Lord  Shiva  and  his  worship).  Shiva 
is  also  known  as  Rudra ,  Mallikarjuna,  Girisha,  Mahadeva  etc.,  and  his 
worship  is  generally  associated  with  Nandi ,  the  sacred  bull  and  his  favourite 
attendant.  Shiva  is  generally  worshipped  as  an  omnipotent  God.  who  grants 
new  life  to  all  created  things  but,  only  through  death  and  disintegration  — 
hence  his  title  is  destroyer. 

Vaishnavism  is  held  to  be  the  most  tolerant  form  of  Hinduism.  Vishnu  is 
usually  represented  by  the  complete  image  of  a  well  formed  human  being, 
either  that  of  Rama  or  Krishna  (his  two  principal  incarnations),  which  is 
every  day  roused  from  slumber,  bathed,  dressed,  decorated  with  jewels,  fed 
with  offerings  of  grain  and  sweet  meats,  and  then  put  to  sleep  again  like  an 
ordinary  man,  while  the  remains  of  the  food  offered  are  eagerly  consumed 
by  the  priests.  Vishnu  is  the  Omnipresent  Lord  who  protects  creatures. 

The  incarnation  of  Vishnu  are  ten  in  numbers.  Vishnu  is  also  called 
differently  in  different  places  as  Vasudeva,  Venkatesha,  Srinivasa,  Narayana, 
Govinda,  Krishna  etc.  and  he  is  titled  as  Protector. 

The  worship  of  Shakti  or  female  force  personified  as  a  goddess  is 
Shaktism.  All  male  nature  is  supposed  to  be  supplemented  by  the  association 
of  a  female  energy.  Saraswati,  Goddess  of  speech  and  learning,  came  to  be 
regarded  as  the  Shakti  or  consort  of  Brahma.  Lakshmi,  the  goddess  of  beauty 
and  fortune,  as  that  of  Vishnu  and  Parvati  daughter  of  the  Himalayas,  as 
that  of  Shiva. 

As  discussed  earlier  in  the  previous  chapter,  the  Hindus,  whether  Shaivas 
or  Vaishnavas  are  devoted  to  their  Shiva-parvati  or  Vishnu-Lakshmi  in  their 
double  nature  as  male  and  female.  In  Chamundi  Hill,  as  the  goddess  temple 
is  also  associated  with  Shiva  temple.  Agamic  way  of  puja  is  undertaken,  not 
Tantric  way  of  worship. 
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Shiva  and  Shakti  are  essentially  one.  Just  as  heat  and  fire  are  inseparable, 
Shakti  and  Shiva  are  inseparable.  Shankaracharya  in  the  first  verse  of 
Soundary  a  Lahari  emphasised  that  "Shakti  is  like  the  snake  with  motion, 
Shiva  is  like  the  motionless  snake,  waveless  ocean  is  Shiva,  ocean  with  waves 
is  Shakti,  the  transcedental  supreme  being  is  Shiva,  the  manifested  immanent 
aspect  of  the  Supreme  is  Shakti,  Shiva  is  attributeless.  He  is  Nishkriya ;  Shakti 
is  with  attributes,  she  creates".  Without  Shiva,  Shakti  has  no  existence  and 
without  Shakti,  Shiva  has  no  expression. 

Shakti  the  universal  mother  is  called  and  worshipped  in  Mysore  as  Durga, 
Chamundi,  Tripura  sundari,  Mahalakshmi,  etc. 

3)  The  Daily  Routine  of  Pujas  in  a  Temple 

'Shatkala'  puja  (six  time)  puja  is  performed  in  the  Srikanteswaraswamy 
temple  at  Nanjangud.  They  are  i)  Ushakala  li)  Prathakala  iii)  Sanganiakala 
iv)  Madhyanha  Kqla  v)  Pradosha  Kola  and  vi)  Yekantha  Kala  Puja. 

Ushakala  Puja  may  be  said  to  begin  at  5.00  a.m.  daily,  when  the  doors 
of  the  Sri  Kovil  or  'Garb ha  Gruha'  (Sanctum  sanctorum)  where  in  the  god 
is  supposed  to  reside  are  opened  at  that  hour.  The  senior  priest  after  bath 
enters  the  temple  with  his  assistants,  opens  the  doors  of  the  Sri  Kovil.  The 
old  flowers  nirmalyam,  dress  jewels  with  which  the  god  and  goddess  is 
decorated  are  removed,  and  the  image  is  then  washed  and  bathed  with  water 
(ushakala  abhisheka)  with  the  recital  of  vedic  hymns.  Panchamrutha  (mixture 
of  plantain,  ghee,  sugar,  honey  and  coconut)  abhisheka  is  also  performed. 
Then  the  image  is  washed  well  rubbed  until  dry  and  dressed  with  washed 
clothes  and  decorated  with  flowers  and  jewels  and  Pushpanjali  or  offering 
of  flowers  are  then  made.  This  is  followed  by  Sahasranamava/i  (chanting 
the  names  of  the  God)  and  offering  of  naivedya  (food)  which  is  generally 
dadyanna  (curds  rice)  closes  the  Ushakala  Puja. 

Pralhakala  Puja  begins  at  about  7  a.m.  again  with  abisheka, 
panchamrutha  abhisheka ,  pongal  naivedya  and  prasada  (flowers),  ihirtha 
(sanctified  water)  are  given  by  the  priest  to  the  people  who  assemble  there 
at  that  time. 

Sanganiakala  abhisheka  and  puja  begins  by  12  noon  and  Rudhrabhisheka , 
Alankara,  Sahasranama  takes  place  with  Dadyanna  naivedya. 

Madhyanhakala  puja  takes  places  by  3.00  p.m.  again  with  panchamrutha 
abhisekha  and  rudrabhisheka.  Offerings  of  Shalyanna  (rice  cooked  with 
sugar)  are  made.  At  the  conclusion  of  the  puja,  the  offerings  are  partly 
distributed  to  the  functionaries  of  the  temple. 

Pradoshakala  puja  begins  one  hour  before  Sun  set  between  5  and  6  p.m. 
When  the  deeparadhana  (waving  of  lights)  forms  one  of  the  important 
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occasions  for  worship.  The  image  is  then  washed,  dried  and  neatly  decorated 
with  jewels,  sandal  paste,  flowers,  silk  clothes,  and  the  inner  shrine  is  brightly 
illuminated.  At  this  time  the  temple  is  thickly  packed  with  devotees,  who 
take  care  not  to  absent  themselves  for  the  occasion.  Deeparadhana  is 
accompanied  with  the  playing  of  flutes,  beating  of  drums,  the  ringing  of  bells 
when  the  devotees  sing  verses  in  praise  of  the  deity.  Prasada  is  then 
distributed  to  the  worshippers. 

Then  the  last  puja  is- the  Yekantha  Kala  Puja  (which  takes  place  at  8.00 
p.m.  with  abhisekha ,  alankaras.)  The  course  of  worship  is  almost  the  same 
as  described  above.  The  naivedya  alone  is  different,  and  consists  of  Kshiranna 
(rice  cooked  with  milk  and  sugar),  milk,  sugar,  fruits,  tender  coconut,  and 
betel  leaves  with  arecanuts.  The  daily  round  of  puja  then  comes  to  a  close 
and  priests  and  servants  leave  the  shrine 

Trikala  puja  (three  times)  is  performed  in  the  Tirunarayanaswamy  temple 
at  Melkote.  They  are  Prathakalapuja,  Madhycmhakala  puja  and 
Sayamkalapuja.  Temple  worship  is  entirely  based  on  the  Samhitas  or  the 
Pancharathragama  Sastras. 

An  hour  after  sun  rise  i.e.,  at  about  7.00  a.m.  the  doors  of  Narayanaswamy 
Sanmdi,  Yadugiri  Nachiyar  Sannidi  and  Ramanujacharya  Sannidi  are  opened. 
The  main  priest  arrives  with  a  jalapatra  (vessel  containing  water)  in  his  hand. 
When  he  reaches  the  main  entrance  door  washes  his  legs  and  enters  inside 
the  temple.  He  prostrates  before  Sri  Narayanaswamy;  comes  round 
(pradakshina )  the  prakara  of  the  temple  and  after  ringing  the  bell  enters  the 
garbha  grnha.  After  cleaning  and  lighting  the  lamp,  sugar  cardamom  mixed 
milk  is  offered  as  nivedana  to  Sri  Narayanaswamy  and  the  same  is  given  to 
all  who  have  assembled  there.  While  the  Adhyapakas  sing  Suprabhatam, 
Vishvarupa  darshana  of  the  Lord  is  done  by  the  devotees.  Jothishya  reads 
panchanga  and  the  band  party  plays  band.  Then  the  old  flowers  (nirmalya), 
dress  and  jewels  are  removed  and  are  cleaned  with  the  feathers  of  peacock. 
After  cleaning,  the  deity  is  dressed  and  decorated  again.  At  this  time  of 
worship  a  few  Srivaishnavas  recite  Vedic  texts,  a  few  stanzas  from  the 
Divyaprabandhas  are  also  recited.  The  puja  is  done  on  a  large  scale  along 
with  the  Shodashopachara  (sixteen  upacharas),  in  an  agamic  way.  The 
cooking  of  the  food  for  the  daily  offering  is  also  done  by  a  Srivaishnava. 

In  all  the  three  temples  there  are  two  images  one  of  stone  'Mnlavi graham'  and 
other  of  metal  'Utsavavi graham'.  The  former  is  fixed  in  the  inner  shrine  or 
Garbhagriha  and  the  latter  is  intended  to  be  carried  in  procession.  There  are  three 
images  in  Melkote  temple  which  constitute  the  Mulavi grahams,  and  these  are 
Vishnu,  Sridevi  and  Bhudevi.  In  all  the  temples  precints  there  is  a  separate  building 
dedicated  to  Sri  or  Lakshmi  the  cosmic  mother,  called  the  Thayar  or  Nachiyar 
Sannidhi  who  is  a  nmlavigraham  (main  deity)  or  the  goddess. 
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There  are  also  one  or  more  shrines  dedicated  to  Azhlvars  (Vaishnava 
saints)  and  the  Acharyas  (Ramanuja,  Desika  Manavala  maharnunigal).  Nitya 
abhisheka  (daily  wash  or  bath)  is  done  to  the  Utsava  vigraha  and  not  to  the 
Mulavigraham.  Then  they  are  dressed  and  the  sect  marks  are  put  on  the  faces 
of  the  Mula  and  the  Utsava  Vigrahas. 

For  worship  in  the  Vishnu  temples,  flowers  and  tulasi  (Ocimum  sanctum) 
are  used.  Tirtha  and  prasada  are  given  to  those  who  have  assembled,  after 
which  an  inverted  bowl  bearing  the  feet  of  Vishnu  ( Sathari  or  Sathagopa )  is 
placed  by  the  priest  on  the  head  of  both  males  and  females.  The  bowl  is 
always  by  the  side  of  the  Mulavigraham ,  and  on  festival  days  such  as  Vaikunta 
Ekadasi,  Dwadasi,  the  God  of  the  temple  ( Utsava  Vigrahas )  is  taken  out  in 
procession  through  the  main  streets  of  the  village  or  town. 

Sayankalapuja  begins  one  hour  before  sunset  around  6.00  p.m.  At  that 
time  flute  and  other  instruments  are  played,  ringing  of  bells  are  accompanied 
by  Brahmans  chanting  Vedas  and  Tamil  Nalayira  prabandhas.  Deeparadhana 
takes  place  after  the  deity  is  decorated  with  flowers  and  jewels.  Ratarthi, 
Dooparthi ,  Gumbarthi  and  Karpurarthi  takes  place  and  naivedya  like  dosa, 
vada,  sakarepongal  (rice  cooked  with  sugar  and  ghee)  and  dadhyanha  (curds 
rice)  are  made  and  distributed  among  the  temple  functionaries,  and  the 
devotees  who  have  assembled  there  at  that  time  are  also  given  the  prasadam. 

Dvikala  puja  (two  time)  is  performed  in  the  Chamundesvari  temple  at 
Chamundi  Hill.  The  temple  opens  after  an  hour  of  sunrise  and  the  Agamic 
performs  the  abhisheka  (bathing  or  washing),  alankara  (decorating  with 
jewels,  flowers  etc.).  Then  Sahasranama,  ashtothara  archana  takes  place. 
After  abhisheka,  alankara,  the  devotees  are  allowed  for  darshan  of  the 
goddess.  At  about  11.30  a.m.,  mahamangalarati  and  naivedya  takes  places. 
Nityotsava  is  conducted  within  the  temple  and  the  Utsavavigraha  is  taken 
procession  three  times  within  the  prakara  (premises)  of  the  temple.  After  the 
devotees  puja  and  archana  are  over,  the  temple  is  closed  at  1  O'  Clock  in 
the  noon. 

Again  the  temple  is  opened  for  devotees  at  4  p.m.  in  the  evening  and  after 
puja,  archana,  the  Sayanka/a  Abhisheka  takes  place  between  7  and  8  p.m. 
As  per  the  schedule  alankara,  sahasranama,  nityotsava  and  mahamangalarati 
takes  place  and  after  nivedana  or  naivedya  (food  offering)  the  temple  is  closed 
late  at  night  at  10  p.m. 

All  the  three  temples  celebrate  monthly  and  yearly  festivals  and  jatras  in  a 
grand  manner,  observ  ation  of  rituals  during  Sankranti,  Yugadi,  Ashada  Sukravar, 
Ganesh-Gowri,  Deepava/i,  Kartika  Somavar  are  common  to  all  the  temples. 

Navaratri  or  Dasara  (10  days)  with  navavarana  pooja  and  concluding 
Chandi  Homa  is  conducted  in  a  ceremonious  way  at  Chamundi  Hills,  with 
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also  Ratotsava  (Car  festivals)  and  Teppotsava  (boat  festival)  in  a  grand  scale 
where  thousands  of  people  from  and  around  Mysore  assemble.  Simha  Vahana 
is  some  times  used  during  the  procession  of  the  deity. 

Rathasaptami ,  Mahashivaratri,  Kartika  Somavara ,  Purnima ,  and  other 
auspicious  occasions  are  also  celebrated.  The  Car  festival  which  lasts  for  three 
days  religiously  observed  by  thousands  of  devotees  from  all  parts  of  South 
India,  is  held  in  the  month  of  March.  Srikanta  Mudi  and  Raja  Mudi  jatras 
are  also  celebrated  in  a  grand  scale  at  Nanjangud.  During  these  occasions 
Turaga  Vahana  (Horse)  Nandi  (bull)  Vahana  and  gaja  (elephant)  vahana  or 
vehicles  are  used  to  carry  the  Utsava  Vigraha  in  procession  round  the  temple. 

Vaikunta  Ekadasi,  Dw’adasi,  Dhanurmasa,  Piratasi  Shanikayamai, 
Rathasaptami ,  Karti,  Krishna  Jayanti,  Ramanuj acharya  tirunakshatram, 
Vasantotsava,  Ashada  Sukravara,  Navaratri  and  other  festivals  have 
importance  in  the  Sri  Vaishnava  temple  at  Melkote.  Annual  festival  called 
Brahmotsava,  which  lasts  for  ten  days  is  held  here.  Every  night  during  the 
festival  the  image  is  neatly  dressed  and  decorated  and  seated  on  vehicle  of 
Brahmani  Kite  (Garuda),  Turaga  (Horse)  gaja  vahana  (elephant),  Hanuman 
(monkey  God)  Peacock  etc.  The  image  is  taken  in  a  procession  accompanied 
by  Brahmans  chanting  Vedas  and  Tamil  Nalayira  Prabandas.  There  is  also 
grand  display  of  music  to  the  accompaniment  of  drum-beating.  On  the  last 
day,  the  image  is  seated  on  a  decorated  car  which  is  drawn  through  the  streets 
by  a  large  number  of  people.  The  festival  is  brought  to  an  end  on  the  tenth 
day,  with  certain  purificatory  ceremony.  The  Raja  Mudi,  Krishnaraja  Mudi 
and  Vaira  Mudi  festivals  which  are  the  chief  annual  celebrations,  are  attended 
by  more  than  half  a  lakh  of  people. 

4)  Archakas  or  the  Sacred  Specialists 

A  Srivaishnava  worshipping  in  a  Vaishnava  shrine  is  called  as  Bhattar 
Srivaishnava  or  Archaka.  A  Smartha  worshipping  in  a  Shaiva  or  Shakta 
shrine  is  known  as  Agamika  or  Dikshit. 

In  case  of  well-known  old  temples  like  Melkote  and  Nanjangud,  the 
Archakas  are  never  absent,  and  when  one  who  is  doing  puja  has  to  go  on 
leave,  his  work  is  undertaken  by  his  son  or  another  Archaka  by  turn  and  not 
by  an  ordinary  grihastha. 

Although  domestic  worship  may  be  carried  out  by  any  Brahman,  temple 
worship  can  be  carried  out  only  by  those  who  have  been  initiated  into  the 
system  and  specially  made  to  undergo  a  ceremony  called  'Dikshai'  or 
'Chakrabja  Mandala  Dikshai'. 

The  12th  day  of  a  lunar  fortnight  ( dvadasi )  is  considered  the  most 
auspicious  date  for  the  pancharatra  initiation  or  Dikshai,  and  according  to 
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Skanda purana  the  month  of  kartika  is  especially  suited  for  it.  The  Jayakhya 
samhita  lays  down  that  the  initiation  ceremony  should  be  kept  secret  from 
the  unbelievers  and  only  the  faithful  should  be  invited.  After  the  ceremony 
food  and  gifts  should  be  distributed  among  the  pancharatra  Vaishnavas 
(Jayakya  Samhita  XVI:  369).  The  Pancharatra  Samhitas  recommended  the 
branding  of  Vishnu's  weapons,  the  Chakra  (discs)  and  the  Shanka  (Conch), 
on  the  arms  of  the  initiate.  The  ritual  branding  of  discs  is  described  as 
Chakradharana.  In  pancharatra  Vaishnavism  the  importance  of  Vishnu's 
Chakra  is  especially  emphasised,  and  the  Ahirbudhnya  Samhita  asserts  that 
Vishnu  is  essentially  of  the  nature  of  Chakra. 

The  Archaka  boy  is  made  to  go  through  the  'Chakrabja  Mandala  Dikshai' 
only  after  upanayana  ceremony.  Where  as  the  ordinary  Srivaishnava  brahman 
boy  undergoes  the  'Samasrayana'  ceremony  after  Upanayana. 

Among  other  temples  following  Shaivagama  system  of  worship 
(Nanjangud  and  Chamundi  Hill),  Archaka  boy  after  upanayana  are  sent  to 
patashala  to  learn  puja  vidhana  and  principles  of  Shaivagama.  There  is  no 
such  special  initiation  ceremony  among  the  Smartha  Archakas  to  undertake 
Archaka  Vritti  or  priest  hood.  These  days  though  the  Archaka  Vritti  is 
hereditary,  the  selection  of  Archakas  are  based  on  the  Agamic  qualification. 
If  the  son  of  an  Archaka  does  not  possess  an  Agamic  certificate,  he  is  not 
given  the  job.  But  it  is  given  to  those  who  possess  it  and  are  efficient  in 
carrying  out  the  temple  worship. 

The  Bhattar  Srivaishnava  and  other  Srivaishnavas  of  Melkote  do  not 
intermingle  freely  with  one  another,  though,  both  of  them  are  Srivaishnavas 
following  the  same  rituals  in  most  of  their  ceremonies.  Cooked  food  offered 
to  God  within  the  temple  by  the  Archakas  are  freely  eaten  by  all 
Srivaishnavas,  as  it  is  prepared  by  a  Snvaishanava.  Things  or  food  prepared 
in  Bhattar  or  Archaka's  house  are  not  accepted  by  Srivaishnavas.  Similarly 
Archakas  avoid  taking  food  prepared  by  Srivaishnavas  in  their  houses,  though 
things  cooked  by  them  and  offered  to  God  in  the  temple  are  accepted  and 
consumed  by  the  Archakas.  It  is  always  the  Srivaishnava  Brahman  who  cooks 
food  within  the  temple  precincts  and  not  the  Bhattar  Srivaishnava.  There  is 
no  intermarriage  between  these  two  sections.  This  distinction  is  being 
observed  upto  this  day,  as  they  consider  themselves  superior  than  Bhattar 
Srivaishnavas. 

So  also,  the  Smartha  Brahmans  do  not  exchange  food  or  partake  in  dining, 
neither  they  mingle  with  Dhikshit  or  the  Agamika  family  in  other  activities. 
There  is  no  intermarriage  between  these  two  sections.  Food  prepared  inside 
the  temple  by  a  Smartha  is  accepted  by  the  Agamika  family.  This  is  still 
practiced  among  the  elders  but,  the  youngsters  mingle  freely  with  one  another. 
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Shivarchaka  specialists  assist  the  Brahman  functionaries  in  carrying  out 
the  pooja  activities.  Tuesdays,  Fridays  and  other  festive  days  due  to  on  rush 
of  the  devotees,  it  becomes  inevitable  to  depend  on  the  performance  of  a 
Shivarchaka.  The  Shivarchaka  also  dress  up  like  a  Brahman,  donning  sacred 
thread  copying  hair  style,  applying  of  Basina  (sacred  ash)  etc.  While  assisting 
the  Brahman  functionaries.  Shivarchakas  work  as  Kavaln  (guard)  every  day 
by  turn.  They  have  to  guard  the  temple  along  with  the  Reserve  Police  Squad 
posted.  The  Shivarchakas  are  also  priests  of  minor  shrines  of  the  Hills.  They 
also  perform  the  Vahana  pooja  or  vehicle  pooja  like  bus,  car,  lorry,  auto  and 
other  types  of  transport  brought  by  the  devotees. 

The  Shivarchakas  invite  the  Brahman  priests  for  marriage  and  other 
functions.  The  Brahmans  attend  the  function,  but  do  not  partake  in  dining, 
whereas  the  Shivarchakas  take  food  from  Brahman. 

There  are  other  class  of  temple  functionaries  like.  Musicians  or  Band 
parties.  Sweepers,  Divatigeyavaru,  one  who  hold  lamps  or  Petromax, 
Patreyavaru,  one  who  gives  tulasi,  patre  or  leaves,  flowers  etc.  They  come 
well  in  time  to  the  temple,  perform  their  duties  and  retire.  They  are  of  talavar, 
bandikar,  gollaru,  madiga,  nayanakshatriya  castes. 

Two  groups  of  holeyas  called  the  Tirukula2  and  Jambavakula ,  are  credited 
with  having  assisted  Ramanujacharya  in  recovering  the  Utsava  Vigraha  or 
image.  Hence  they  have  the  privilege  of  entering  the  temple  once  a  year  to 
pay  their  devotions  i.e.  at  the  time  of  Vairamudi  Jatra  or  festival,  which  takes 
place  during  March. 


2Tirupani  Azhlvar's  life  in  the  lives  of  Dravida  Saints  : 

Nothing  is  of  greater  historical  interest  than  the  word  Tirnk  kulattcir  —  when  Sri  Ramanujacharya, 
the  immortal  founder  of  he  Vaishnava  sect,  went  to  Melkote  in  the  Mysore  province,  the  pariahs  made 
themselves  so  useful  to  that  sage  that  he  felt  for  their  hard  lot.  To  elevate  them  socially,  he  gave 
them  the  name  Tirukullattar.  which  means  people  of  high  or  noble  descent.  His  great  aim  was  to 
abolish  the  word  pariah  and  thus  to  put  a  stop  to  the  degradation  of  a  section  of  the  people  of  this 
Country.  He  also  awarded  to  them  the  rare  and  valued  privilege  of  visiting  the  temple  at  Melkote 
three  days  in  the  year.  Thus  the  enancipation  of  the  Pariah  commenced  long  ago.  and  if  it  has  not 
been  yet  accomplished,  the  cause  is  not  solely  the  absence  of  consideration  for  the  class  on  the  part 
of  some  of  the  most  illustrious  founders  of  religious  sects  in  India.  Though  at  the  present  day  the 
followers  of  Sri  Ramanujacharya  form  probably  the  most  exclusive  among  the  Brahman  community, 
still  the  fact  remains  that  the  founders  of  the  sect  laboured  for  the  elevation  of  the  depressed  castes. 


CHAPTER  IV 


PRIEST  HOOD  :  BRAHMAN,  NON-BRAHMAN  AND 

THEIR  SOCIAL  CONDITIONS 

Brahman  its  Definition  &  Importance 


The  word  Brahman  originates  from  the  Sanskrit  root  word  'brih'  meaning 
'to  expand'.  The  Brahman  expanded  itself  through  space,  diffusing  itself 
everywhere,  and  in  every  thing.  The  old  vedic  triad  disappeared,  Agni,  Indra 
and  Surya ,  and  gave  way  to  Brahma ,  Vishnu  and  Shiva.  The  Vedic  idea  of 
sacrifices  was  that  they  were  thanks  offerings  to  the  Gods,  but  as  Vedism 
developed  into  Brahmanism,  the  whole  idea  of  sacrifice  changed.  It  was 
considered  that  the  Gods  required  to  be  nourished  by  the  essence  of  the  food 
offered,  and  that  their  worshippers  should  take  advantage  of  their  being 
pleased  and  invogorated,  to  obtain  from  them  the  boons  they  desire.  (Bingley, 
et  al,  1897). 

The  Brahmans  have  been  associated  with  religious  learning  from  time 
immemorial,  the  word  Brahman  does  not  really  denote  caste,  but  an 
occupation.  Brahmans  are  the  traditional  intellectual  elite,  custodians  of 
sacred  learning.  Classical  literature  speaks  of  the  Brahmans  as  the  priests 
officiating  at  the  sacrifices.  These  highly  qualified  Brahman  priests  of 
classical  literature  emerged  gradually  into  a  specific  professional  class  of 
people.  In  their  priestly  functions,  they  serve  as  temple  custodians  as 
worshippers  and  sometime  officiate  at  such  religious  ceremonies  as  investing 
boys  with  sacred,  betrothals  and  weddings. 

By  the  6th  Century  B.C.,  the  original  simplicity  of  the  vedic  worship  had 
been  replaced  by  a  philosophic  creed,  accompanied  by  an  elaborate  ritual. 
The  early  conception  of  a  Supreme  being,  made  manifest  through  the  physical 
forces  of  nature,  gave  way  to  the  mystic  triad  of  'Brahma,  Vishnu  and  Shiva' 
the  Maker,  Preserver  and  Destroyer,  with  a  tendency  to  create  new  Gods,  to 
worship  the  elements  in  various  personifications  and  to  embody  the  attributes 
of  each  member  of  the  Hindu  trinity  in  numerous  avataras  or  incarnations. 

By  the  9th  Century  A.D.,  the  Brahmans  had  completely  reestablished  their 
authority.  No  efforts  were  spared  to  materialise  religion.  Caste  was  revived 
from  the  four  fold  code  of  Manu,  and  the  Brahmans  consolidated  their 
authority  and  established  a  religion  having  Vedic  faith. 
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The  Brahmans  grew  in  time  as  the  chief  repositories  of  learning  and 
wisdom,  on  account  of  which  they  were  looked  up  by  kings  as  advisers  in 
political  administration,  as  priests  in  the  performance  of  sacrifices  and  rites, 
and  as  gurus  in  spiritual  activities.  Thorough  change  in  the  condition  and 
circumstances  leading  to  occupational  divisions,  lost  their  import,  owing  to 
environments. 

The  religious  ceremonies  became  more  and  more  important  and  the 
priestly  function  became  a  hereditory  monopoly.  A  doctrine  was  developed 
by  which  nobody  could  perform  them  who  has  not  qualified  by  birth  i.e., 
nobody  could  be  a  Brahman  who  was  not  the  son  of  a  Brahman.  The  priests 
transmitted  their  culture  to  their  sons  and  pupils.  A  married  priesthood 
evolved  into  a  hereditary  caste.  This  hereditary  status  was  enhanced  by  similar 
monopoly  in  the  possession  of  the  Sanskrit  language  in  which  the  mantras 
(chantings)  have  been  composed  and  handed  down  from  the  teacher  to  his 
pupils  because  nobody  could  learn  them  unless  one  was  taught  by  a  Brahman 
priest. 

According  to  the  original  occupational  groupings,  the  Brahmans  were 
supposed  to  engage  themselves  in  priestly  activities.  The  sacred  texts  speak 
of  learning  and  teaching  of  Veda,  officiating  at  sacrifices  and  receiving  gifts 
at  rituals  as  the  duties  of  the  Brahmans  (Kane  1941,  105).  But  over  time 
owing  to  a  complex  of  historical,  social  and  economic  factors,  not  all 
brahmans  could  pursue  the  avocation  prescribed  for  them  in  the  texts.  It  is 
only  a  very  small  fraction  of  the  brahmans  that  are  engaged  in  occupations 
like  the  domestic  priests  ( purohita )  and  the  temple  priest  {arch aka). 

In  sacred  centres  like  Chamundi  Hills  and  Nanjangud,  the  members  of 
Shivarchaka  (a  non-brahman)  caste  were  the  original  and  numerically 
dominant  priests.  The  Brahman  priests  were  brought  from  outside.  The 
Brahman  sacred  specialists  were  brought  to  peform  Sanskrit  rituals  at  the 
temple  around  1819  by  the  order  of  the  then  king  of  Mysore,  Krishnaraja 
Wodeyar  III.  The  main  reason  was  to  introduce  elaborate  Agamic  rituals 
traditions  in  the  temple  Precints.  As  Shivarchakas  were  not  well-versed  in 
Agamic  ritual  traditions,  the  Dikshit  Brahman  were  brought  to  officiate  as 
priests  in  the  temples  (Goswami,  et  al,  1974). 

All  Brahmans  must  belong  to  one  of  the  three  sects  viz..  Smart  ha, 
Srivaishnavas  and  Madhva.  In  each  of  these  sects,  there  are  Vaidikas  who 
devote  themselves  to  religious  studies  (Vedas  and  Shastras)  and  who  live  and 
earn  their  livelihood  by  means  of  pourohitya  and  Archana  Vritti.  There  are 
also  Loukika  (lay  people)  Brahmans  who  are  government  servants, 
contractors,  businessmen  and  are  following  other  occupations. 
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Sects  in  Hinduism 

Horace  Hayman  Wilson,  gave  the  most  reliable  and  exhaustive  information 
about  the  'Hindu  Sects'  in  English  in  the  volumes  of  the  'Asiatic  Researches 
in  1828  and  1832'.  Wilson  adopted  the  traditional  classification  of  the  Hindus 
sects  into  three  large  groups  viz.,  the  worshippers  of  Vishnu  (Vaishnavas), 
the  worshipper  of  Shiva  (Shaivas),  and  the  worshippers  of  the  Mother  goddess 
(Shaktas),  Wilson:  1 846). 

Wilson  introduces  his  list  of  sects  with  the  following  words,  "excluding, 
therefore,  those  who  may  be  regarded  as  the  regular  worshipper  of  regular 
gods,  we  have  the  following  enumeration  of  several  species  of  each  class". 
Wilson  himself  said  that  a  portion  of  the  populace  was  still  attached  to 
orthodox  Brahmanic  Hinduism  and  also  paid  deference  to  the  Brahmans. 

The  Hindu  in  general  can  be  grouped  into  five  sects  among  which  three 
sects  are  considered  to  be  more  important.  They  are  as  follows  : 

Hindus 


Shaivas  Vaishnavas  Shaktas  Ganapatyas  Sauras 

Shiva  Vishnu  Mother  Ganapati  Sun  God 

Goddess 

The  Sect  Ganapatyas  and  Sauras  are  the  off  shoots  of  Shaivism.  Thus  the  three 
major  sects  are  Shaivas,  Vaishnavas,  and  Shaktas.  While  the  Brahman,  whether 
Shaiva  or  Vaishnava,  both  worship  Suryci  or  Suryanarayana  (Sun  God),  invoking 
him  daily  in  the  Gay  at  hr  i  Japa,  the  most  popular  of  the  Vedic  prayers. 

Hindus,  whether  Shaivas  or  Vaishnavas,  are  separated  into  two  great 
classes 

1.  The  first  is  'Dakshina-Margis'  or  followers  of  the  'right  hand  path' 
are  devoted  to  either  Shiva-parvati  or  Vishnu-Lakshmi;  in  their 
double  nature  as  male  and  female. 

2.  The  second  called  'Vama-Margis'  or  followers  of  he  'left  hand  path' 
are  addicted  to  mystic  and  secret  rites,  and  display  special  preference 
for  the  female  or  left  hand  side  of  each  deity.  The  sacred  books  of 
the  latter  is  the  Tantras,  which  are  believed  to  have  been  directly 
revealed  by  Shiva  to  his  wife  Parvati.  It  is  these  Shaktas  or  left  hand 
worshippers  who  devote  themselves  to  the  worship  of  Parvati  rather 
than  Shiva  and  of  Lakshmi,  rather  than  Vishnu. 

Another  favourite  deity  of  the  Shaktas  are  Amba  or  Devi,  the  Mother  of 
the  Universe,  Parvati.  Her  other  names  are  Devi,  Kali,  Durga  or  Bhavani. 
She  is  described  as  a  terrible  blood  drinking  divinity,  black  in  colour,  fierce 
in  temperament,  besmeared  with  gore,  Wreathed  with  skulls  and  only  to  be 
propitiated  by  animal  or  even  human  sacrifices. 
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Endogamous  Group  of  Brahmans 

The  endogamous  groups  of  Brahmans  are  characterised  under  three  major 
sects.  Smartha ,  Madhva  or  Vaishnava  and  Srivaishnava.  In  each  of  these 
sects,  there  are  Vaidikas  who  devote  themselves  to  religious  studies  (Vedas 
and  Shastras).  There  are  also  Loukikas  who  are  government  servants, 
contractors  etc.  Any  Brahman  should  belong  to  one  of  these  three  sects. 

I.  Smartha  Brahmans 

The  name  'Smartha'  is  derived  from  1 Smirthi '  the  code  of  traditional  laws, 
customs  and  conducts.  They  worship  Vishnu  and  Shiva  but  give  predominance 
to  the  latter.  They  hold  the  'Advaitha'  theory  in  Philosophy  which  maintains 
the  absolute  identity  of  soul  and  supreme  spirit  and  regards  the  universe  as 
illusion  (Maya).  This  sect  was  established  by  Shankaracharya  some  centuries 
after  Buddha.  He  was  made  Jagadguru  with  Sringeri  as  his  seat,  for 
refounding  the  Vedic  religion  in  India. 

The  Smartha  group  is  further  divided  into  twenty  sub-sects  (as  shown  in 
the  Chart  No.  1).  My  studies  cover  a  few  of  the  important  sub-sects  like  the 
Dravidas  (Vadama,  Brihacharanam) ,  Mulikinad  or  Miirikinad,  Hale 
Karnataka  or  Kannadiga  Brahman,  Badagnad  and  Bagavata.  The  above 
mentioned  subsects  are  sketched  briefly  as  follows — 

a)  The  Dravida  :  Dravidas  are  further  divided  into  i)  Vadama  and  li) 
Brihatcharanam.  They  are  immigrants  from  the  Tamil  countries  and 
speak  Tamil  at  home.  The  Vadamas  belong  to  the  country  North  of 
the  Chola  and  to  the  erstwhile  Chola  Kingdoms,  inhabiting  chiefly 
in  places  like  Kolar,  Mysore  and  Shimoga  Districts. 

Brihatcharanam  Brahmans  form  a  large  section  in  Southern  India, 
and  the  people  who  came  to  Mysore  for  settlement.  In  Madras  Census 
Report  of  1893,  a  story  is  quoted  from  the  Indian  Antiquary  as  to 
their  migration  to  the  South  of  India. 

"AGASTYA  "  had  been  engaged  for  the  performance  of  a  great  sacrifice 
by  a  Pandya  King,  who  sent  invitations  to  Brahmans  in  different 
places  to  attend.  Those  who  received  the  notice  early  came  away  at 
once  but  those  who  got  it  late  and  had  further  to  come,  did  not  arrive 
till  the  ceremonies  had  begun.  From  these  circumstances  the  former 
got  the  name  of  big  striders  or  fast  walkers".  But  here  the  Charanam 
means  a  school  or  branch  of  Veda. 

b)  Mulkinad  or  Miirikinad  :  They  are  Andra  people  speaking  Telugu  at 
home.  They  are  all  Smarthas,  largely  found  in  the  districts  of 
Bangalore,  Kolar  and  Tumkur. 
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c)  Hale  Karnataka  or  Kannadiga  Brahman  :  They  belong  mostly  to  the 
Mysore  District.  There  are  two  branches  of  this  community  —  viz., 
Mugur  and  Sosila  ( Sosale ).  They  are  mostly  Smarthas  and  few 
Vaishnavas  are  also  found  among  them.  They  speak  Kannada  at 
home. 

d)  Badaganad:  Vadagn  means  North.  The  members  of  this  community 
speak  Kannada,  Badaganad  are  also  known  as  Karnataka  Brahmans. 

e)  Bagavatas:  The  Bagavatas  are  Smarthas  who  follows  the  Bagavata 
Sampradaya,  worshipping  God  as  having  supreme  atrribute  and 
powers.  Their  caste  marks  and  customs  closely  resemble  the  Advaita 
Smartas,  the  follower  of  Sringeri  Matha. 

II.  Srivaishnava  Brahmans 

Among  the  three  main  divisions  of  the  Brahmans,  Srivaishnavas  rank 
next  to  the  Smarthas.  The  word  'Sri-Vaishnava'  indicates  that  they  worship 
both  Vishnu  and  his  consort  Lakshmi  or  Sri.  The  term  Vaishnava  is  applied 
to  the  members  of  the  Hindu  sect  who  worship  Vishnu  in  a  special  way.  Like 
Shaivism,  Vaishnavism  is  a  form  of  monotheism.  They  are  scattered  all  over 
the  Karnataka  State  and  their  Chief  Centres  are  Melkote,  Srirangapatna, 
Mandayam,  T.  Narasipura  and  some  villages  in  the  districts  of  Bangalore, 
Mysore  and  Hassan. 

During  the  time  of  Ramanuja  all  the  Srivaishnava  Brahmans  observed 
more  or  less  the  same  common  principles  as  regards  rituals  and  doctrines. 
But,  after  Ramanuja's  death  differences  soon  arose  in  interpretation  and  this 
led  to  doctrinal  difference  and  observances.  The  differences  in  the  beginning 
was  only  philosophical.  When  religious  interpretors  like  Pillai  Lokacharya 
and  Vedanta  Desika  appeared,  the  Srivaishnavas  became  sharply  divided  into 
the  two  sections- 'Bengal ais'  and  Vadagalais';  the  former  recognising  Pdlai 
Lokacharya  and  the  latter  Vedanta  Deshika  as  their  respective  teachers.  From 
then  onwards,  these  two  sections  remain  separate.  The  difference  in  the 
understanding  of  doctrine  are  becoming  bigoted  and  losing  the  original  spirit 
of  toleration  to  a  very  great  extent.  These  two  divisions— the  Tengalai 
(Southerners)  and  Vadaga/ai  (Northerners)  Srivaishnavas  are  comparatively 
more  exclusive  than  the  other  sections  of  Brahmans  in  point  of  food  and  inter¬ 
marriage,  divergencies  in  the  point  of  rituals  and  dogmas  which  have  led  to 
constant  bickerings.  They  have  distinctive  marks  on  their  foreheads  and 
majority  of  them  belong  to  Vadagalais. 

The  Srivaishnavas  of  Melkote  commonly  speak  Tamil  which  is  more  or 
less  mixed  with  Canarese  (Kannada)  and  Telugu.  Their  immigration  are 
centuries  old.  They  have  now  merged  in  the  population  of  the  state  and  speak 
the  local  language  also.  All  of  them  are  immigrants  from  the  Tamil  and 
Telugu  districts. 
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Endogamous  Groups 

The  two  main  divisions  Tengalai  and  Vadagalai  were  further  divided  into 
sixteen  endogamous  groups  (Chart  No.  1).  Among  the  sixteen  sub-divisions, 
this  study  covers  a  few  important  groups  like — 

a)  Mandyattar:  The  members  of  this  community  are  immigrants  from  a  village 
called  ’Mandyam’  near  Tirupati.  They  are  settled  in  Melkote  and 
Mandayam.  They  are  all  Tengalai  and  mainly  speak  Tamil. 

b)  Mettukunteyar:  They  are  Vadagalais,  speaking  both  Telugu  and  Tamil 
and  are  disciples  of  Parakalaswami  Mutt. 

c)  Choliars:  They  are  called  so  because  they  retain  the  lock  of  hair  on  the  top 
of  the  head  (which  is  not  found  these  days).  They  are  of  both  Vadagalais 
and  Tengalais  and  speak  Tamil. 

d)  Kilnattar:  This  means  those  belonging  to  the  down  countiy  or  the  country 
below  the  ghats.  They  mainly  speak  Tamil. 

e)  Marudurar :  They  are  all  Vadagalais  and  speak  Tamil. 

III.  Caste  Mark 

The  Shaivas,  Vaishnavas  and  Shaktas,  the  three  principle  sects  of  Hindus,  are 
recognisable  one  from  the  other  by  the  peculiar  caste  mark  called  Tilaka  orPundra , 
which  they  wear  on  their  foreheads. 

Smartha  or  the  Advaiti  Brahmans  put  three  horizontal  line  (=)  as  marks  on  the 
forehead,  breast  and  three  main  parts  of  the  arms  and  neck,  with  ashes  of  cow- 
dung.  They  also  put  over  it  a  long  horizontal  streak  of  sandal  wood  paste  and  in  the 
middle  of  the  forehead;  they  add  a  round  red  spot,  with  a  paste  of  turmeric  and 
Chunam  or  Kumkum. 

But  the  Bagavata  Smartas  take  sandal  paste  or  gopiclay  and  from  between  the 
brows,  draw  upwards  with  the  thumb,  so  that  it  is  thickest  at  the  bottom  and  faintest 
at  the  top. 

These  three  horizontal  lines  represent  the  disintegrating  forces  of  Shiva. 

Sri  Vaishnavas  or  the  Visistadvaita  Brahmans,  the  worshippers  of  Vishnu  wear 
the  emblem  called  'Namam'  which  they  point  on  their  foreheads.  It  consists  of 
three  lines  one  perpendicular  and  two  oblique  meeting  at  the  base,  forming  a  sign 


3.  Epigraphica  Carnataka  Vol.  III.  p.  20:  Inscription  80  Sr.  Records  the  grant  of  the  title  to  the  sacred 
eath  at  Melkote,  which  it  is  said,  was  discovered  by  Emberumannar,  or  Ramanujachaiya,  the  great  Vaishnava 
Reformer.  It  is  a  fine  white  clay  on  decayed  schistose  mica,  which  is  used  by  the  Srivaishnava  Brahmans  for 
making  the  nama  or  sectarian  marks  on  their  foreheads  and  is  in  demand  for  this  purpose,  on  account  of  its 
purity.  It  is  transported  to  distant  places,  even  as  far  as  Benaras.  It  is  tabled  to  have  been  brought  to  Melkote 
by  Garutman  the  bird  of  Vishnu,  from  Swetadvipa  in  the  Kshirasamudra  on  milk  ocean. 

"Some  Vaishnava  w  ork  it  by  digging  the  whole  substance  out  of  the  beds  in  which  it  lies,  and  throw  ing 
it  into  large  vessels  of  water,  it  is  stirred  about:  and  while  the  mica  swim,  the  tagments  of  quartz  remain  at  the 
bottom  and  are  taken  out  by  the  hand.  The  mica  is  then  allowed  to  subside  and  forms  into  a  mass,  which  is 
divided  into  small  pieces,  and  afterwards  made  into  balls  by  being  moistened  in  water.  These  are  sold  for  use, 
and  are  perfectly  white".  (Buchanan.  I,  348) 


( 'hart  No.  1  :  Brahmins  and  their  sub-divisions 
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resembling  a  trident.  The  centre  line  is  red,  the  two  outer  lines  are  white  and  are 
painted  on  with  a  sort  of  clay  called  namam  Tirumun.3  The  Vadagalai's  mark  it  as 
'U'  shaped  and  Tengalai's  as  'V'  shaped. 

These  three  upright  marks  represent  the  foot  print  of  Vishnu. 

IV  Domestic  Worships 

The  Smarthas  one  of  the  main  divisions  of  the  Brahman  Sects,  worships 

the  triad  of  Brahma ,  Vishnu  and  Shiva  (Creator,  Protector  and  Destroyer). 

Though  they  admit  them  to  be  equal,  they  exalt  Siva  as  their  chief  deity.  They 

hold  the  doctrine  of  Advaita  or  non-dualism  which  means  that  the  universe 

<* 

is  not  distinct  from  the  Supreme  Soul.  The  creed  thus  tolerates  all  the  Hindu 
deities  and  worship. 

There  is  a  mythological  background  for  the  worshipping  of  both  Siva  and 
Vishnu.  Siva  was  doorkeeper  to  the  Mahahalis  or  Banas.  Vishnu  in  his  Varna 
or  dwarf  incarnation  deprived  Mahabali  in  two  strides  of  all  his  positions 
except  patala  which  was  left  to  him.  Krishna  who  is  another  form  of  Vishnu 
found  means,  in  a  war  against  Bana,  to  overcome  Siva  who  too  fought  for 
Bana.  Thus  Vishnu  and  Shiva  continued  to  be  jointly  recognised  in  all  parts, 
in  the  united  form  of  'HariHara'  (Vishnu  Shiva)  which  gave  way  to  general 
equality  in  religious  estimation.  Smarthas  recognise  the  Trimurtis — Brahma , 
Vishnu  and  Shiva  —  as  God's  manifestations,  some  giving  prominence  to 
Shiva  and  others  to  Vishnu. 

Worshipping  God  in  one's  own  house  is  called  ’Svarthayajanam' . 
Srivaishnavas  have  for  domestic  worship  only  Saligrama  stones,  but  they  are 
scrupulous  about  their  gurus  without  whose  intervention,  they  believe,  they 
cannot  obtain  solitude.  Therefore,  they  insist  upon  'Samasrayana'  ceremony. 
The  orthodox  members  of  the  community  keep  with  them  a  silk  cloth  bearing 
the  impressions  of  their  Acharya  an  Abhayahastha  or  the  impression  of  the 
hand  of  Vishnu  in  sandal  paste,  a  new  necklaces  of  silk  threads  (Pavithram) 
and  a  bit  of  the  bark  of  the  tamarind  tree. 

The  worshipper  puts  on  his  head  the  silk  cloth,  and  round  his  neck  the 
silk  necklace  and  if  available,  a  necklace  of  Nilambium  (sacred  lotus  seeds). 
After  saluting  the  abhayahasta  by  pressing  it  to  his  eyes,  he  repeats  the  prayer 
of  the  Acharya  and  proceeds  to  the  Devatharchana  (image  worship),  which 
consists  in  the  performance  of  the  sixteen  Upacharas  ( Shodashopacharas ). 
The  image  is  washed  with  the  recital  of  the  Purushasukta  hymn.  The  daily 
routine  of  the  observances  is  brought  to  a  close  by  the  performance  of 
Vishvedeva  ceremony  or  offering  to  all  the  Gods.  This  ceremony  is  intended 
to  remove  the  sins  which  may  have  been  committed  by  killing  small  animals 
in  the  process  of  cooking  food. 
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V.  Major  and  Minor  differences  between  the  Vadagalais  and 
Tengalais  in  their  rituals,  ceremonies  and  also  in  their  social 
customs 

As  long  as  Ramanujacharya  was  alive,  the  Vedas  written  in  Sanskrit  along 
with  other  Shastras  and  the  Tamil  Prabandhams  with  the  commentaries  in 
Tamil  called  "Nalayira  Prabandham"  the  four  thousand  were  of  equal  sanctity. 
Soon  after  Ramanuja's  death  certain  Acharyas  took  more  interest  to  the  Tamil 
Prabandhams  than  to  the  Sanskrit  Vedas  and  Shastras.  This  was  because 
Tamil  being  their  own  mother  tongue,  Tamil  writings  appealed  to  their  minds 
with  greater  force  than  Sanskrit.  The  follwers  of  such  Acharyas  totally 
neglected  the  Sanskrit  writings. 

The  followers  of  such  Acharyas  came  to  be  called  as  Tengalais.  While 
some  Acharyas  showed  a  greater  inclination  to  the  study  of  Tamil 
Prabandhams  alone,  others  continued  like  Ramanuja  to  consider  both  Tamil 
and  Sanskrit  Vedas  and  Shastras,  as  equal  and  such  followers  came  under 
Vadagalai  sect. 

Thus  after  Ramanujacharya,  Pillai  Lokacharya  and  Vedanta  Deshika  took 
two  different  sects  with  its  followers.  And  Vedanta  Deshika  was  considered 
the  greatest  Visishtadvaitin  after  Ramanuja.  This  great  person  is  worshipped 
in  the  form  of  an  Idol  and  it  is  also  a  custom  amongst  the  Vadagalai 
Brahmans  to  offer  holy  offerings  in  the  form  of  betel,  fruits  and  money  to 
Vedanta  Desika  during  every  ceremony.  Sanskrit  predominates  amongst  the 
Vadagalais. 

Tengalais  do  not  submit  themselves  to  the  ceremony  of  'Prapatti'  after 
Panchasamskara  ceremony  while  the  Vadagalais  seek  an  Acharya  and  request 
him  to  help  them  to  perform  the  Prapatti  (Saranagati). 

During  the  initiation  and  Prapatli  the  Vadagalais  hold  that  in  case  of 
women  and  non-brahmans  the  ' Pranava '  of  the  'Mu! a  Mantra'  should  not 
be  pronounced.  The  Tengalais  on  the  other  hand,  hold  that  the  pranava  may 
be  pronounced  by  all  irrespective  of  caste.  Spiritual  knowledge  can  be 
obtained  even  from  a  teacher  of  a  lower  caste. 

A  Vadagalai  Sanyasi  has  to  lead  a  more  rigorous  life.  He  cannot  touch 
any  mettalic  vessels  and  he  is  expected  to  live  only  by  accepting  meals  offered 
to  him  by  an  orthodox  Srivaishnava  Brahman.  But  Tengalai  Sanyasi  pays  and 
receives  obeisance  even  from  a  house  holder.  He  need  not  beg  his  food,  and 
he  is  allowed  the  use  of  mettalic  vessels  of  all  kinds. 

Other  differences  are  as  follows  : 

1 )  During  worship  prayers  both  in  Tamil  and  Sanskrit  are  freely  used, 
but  Sanskrit  predominates  amongst  the  Vadagalais  and  Tamil 
predominates  in  the  case  of  Tengalais. 
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2)  In  the  domestic  worship  of  the  God,  Vadagalais  make  use  of  a  bell, 
while  the  Tangalais  do  not  make  use  of  it. 

3)  In  matter  of  the  performance  of  the  annual  Sraddha  ceremony  of  any 
person,  if  it  falls  on  an  Ekadasi  day,  Tengalais  do  not  perform  it  on 
that  day.  It  is  done  on  the  next  ( dvadasi )  day.  Vadagalais  on  the  other 
hand,  think  that  the  postponement  of  the  day  of  death  is  not 
permissible  and  so  it  is  performed  on  the  same  day.* But  they  do  not 
take  food  on  that  day. 

4)  On  the  day  of  Sraddha  food  is  offered  to  God  in  the  first  place  and 
to  the  Nityas  and  Acharyas  in  the  second  place,  and  then  to  the 
Brahmans  representing  the  pitrdevatas,  etc.,  by  the  Tengalais.  But, 
the  Vadagalais  offer  the  food  to  God  only  and  not  the  Nityas  and 
Acharyas ,  and  later  serve  to  the  Brahmans. 

5)  Water  touched  even  accidentally  by  the  feet  of  the  Bhagavatas  become 
holy  and  it  is  purificatory  to  the  Tengalais.  The  Vadagalais  maintain 
that  the  Sripadathirtha  is  purificatory  but  should  be  secured  from  the 
Bhagavatas  with  proper  ceremonies. 

6)  Tengalais  are  Sukla  Yajurvedis,  where  as  Vadagalais  are  Krishna 
Yajurvedis. 

7)  Coming  to  the  social  customs,  the  Tengalai  women  do  not  get  their 
head  shaved  when  they  become  widows.  But  the  Vadagalai  widows, 
get  their  head  hair  shaved. 

8)  Some  Tengalais  women  tie  their  Sari  so  as  to  have  the  one  end 
passing  over  the  right  shoulder  and  covering  it,  while  the  Vadagalai 
women  throw  it  on  their  left  shoulder. 

9)  In  the  matter  of  obeisance  the  Tengalais  do  it  only  once.  Mutual 
prostrations,  irrespective  of  age  is  allowed.  Both  the  disciple  and  the 
guru  prostrate.  They  prostrate  even  to  a  women.  But  among 
Vadagalais  prostrating  the  men  older  than  themselves  alone  is 
observed.  Only  very  old  people  observe  the  returning  of  prostration 
and  it  is  never  done  in  the  case  of  young  people. 

10)  Tengalais  hold  that  jnanopadesha  can  be  obtained  from  a  teacher  of 
any  caste.  The  Vadagalais  do  not  deny  the  fact.  When  a  disciple 
prostrates  before  his  guru,  the  guru  should  not  return  it  by  prostrating 
himself.  In  temples  God  alone  is  entitled  for  it  and  neither  a  Sanyasi 
nor  a  grihastha  is  entitled  to  prostrate  so  long  as  he  stays  in  the 
temple.  The  sishyas  (disciple)  do  not  prostrate  before  God  when  they 
go  with  their  Acharya  to  the  temple. 

11)  According  to  Tengalais,  Prapatti  is  only  a  knowledge  of  Seshathvam. 
The  Vadagalais  hold  that  a  mere  knowledge  of  Seshatvam  does  not 
constitute  prapatti.  Along  with  this  knowledge,  bharasamarpanam 
is  essential  for  prapatti  or  Saranagati. 
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12)  According  to  Tengalais,  effort  and  previous  preparation  is  necessary 
as  God's  grace  is  'Nirhetuka'  (one  without  cause).  But  the  Vadagalais 
contend  that  although  grace  is  Nirhetuka  and  that  they  should  also 
do  something  to  obtain  it  and  this  something  is  prapatti. 

13)  Tengalais  think  that  no  Angus  are  needed  for  prapatti,  although  they 
may  adopt  it.  According  to  the  Vadagalais  Angus  are  particularly 
necessary  and  for  that  teachers  of  any  caste  can  be  engaged,  but  only 
for  ordinary  lore. 

14)  For  initiation  into  Brahmavidya  and  mantras,  only  a  Brahman  teacher 
is  empowered  to  do  it.  For  example,  when  Ramanuja  tried  to  get 
spiritual  knowledge  from  Tirukucch inambi  of  Conjeevaram,  he 
refused  to  be  his  Acharya  or  Preceptor  on  the  ground  that  he  was 
not  a  Brahman. 

15)  Tengalais  often  say  that  Nathamunigal  was  initiated  by  a  non¬ 
brahman  Acharya  Sathakopa.  But  Vadagalais  contend  that  the 
initiation  was  done  in  Yoga  dasai  in  which  state  there  do  not  arise 
the  question  of  caste.  It  is  only  when  initiation  is  done  by  a  human 
being  directly  that  it  is  objectionable. 

16)  Mudrakavi  is  quoted  by  the  Tengalais  as  having  adopted  as  his  master 
a  Sudra  and  so  caste  must  go.  But  the  Vadagalais  hold  that  mantras 
with  Vidya  were  not  given  to  Mudrakavi  and  so  the  knowledge 
obtained  from  his  non-brahman  priest  was  only  ordinaly  knowledge. 

17)  Tengalais  are  followers  of  'Manavala  MahamunigaP  where  as 
Vadagalais  are  followers  of  'Vedanta  Deshika'. 

18)  One  more  difference  is  that,  Tengalais  while  serving  food  beings  with 
curry,  pickles  and  then  rice  whereas  Vadagalais  serve  with  rice  and 
ghee  first  and  then  with  other  food  items. 

19)  Tengalais  consider  worshipping  of  God  as  their  duty  ( Bhagavat 
Kainkarya  Rupam)  while  Vadagalais  worship  God  to  please  him  i.e., 
Bhagavat  Preethyartha  Rupam. 

These  are  some  of  the  major  and  minor  differences  found  among  the  two 
Srivaishnava  sects  the  Tengalais  and  Vadagalais. 

VI.  Life  Cycle  Rituals 

Some  important  ceremonies  are  necessary  before  a  person  can  be 
considered  as  a  complete  Brahman  viz.  Garba-dhana,  Pumsavana, 
Seemanthonnayana,  Jatakarma,  Namakarana ,  Annaprashna,  C.hoora  Karan  a , 
Upanayana  and  Vivaha. 

Four  months  after  conception,  the  ceremony  Garbhadhana  is  performed, 
which  includes  a  burnt  sacrifice  (homa),  worship  of  the  Soli  grama  or  a  family 
deity  and  all  forms  of  the  Nandeemukha  Shradha.  Seemanthonnayana  - — - 
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When  the  Brahmanee  (wife  of  a  Brahman)  has  been  six  to  eight  months 
pregnant,  on  some  fortunate  or  auspicious  day,  the  pumsavana  and 
Seemanthonnayana  ceremonies  are  performed.  The  husband  having  attended 
to  his  daily  ablutions,  sitting  in  the  front  of  house,  offers  the  home,  and 
presents  offerings  to  the  manes,  during  which  time  the  wife  anoints  herself 
with  turmeric,  plaits  her  hair,  has  her  nail  cut  and  then  bathes,  and  clothes 
herself  in  new  apparel. 

The  female  guests  paint  the  wooden  seats  on  which  the  husband  and  wife  are  to 
sit,  and  they  being  seated,  the  officiating  Brahman  assist  the  husband  to  repeat  a 
number  of  incantations,  during  which  water,  clarified  butter  etc.,  are  offered.  The 
husband  repeating  certain  prayers,  feeds  his  wife  with  milk,  and  tender  sprouts  of 
the  vat  a  tree,  and  the  husband  repeats  other  prayers,  putting  his  right  hand  on  his 
wife's  shoulder,  belley  etc.  Then  the  husband  parts  the  hair  of  the  expectant  mother 
centrally  from  forehead  to  the  crown  by  means  of  three  stalks  of  Kusa  grass  bound 
into  one.  The  Kusa  stalk  should  be  drawn  from  the  forehead  three  times,  each  time 
the  officiating  priest  repeating  the  sacred  mantras.  After  these  formalities  the  Kalasa 
water  used  for  punyaha  or  purification  is  poured  on  the  head  of  the  wife  by  her 
husband  chanting  some  mantras.  Then  wife  changes  her  garments  and  fee  or 
dakshma  is  given  to  the  officiating  Brahman,  and  the  whole  ceremony  is  concluded 
with  a  feast. 

Namakarana 

Jatakarma,  Namakarana  ceremonies  are  performed  for  the  long  life  and 
prosperity  of  the  child.  When  the  child  is  ten  or  eleven  days  old,  the  name 
is  given,  at  which  time  offerings  are  presented  to  deceased  ancestors  and  a 
homa  (burnt  sacrifice)  is  offered.  The  husband  sitting  by  his  wife,  who  has 
the  child  in  her  arms,  also  repeats  a  number  of  mantras  after  the  priest  and 
mentions  the  name  of  the  child.  The  name  is  suggested  by  the  family 
astrologer  or  purohit  studying  the  child's  horoscope.  Two  to  three  name  like 
masanama  (month  child  is  born),  Nakshatranama  (star  of  the  day)  and 
Vyavaharatiama  (calling  as  usual)  are  given,  name  having  letter  of  the  word 
referring  the  Nakshatra  or  asterism  (Nakshatranama)  under  which  the  child 
is  born,  then  a  name  of  the  God  or  Goddess  and  one  more  of  ancestors.  These 
days  the  child  is  called  after  pet  name  which  they  think  to  be  short  and  sweet. 
Later  on  the  purohit  or  officiating  Brahman  is  rewarded  and  relatives  and 
friends  are  feasted. 

Annaprashna 

At  six  months  old,  the  child  is  for  the  first  time  fed  with  rice  which  is 
known  as  Annaprashana  or  food  giving  ceremony.  Offerings  to  deceased 
ancestors  and  burnt-sacrifice  are  performed.  The  child  wearing  silk  cloth, 
with  ornaments  on  its  neck,  wrists  and  ancles,  is  brought  in  the  arms  of  its 
father  or  uncle,  who  sits  down  with  it  in  the  midst  of  the  company  and 
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repeating  two  formulas  puts  a  little  cooked  rice  into  the  mouth  and  washes 
its  hands  and  mouth.  Then  the  relatives  and  guests  give  the  child  some  money 
or  presents  according  to  their  ability,  bless  the  child  and  take  leave  of  them. 
Some  of  them  conduct  this  ceremony  in  a  temple  and  some  at  home. 

Choula  and  Choora-Karana 

When  the  child  is  two  years  old,  in  case  of  female  child,  three  years,  the 
barbar  shaves  its  head  cuts  its  nails  and  ear  is  bored.  This  ceremony,  called 
Choorakarana  (ear  boring)  is  preceded  by  offerings  to  the  manes,  and  is 
followed  by  rubbing  the  child  with  turmeric  and  oil,  bathing  it  and  dressing 
it  in  new  apparel.  It  is  then  brought  near  the  altar,  where  prayers  are  repeated 
and  the  burnt  sacrifice  is  offered.  A  fee  is  given  to  the  priest  and  the  whole 
ceremony  ends  with  a  feast.  In  case  of  female  baby,  sometimes  ear  boring  is 
done  on  the  11th  day,  during  naming  ceremony  itself.  This  ceremony  is 
usually  conducted  in  temples  and  sometimes  at  home. 

Upanayana 

Upanayana  or  initiation  is  one  of  the  most  important  of  all  Hindu, 
particularly  Brahman  ceremonies.  It  is  also  called  the  'Sacred  thread 
ceremony'  because  the  boy  is  invested  with  the  sacred  thread  which  alone 
entitles  him  to  recognition.  The  boy  is  not  allowed  to  repeat  any  of  the  verses 
of  the  Vedas  or  other  Mantras  until  he  is  initiated. 

Upanayanam  takes  place  between  the  age  of  seven  and  eleven  and  if 
circumstances  are  not  favourable  it  may  defer  till  the  age  of  sixteen  and 
nineteen.  A  good  number  of  friends  and  relatives  are  invited,  for  the  occasion. 

Before  the  ceremony  begins,  the  boy  is  shaved,  anointed  with  oil  and  is 
bathed.  The  officiating  priest  then  takes  the  boy  and  presents  him  to  the 
household  gods.  The  boy  bows  down  to  his  parents  and  the  guests,  who 
shower  blessings  upon  him.  Then  the  boy  is  seated  on  a  wooden  plank,  with 
the  father  sitting  opposite  and  the  priest  repeats  sacred  verses.  When  this  is 
over,  the  boy  bows  down  to  his  father  and  touches  his  feet.  The  father  blesses 
his  son  and  the  guests  shower  akshate  (rice  smeared  with  turmeric  powder) 
on  the  boy  for  luck.  A  fire  is  now  lit  with  sacred  twigs  and  is  continuously 
fed  with  clarified  butter. 

The  sacred  thread  consists  of  three  white  cotton  threads  each  consisting 
of  three  finer  threads  intertwined  into  one.  The  three  threads  represent  the 
trinity  and  the  white  colour  purity.  This  thread  must  be  consecrated  by 
Brahmana  before  girding  the  boy.  The  boy  is  seated  on  the  wooden  plank 
and  the  priest  or  purohit  hangs  the  chord  on  the  left  shoulder  of  the  boy  and 
passes  it  across  the  body  and  the  ends  are  tied  under  the  right  arm  into  a 
sacred  knot  called  Brahma-Grandhi. 

Verses  from  the  Vedas  are  repeated  by  the  priest  and  the  Brahmans 
present.  After  this,  the  boy  has  to  repeat  the  mysterious  Gayatri  or  Mula 
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Mantra 4.  As  this  celebrated  vedic  incantation  is  not  repeated  in  presence  of 
all,  the  priest  or  the  father  whispers  the  Gayatri  into  the  boys  ear,  both  being 
wrapped  up  in  a  shawl  or  Vastra.  The  Gayatri  is  whispered  three  times  into 
the  boy's  ear  and  the  latter  repeats  it  as  many  times. 

Then  the  Vatu  or  the  Brahmachari  is  given  a  staff  to  hold  and  the  boy 
repeats  'Bhavati  Biksham  Dehi'  three  times,  the  first  offering  is  given  by  the 
mother  then  the  sisters  and  nearest  relatives.  They  give  rice,  jaggery  and  some 
paise  or  rupees  as  offering  to  the  boy.  He  then  bows  down  to  his  parents  and 
relatives  for  blessings.  A  feast  for  the  guests  and  gifts  for  the  Brahmans  ends 
the  ceremony  of  Upanayanam. 

The  sacred  thread  is  the  distinguishing  mark  of  the  twice  born  and  a 
symbol  of  regeneration.  It  is  believed  to  have  powers  and  in  all  forms  of 
worship  and  daily  life  the  sacred  thread  is  given  important  place  and  its 
position  altered  according  to  variations  in  the  ceremonies.  When  the  God  is 
worshipped,  the  sacred  thread  is  put  over  left  shoulder  and  under  the  right 
hand,  being  called  'Upaviti'.  When  ancestors  are  worshipped  the  sacred  thread 
is  suspended  over  the  right  shoulder  and  under  the  left  hand,  being  then  called 
'Prachinavitif  and  when  saints  are  worshipped  it  hangs  round  the  neck  being 
called  'Nivitti'. 

The  Sacred  thread  is  never  taken  away  from  one's  body.  If  the  thread  is 
worn  out,  another  one  duly  consecrated  is  worn  repeating  few  mantras. 
Brahmans  change  their  sacred  threads  once  a  year,  on  the  day  of  'Upakarma' 
(Aug-Sept)  and  a  small  feast  is  provided  on  the  occasion. 

Soon  after  Upanayana,  apart  from  regular  education,  boys  are  sent  to 
patashala  or  taught  Sanskrit  and  other  vedas.  Archakas,  interested  to  divert 
their  children  or  sons  to  study  Again  a,  Vedas,  Pooja  Vidhana,  Alankara  etc. 
As  these  days  selection  of  priests  or  Archakas  are  conducted  by  the 
endowment  authorities  and  one  should  produce  ( Certificate  in  Again  a  or  Vedas 
for  their  selection. 

Pancha  Samskara  Ceremony 

Smartha  and  Sri-Vaishnava  brahmans  do  not  differ  as  Samskaras  are 
concerned.  But  Sri  Vaishnava  brahman  is  initiated  into  the  secrets  of  the 
Vaishnavite  religion  by  a  Vaishnavite  religious  teacher.  This  initiation  into 
Vaishnavism  is  called  the  "Pancha  Samskara"  ceremony.  This  initiation  is 
usually  performed  by  a  grihastha  who  is  learned  and  well  versed  in  Shastras. 
It  is  also  done  by  the  Sanyasis  and  mathadhipatis. 


'Ramprascui  Chanda,  huh  Aryan  Races,  Rajshahi,  1916. 

If  the  Mula-Mantra  contains  the  name  of  Vasudeva  or  Narayana,  he  is  a  Vaishnava.  If  it  contains  the  name  of 
Shiva  he  is  a  Shaiva.  if  the  name  of  the  mula-mantra  in  Durga.  Kali.  Tara  or  Tripura-Sundari  he  is  a  Shakta. 
The  initiated  Hindu  may  be  personally  free  from  sectarian  narrowness,  still  he  must  be  classed  as  a  sectary. 
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The  initiate  should  be  a  Brahmachari  or  a  grihastha  and  a  person  who 
has  not  passed  through  the  ceremony  of  Upanayana  is  not  fit  for  the  initiation. 
Thus  this  ceremony  is  performed  only  after  Upanayana. 

The  actual  ceremony  of  Panchasamskara  consists  of  five  distinct  items: 

1.  Tapa  (branding) 

2.  Pundra  (wearing  caste  marks) 

3.  Nama  (naming) 

4.  Mantras  (repeating  of  mantras)  and 

5.  Yajana  (worship  of  God  given) 

As  it  consists  of  five  items  it  is  called  'Panchasamskara'. 

The  branding  of  tapa  is  usually  done  on  the  shoulders  with  Chakra  (wheel) 
mark  on  the  right  shoulder  and  the  Shanka  (Conch)  mark  on  the  left  shoulder, 
the  chief  emblems  of  Vishnu.  These  marks  are  made  of  Silver  or  Copper  and 
are  attached  to  the  ends  of  sticks  of  the  same  metal.  For  purpose  of  branding 
these  sticks  are  heated  in  a  fire  in  which  the  Sudarsana  Homam  (burnt- 
sacrifice)  has  been  performed.  If  the  Acharya  is  a  grihastha,  he  heats  the 
sticks,  after  himself  doing  the  homa  and  brands  the  initiate.  On  the 
otherhand,  if  the  Acharya  happens  to  be  a  Sanyasi,  he  requests  a  grihastha 
to  perform  the  homam  and  then  receives  the  heated  rods  bearing  the  emblem 
from  him  and  does  the  branding. 

The  Sanyasis  of  Vadagalai  persuasion  cannot  touch  any  metal  under  any 
circumstances.  So  the  heated  rods  are  covered  either  with  betel  or  plantain 
or  mango  leaves  and  then  the  covered  end  is  taken  hold  of  by  the  hand  and 
the  branding  is  done. 

The  Pundra  or  caste  mark  is  put  on  in  twelve  places  (Dvadasha  pun  dram ) 
beginning  with  the  forehead.  While  making  these  marks  in  their  appropriate 
places  they  have  to  pronounce  the  mantra  pertaining  to  it  or  at  least  the  twelve 
names  of  the  God  in  order.  These  marks  are  made  out  of  Tirumun.  (White 
clay  or  mud)  mixed  with  water.  After  putting  on  the  namam  on  the  forehead, 
it  is  put  on  the  central  place  in  the  abdomen,  centre  of  the  chest,  neck  in 
front,  right  side  of  the  abdomen,  right  shoulder,  right  side  of  the  neck,  left 
side  of  the  abdomen,  left  shoulder,  left  side  of  the  neck,  lower  portion,  in 
the  centre,  at  the  back  of  the  body  and  back  of  the  neck.  After  putting  on 
the  twelve  narnams,  the  remain  of  tirumun  is  smeared  over  the  head.  Then 
marks  of  Srichurna  is  made  in  the  middle  of  the  narnams.  Goddess  Lakshmi's 
turmeric  is  used  as  Srichurna. 

The  name  to  be  adopted  by  the  person  should  be  that  of  the  names  of 
Vishnu.  If  the  name  already  borne  by  the  initiate  corresponds  to  any  one  of 
Vishnu's  name,  it  is  recognised  and  no  new  name  is  given.  If  otherwise,  a 
new  name  is  given. 
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The  next  important  items  is  the  repetition  of  the  Mula  Mantra  and  Divya 
Mantra  into  the  right  ear  of  the  initiate  in  such  a  low  tone  that  it  could  be 
heard  only  by  the  person  who  undergoes  initiation.  These  mantras  are  most 
sacred  and  important  to  all  Srivaishnavas. 

Lastly,  the  initiate  is  presented  with  an  idol  for  worship. 

This  initiation  is  necessary  to  call  oneself  a  Srivaishnava  Brahman.  Even 
non-brahmans  undergo  the  Ceremony  of  Panchasamskara  if  they  are  to 
become  Vaishnavas. 

Puberty  Ceremony 

When  a  girl  menstruates  for  the  first  time,  the  elders  note  the  day,  date, 
time  and  star  to  take  the  advice  of  an  astrologer,  whether  the  day  is  auspicious 
or  not.  As  puberty  is  a  sign  of  conception,  they  believe  that  if  it  is 
inauspicious,  the  girl's  future  will  be  affected  such  as,  she  may  become  widow, 
childless,  sick  etc.  If  they  find  it  to  be  inauspicious,  they  perform  a  Shanti 
Homa  (burnt  sacrifice)  for  the  good  of  the  girl. 

The  girl  after  her  Anjankuli  or  Aidnnirn  (fifth  day  bath),  is  decorated  with 
new  clothes  and  jewels  and  seated  on  a  wooden  plank  painted  with  designs 
drawn  out  of  rice  powder  or  paste.  Pancha  Mnthaide  (five  married  women) 
sing  songs  and  take  arathi  (water  mixed  with  turmeric  and  Chunnam).  On 
that  day,  the  girl's  mama  (Mother's  brother)  presents  her  with  a  sarry  or  some 
ornaments  according  to  his  monetary  condition.  Attar  (father's  sister)  also 
give  some  gifts  to  the  girl.  Since  then  for  atleast  a  month,  the  girl  is  fed 
with  Chigadiunde  or  Yellurundai  (till  seeds  mixed  with  jaggary),  menthya 
kali  or  dosai  (cooked  menthi  seeds  or  Dosa),  Plantain,  ghee  and  other 
nourishing  food  to  keep  her  fair,  healthy  and  fit.  This  is  among  Srivaishnavas. 

Among  Smarthas  the  only  difference  is  they  feed  the  girl  with  Kobri-bella 
(dry  coconut  with  jaggery)  Uddu  (black  gram)  ghee,  sweets  and  nourishing 
products  like  badami,  godambi  (Cashewnuts),  Kallu-sakkare  (Sugar  stones) 
etc. 

A  girl  or  woman  in  her  menstruation  is  considered  polluted  or 
inauspicious.  They  are  kept  away  from  their  regular  routines.  She  is  not 
allowed  inside  the  Kitchen  and  devaramane  (place  where  puja  is  performed). 
She  is  not  allowed  to  take  water  from  the  well,  as  the  well  water  gets  polluted. 
She  is  been  given  a  seperate  glass  and  plate  to  take  food  and  served  separately, 
after  the  elders  are  served.  As  far  as  possible,  she  should  be  away  from  other 
members  of  the  family.  She  is  provided  with  a  mat  and  bedspread  and  if  the 
house  is  quite  big  with  rooms,  she  is  kept  in  a  separate  room.  She  lives  in 
solitude  during  this  period.  In  Cities  where  seclusion  is  not  possible  among 
middle  classes  who  live  in  small  houses,  they  set  apart  a  corner  of  a  room 
for  her. 

She  can  enter  the  Kitchen  but  not  the  place  of  puja  after  three  days  and 
only  after  her  fifth  day  bath,  she  can  begin  with  her  usual  routine  at  home. 
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Marriage 

Marriage  is  considered  to  be  sacred  and  marriage  proposal  always  comes 
from  the  girls  side  or  party.  Once  the  negotiations  begin,  the  horoscopes  of 
the  boy  and  the  girl  are  matched  and  consulted.  Brahmans  have  exaggerated 
idea  of  the  influence  of  the  planets  on  the  destiny  of  individuals,  and  marriage 
is  believed  not  to  lead  to  success  if  the  horoscopes  of  the  boy  and  girl  are 
unhormonious  or  not  tallied.  If  the  horoscopes  agree,  the  formalilty  of  seeing 
the  girl  takes  place  and  if  both  boy  and  girl  approves  their  wishes  to  marry 
each  other,  the  elders  with  the  family  priest  fix  date  for  Nischitartam 
(betrothal)  Ceremony. 

The  betrothal  ceremony  is  more  or  less  a  solemnization  of  the  forthcoming 
marriage  contract.  Parents  of  both  boy  and  girl,  close  relatives  and  priest 
congregate  on  this  occasion.  The  boy  is  presented  with  a  set  of  dress  (pant, 
shirt)  by  the  girl's  parents  and  the  girl  is  presented  with  a  silk  sarry  and  choli 
with  flower,  fruits,  bettle  leaves  and  nuts  by  the  boy's  parents.  In  presence 
of  all,  the  family  priest  exchanges  the  pravara  and  gotra  of  both  boy  and 
girl  and  a  date  is  fixed  for  marriage.  February,  March,  April  are  considered 
more  auspicious. 

Mapil layape  or  Varapuje  (inviting  groom's  party)  takes  place  in  the 
evening,  previous  day  of  marriage,  when  the  groom's  party  arrive  to  the 
Choultry.  They  are  given  sweets  and  snacks  and  the  bride  and  groom  dress 
up  with  those  presented  on  the  betrothal  ceremony  day,  and  the  priest  does  a 
minor  function  of  exchanging  Palathamboola  (fruits  and  coconuts)  beginning 
with  the  Pravara  and  gotra  of  boy  first  and  ends  with  that  of  girl.  Night- 
delicious  food  is  served. 

On  the  morning  of  the  wedding  day,  the  bride  and  groom  undertakes 
Vratha  (fasting),  both  parties  separately  invoke  the  blessings  of  their 
respective  guardian  angels  and  gods. 

The  first  is  the  hilarious  Kashi  Yatra  or  Paradesi  Kolam.  The  groom  is 
made  up  as  a  Paradesi  i.e.,  the  wandering  Brahmachari.  Having  completed 
his  term  as  a  student  (gurukulavasam),  he  is  now  supposed  to  take  the  road 
to  Kashi,  in  pursuit  of  an  ascetic  life.  He  is  diverted  of  all  ornaments,  given 
a  hermetic  bundle,  presumably  containing  a  piece  of  cloth  and  a  bowl,  and 
made  to  march  towards  the  gate  of  the  wedding  hall. 

As  he  nears  the  gate,  the  bride's  father  forestall  him,  pleading  not  to  waste 
away  in  Kashi,  at  so  young  an  age,  come  back  and  I  will  give  you  my  daughter 
to  make  a  home  for  you.  Enjoy  the  life  of  grihastha  before  you  are  ready  to 
be  a  hermit. 

Along  with  the  pleading  father,  comes  the  bride's  brother,  opening  an 
Umbrella  for  the  groom  and  providing  him  with  a  foot  wear,  hand  fan, 
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walking  stick  —  all  symbolic  of  tempting  him  with  luxury.  The  groom  then 
agrees  to  come  back  to  Samsara ,  his  shoulder  bundle  is  discarded,  he  is 
garlanded  and  led  to  see  the  bride  for  the  first  time  during  marriage. 

In  some  weddings  (especially  in  Smarthas)  this  first  glimpse  is 
romantically  depicted  by  lowering  of  a  screen  held  between  the  two,  and 
putting  girigebella  (cumin  jaggary  mixed). 

Malai  Mathal  or  the  bride  and  groom  are  made  to  exchange  garlands 
thrice  representing  the  sealing  of  the  pact.  During  this  exchange,  the  maternal 
uncle  and  aunt  on  both  sides  try  to  obstruct  the  couple  in  their  endeavour. 
This  is  followed  by  Kanmmjal  (Swinging).  The  couple  is  seated  in  a  decorated 
Jhoola  and  made  to  swing,  gently  of  course.  Flic  elderly  ladies  exercise  the 
effects  of  the  malevolent  spirits  and  evil  eyes  and  sing  song  for  good  wishes 
and  prosperity. 

Later  on  groom  holding  bride's  hand  takes  her  to  the  marriage  mantap 
and  the  groom's  parents  gives  the  bride  a  Kurapodavai  (9  yards  sarry)  which 
she  wears  immediately,  which  is  also  called  Madishar  Podavai  or 
Kctccheseere.  The  girl  sits  on  her  father's  lap  and  Kanyadan  takes  place. 
Bride's  hand  is  placed  on  the  hand  of  the  groom  and  coconut  with  bettle  leaf 
and  arecanut  is  placed  on  their  hand  and  parents  of  bride  pour  water  stating 
that,  they  are  giving  their  daughter  in  marriage  to  the  groom,  while  purohits 
chants  some  mantras.  Then  Mcmgalya  Dharcma  (tying  of  tali)  takes  place. 
After  that  on  a  Plantain  leaf  rice  is  spread  and  seven  lines  are  drawn.  Sister- 
in-law  of  the  bride  puts  the  shine  or  Kalungura  (toe-ring).  The  groom  is  made 
to  bend  and  hold  the  bride's  toe  and  chanting  mantras  steps  one  by  one  on 
the  seven  lines  which  is  called  Saptapadi  (seven  steps). 

After  Saptapadi ,  Lajjahoma  (burnt  sacrifice)  is  undertaken  by  the  couple, 
wherein  Malar  or  Battada  Aralu  (Parched  rice)  are  given  by  the  brother  of 
the  bride,  which  is  passed  to  the  grooms  hand  and  together  they  put  it  into 
the  fire.  For  this  assistance  the  groom  either  gives  his  Brother-in-law  a  set 
of  dress  or  some  money  as  gift.  The  bride  and  the  groom  are  sometimes 
accompanied  during  the  ceremonies  by  a  'bridesmaid'  and  a  'best  man'  who 
acts  as  guides. 

After  the  wedding  feast,  comes  the  Nalangu  or  a  tune  for  games.  During 
this,  the  two  parties  form  two  teams  play  a  variety  of  games,  keeping  the 
couple  in  the  lead.  To  begin  with,  they  are  required  to  sing  or  exhibit  their 
talents.  Then  they  play  'ball'  with  a  coconut.  The  coconut  is  also  used  for  a 
game  of  'fug  of  war'  and  the  spouse  who  succeeds  in  grabbing  it.  is  supposed 
to  have  control  over  the  other. 

With  adequate  loud  cheering  from  the  two  teams,  other  games  continue. 
The  couple  may  be  asked  to  decorate  each  others  face  or  crush  pappad  over 
the  head  of  the  other  while  the  latter  dodges  the  attempt. 
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The  Nalangu  ends  with  a  musical  'Warfare'  between  the  parties,  each 
extolling  the  virtues  of  their  child,  and  insinuating  that  the  other  is  no  match 
for  their  priceless  darling.  During  the  Nalangu  the  groom's  sister  make 
presents  like  sarry,  cosmetic  and  accessories.  The  mandatory  doll  is 
represented  by  a  figurine  (often  of  wood)  that  can  be  used  either  in  the 
drawing  room  or  the  pooja  room. 

The  next  morning,  a  basket  of  food  and  sweet-meats  is  carried  to  the  groom's 
party  from  the  bride's  house.  This  is  suppose  to  hide  them  over  till  they  reach  their 
place.  Now-a-days,  it  is  just  a  token  donation  of  wedding  sweets. 

The  Vadugrihapravesham  or  the  entrance  of  the  bride  into  her  new  home 
is  also  accompanied  by  some  symbolic  gestures.  Her  sarry  pallu  is  filled  with 
grains,  fruits  and  the  ubiquitous  turmeric  to  convey  the  sentiment  that  she 
brings  with  her,  prosperity. 

Alternatively,  while  crossing  the  threshold  she  has  to  deliberately  stumble 
into  a  measure  of  grains  scattering  the  contents  before  her.  The  first  thing  a 
bride  does  on  entering  the  house  is  to  light  the  lamp  thus  symbolically 
bringing  light  into  her  husband's  family. 

For  the  purpose  of  study,  marital  status  of  the  Brahman  and  non-Brahman 
families  are  classified  into  five  categories,  viz.,  married,  un-married,  widow, 
widower  and  divorces  (Table  1) 

No  divorce  case  is  found  in  all  the  three  places  studied  either  in  Brahman 
and  non-Brahman  families.  Among  the  Melkote  Brahman  families  studies 
50.00%  of  them  are  married,  38.46%  unmarried,  6.92%  widows  and  4.62% 
widowers.  While  comparing  to  other  two  Brahman  families  of  Nanjangud  and 
Chamundi  Hill,  the  unmarried  persons  are  more  at  Melkote  (38.46,  39.05, 
32.20).  So  also,  the  number  of  widowers  are  more  than  the  other  two  places 
(4.62,  1.90,  3.39).  • 

From  the  table  considering  the  Brahman  and  non-Brahman  families  of 
Nanjangud,  married  percentage  is  less  and  unmarried  Brahmans  percentage 
(50.48,  39.05)  are  more  than  that  of  non-Brahman  (53.26,  26.32).  While  the 
widow,  widowers  percentage  seems  to  be  high  among  non-Brahmans  (13.16, 
5.26)  to  that  of  Brahmans  (8.57,  1.90)  respectively. 

So  also  the  married  Brahman  percentage  is  less  and  unmarried  percentage 
(53.39,  32.20)  are  more  than  that  of  non-Brahmans  (68.75,  25.00) 
respectively.  Widow,  Widower  range  is  less  among  the  non-Brahman  (3.75, 
2.50)  of  Chamundi  Hill,  while  it  is  (1  1.02,  3.39)  among  the  Brahmans. 

The  age  at  marriage  table  2  represents,  between  what  ages  they  were 
married  earlier  and  how  the  trend  has  changed  in  modern  days.  For  the 
purpose  of  study,  age  is  classified  into  seven  divisions  from  10-14  to  40  and 
above  as  shown  in  the  tables. 


Table  1  :  Marital  Status  of  the  Brahman  and  Non-Brahman  Communities 
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Taking  into  consideration  all  the  Brahman  families  of  Melkote,  Nanjangud 
and  Chamundi  Hill,  earlier  the  females  were  married  between  the  ages  of  10 
and  within  19  years  (6.38,  19.15,  15.79,  26.32,  22.91,  16.67%)  percentage 
as  shown  in  the  table.  Males  were  married  between  the  ages  of  15  and  24 
years  (10.26,  15.38,  13.79,  10.35,  9.52,  21.43)  respectively.  Later  the  number 
of  female  marriages  between  the  age  of  20  and  within  29  years  are  more  like 
(46.81,  25.53,  31.58,  26.32,  41.67,  18.75)  and  among  males,  the  age  rate 
raised  from  25  and  within  34  years  (28.20,  23.08,  31.03,  27.59,  35.72,  30.95) 
respectively.  Excepting  2.13%  of  female  late  marriage  i.e.,  between  the  age 
of  35  and  39  at  Melkote,  it  is  nil  in  other  two  places.  Male  marriage  between 
the  ages  of  35  and  40  are  found  in  all  the  three  places  (17.95,  5.13,  13.79, 
2.38)  so  on. 

Earlier  among  non-Brahmans  also  early  marriage  was  preferred  and 
conducted,  like,  between  the  age  of  10  and  within  19  years  (20.69,  34.48, 
35.71,  38.10)  percent  were  married.  Among  the  males,  between  the  age  of 
15  and  within  24  years  the  percentage  of  marriages  were  (17.86,  35.71,  10.71, 
46.43)  respectively.  In  later  stages  the  age  at  marriage  increased  for  both  male 
and  female.  Between  the  age  of  20  and  within  29  there  were  (34.48,  10.35, 
26.19)  percent  of  female  marriages.  Excepting  3.57%  of  male  late  marriage 
i.e.,  after  40  years,  the  other  marriages  (25.00,  17.86,  3.57,  21.43,  17.86) 
percent  are  between  the  age  of  25  and  39  years. 

From  this  table  one  can  see  the  change  or  transition  from  early  childhood 
marriages  to  that  of  middle  age  marriages  taking  place  in  both  the  Brahman 
and  non-Brahman  families  in  modern  days.  The  following  are  some  of  the 
reasons  for  late  marriage. 

1)  Educating  male  and  female. 

2)  Not  getting  suitable  match  for  either  the  boy  or  the  girl. 

3)  Dowry  problem,  which  are  most  common  among  Brahmans,  now 
emerging  among  non-Brahmans  too,  who  seek  educated  groom. 

4)  Male  unemployment  problem  which  leads  to  late  marriage. 

5)  Poor  economic  condition  and 

6)  Other  Socio-economic  problems. 

Funeral  Rites 

The  corpse  is  washed,  wrapped  up  in  linen,  decked  with  wreaths  of  flowers 
and  lamp  and  insence  sticks  are  lit  near  the  head  of  the  deceased.  Close 
relatives,  sons  and  daughters  come  round  the  corpse  thrice,  and  put  some 
rice  in  the  mouth  of  the  corpse.  Then  the  body  is  tied  to  a  stretcher  of  bamboos 
constructed  for  the  purpose  and  taken  in  procession.  The  eldest  son  or  some 
very  near  relative  of  the  dead  who  is  the  chief  mourner  leads  the  procession. 
He  carries  the  firepot  in  his  hand.  Ladies  never  accompany  the  funeral 
procession. 
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Prior  to  the  burning  of  the  dead  body,  a  priest  has  to  perform  a  petty 
ceremony.  After  performing  the  death  ceremony,  the  body  is  placed  on  the 
pyre.  The  Chief  mourner  comes  round  the  pyre  thrice  and  lights  the  pyre  on 
the  head  side  in  case  of  males  and  on  the  side  of  the  feet  in  case  of  women. 
Those  who  attend  the  cremation  see  to  it  that  the  skull  of  the  dead  person 
bursts  while  the  body  is  burnt.  If  the  skull  does  not  burst  by  fire,  it  is  broken 
into  pieces  by  a  blow  from  cudgel.  After  this,  the  relatives  and  mourners  leave 
the  cremation  ground  to  have  a  purificatory  bath  and  return  home. 

On  the  third  day  of  cremation,  Asthi-Sanjayana  or  the  bone-gathering 
ceremony  takes  place.  For  this  ceremony,  a  few  close  relatives  of  the  dead 
person  repair  to  the  cremation  ground  where  the  priest  performs  the  bone¬ 
gathering  ceremony  by  uttering  some  sacred  hymns  and  by  sprinkling  sacred 
water  on  the  spot.  Then  he  collects  the  calcined  bones  in  a  pot  and  the  pot 
is  tied  with  a  cloth  and  given  to  the  son  or  the  nearest  relative  of  the  deceased. 
The  bones  and  ashes  are  then  carried  and  thrown  in  the  nearest  stream  or 
river. 

For  ten  days  the  family  in  which  a  death  occurs  is  considered  polluted. 
On  the  first  day,  they  are  not  allowed  to  cook  any  food  in  the  house,  but 
relatives  may  send  them  food.  Most  of  the  adult  members  of  the  household 
fast  on  the  first  day.  The  reason  why  the  first  ten  days  are  so  important  is 
that,  it  is  on  the  tenth  day,  that  the  soul  of  the  departed  is  believed  to  get  a 
complete  subtle  body.  All  the  ten  days  ceremonies  are  performed.  It  is  believed 
that,  if  the  funeral  ceremonies  are  not  performed  properly,  the  soul  wanders 
in  space  as  a  deformed  evil  spirit. 

On  the  tenth  day,  Prabhulhabali ,  Shantihoma,  Puny  aha  are  performed. 
On  the  eleventh  day  a  single  Brahman  is  invited  and  served  with  food  and 
treated  specially  with  Dakshina  etc.,  which  is  known  as  Adhyamadika.  On 
the  12th  day  Punyaha,  Dashadana  (gifts)  Shradha  ceremony  is  performed 
which  is  most  important.  The  gift  and  feasts  given  on  this  occasion  are 
believed  to  reach  the  soul  of  the  departed  ancestor,  and  are  given  to  Brahmans 
who  attend  the  Shraddha  ceremony.  The  person  performing  this  ceremony 
is  expected  to  go  to  the  houses  of  his  relatives  and  invite  them  for  the 
Shradha.  Dashadana  or  gifts  are  given  to  the  Brahmans.  These  rituals  begins 
early  in  the  morning  and  ends  in  the  afternoon  when  the  Brahman  receive 
their  gifts.  The  officiating  priest  carry  off  the  major  share.  On  this  day  Pinda 
Pradhana  or  Sapindikarana  (called  offering  Boiled  rice  balls)  Shradha  is 
performed. 

Vaikuntasamaradhana  or  Annasantharpane  is  conducted  on  the  very  next 
day  which  seems  to  conclude  the  polluted  days  and  are  said  to  be  Shubha  or 
good.  On  this  day  Navagraha  homa,  Shanti  i.e.,  burnt  sacrifice  is  performed. 
Among  Srivaishnavas  Alwar  Pashara,  Thiruvahnoee  Ay i ram  Parayana  is  done 
on  this  day. 
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Relatives  and  friends  are  invited  and  feasted.  Acharya  Sambhavana  or  gift 
to  the  officiating  priest  is  given  and  thus  ends  the  13  days  ceremonies. 

Further,  monthly  shraddhas  are  performed  for  the  first  twelve  months  and 
in  each  Shraddha  boiled  rice  balls  or  Pitida  is  kept  outside  house  for  the 
Crows  to  eat  which  is  believed  to  reach  the  departed  soul.  Finally,  first  year 
ceremony  is  performed  on  the  thithi  day  and  star  and  close  relatives  and 
friends  attend  the  same. 

Sumangali  Prarthana  or  female  ancestors  are  worshipped  every  year  by 
some  and  on  occasions  such  as  marriage,  Upanayana  etc.,  by  others.  This 
can  be  performed  on  any  Friday,  wherein  five  or  seven  married  women  are 
invited,  their  feet  washed  and  are  given  Phalatamboolam  (bettle  leaves  with 
arecanut,  fruits,  coconut  and  a  blouse  piece  with  turmeric  and  kumkum).  They 
are  also  feasted  and  blessings  are  received  by  the  young  one's. 

If  a  person  happens  to  die,  who  was  officiating  in  the  temple,  for  example, 
in  Melkote,  for  sacred  specialists  like  Arch  aka,  Paricharaka,  Sthanika  and 
sthalacharyapurusha  who  dies  while  in  service  or  after,  they  are  given  from 
the  temple  —  Shesha  Vastra,  Tirumalai  (garland),  Dodda  Abhayahasta  (big 
mould  of  the  Lord's  palm),  Chikka  Abhayahasta  (Small  mould),  mould  may 
be  of  Sandal  paste  or  turmeric  paste.  Turmeric  powder,  Shekakai  powder, 
band  party,  sandal  piece  etc.  All  these  are  carried  in  a  silver  plate  for  the 
above  said  important  persons.  They  also  send  the  nivedarta  food,  from  the 
temple  to  the  deceased  house  like  —  jaggary,  tamarind  pulp,  cooked  rice, 
dhal  and  Rasam. 

If  it  is  for  other  brahmans  the  same  is  carried  in  a  bronze  plate.  And  if 
the  person  happens  to  be  a  non-brahman  only  tirumalai  or  flower  garland  is 
sent  from  the  temple. 

In  other  two  temples,  it  happens  to  be  an  important  person,  garland  is 
sent  from  the  temple  and  the  nivedana  food.  For  others  only  garland  is  sent 
from  the  temple. 

In  all  the  three  places,  as  soon  as  they  hear  the  news  of  the  death,  they 
close  the  temple  and  after  the  body  is  removed,  they  enter  the  temple  after 
taking  bath  and  perform  punyaha  or  Suddhi  inside  and  outside  the  temple 
and  perform  other  pujas  as  usual. 


CHAPTER  V 


NON-BRAHMAN  SHIVARCHAKAS  OR  THAMMADI 

The  Shivarchakas  are  by  profession  worshippers  of  Iswara  in  Shiva  and 
other  temples.  They  are  employed  for  supplying  flowers  in  temples  where 
the  Brahmans  are  pujoris.  They  are  found  at  Chamundi  Hill,  Nanjangud, 
T.  Narasipur,  Mugur  and  Thagadu.  This  caste  is  commonly  known  as 
Thammadiyavaru.  They  speak  Kannada,  Aiyya  is  the  title  added  to  their 
names.  (Mysore  Tribes  and  Castes:  Vol  :  IV). 

The  Shivarchakas  are  Shaivas  and  consider  it  sacred  to  serve  in  temples 
dedicated  to  Shiva.  They  do  not  recite  gayatri.  The  Goddess  Lakshmi  is  also 
worshipped.  The  women  adore  gow’ri  and  consider  Monday  as. sacred.  On  that 
day  they  only  take  one  meal.  They  are  strict  vegetarians.  The  Veerashaiva 
and  Shivarchaka  exchange  food  but  do  not  inter  marry. 

Some  of  them  are  guards  and  assistants  in  Shiva  temples.  Some  of  them 
supply  flowers  to  the  temple.  Many  of  them  are  school  masters  and  have  also 
learnt  astrology  and  pourohitya.  They  go  and  conduct  marriages,  death 
ceremonies,  diksha  ceremonies  etc.,  within  and  outside  their  community. 
These  days  they  also  work  in  public  and  private  sector  offices. 

Life  Cycle  Rituals 

Seemanthonayana  :  Pumsavana  is  performed  in  the  5th  month  and 
Seemanthonayana  in  the  8th  month  of  pregnancy  both  husband  and  wife  are 
applied  or  annoited  with  oil  and  bathed.  Punyaha  or  Sthalasuddhi  is  done 
by  the  purohit  and  Navagtaha  Homa  (burnt  sacrifice)  with  Seemantha  Homo 
takes  place.  The  rest  of  the  rituals  takes  place  as  conducted  among  the 
Brahmans.  The  husband  repeating  certain  prayers,  feeds  his  wife  with  the 
milk  of  tender  sprouts  of  Vata  tree.  Then  the  husband  parts  the  hair  of  his 
wife  centrally  from  forehead  to  the  crown  by  means  of  three  stalks  of 
Kusagrass  and  is  thrown  at  the  back.  Palapuja  (five  tender  coconut)  with 
betal  leaves  and  nuts  are  worshipped  and  given  to  the  purohit  along  with 
dakshine  (fee). 

Jathakarma,  Namakarana 

After  birth  ten  days  are  considered  to  be  polluted  and  on  eleventh  day, 
both  mother  and  child  are  given  bath.  Panchaghavya  (a  mixture  of  ghee,  curd, 
milk,  honey  and  go-mutra)  are  given  to  her.  On  eleventh  day  after  birth, 
Lingadharane  is  made  to  them  by  Aradhyas. 
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All  elders  together  conduct  Namakarcma  (naming  ceremony)  at  home. 
A  plate  full  of  rice  is  taken  and  Varshanama  (name  of  the  year),  Masanama 
(month  of  the  child  born)  and  Vyavaharanama  (popular  name)  are  written 
on  the  rice  and  then  puja  is  performed.  After  puja,  the  name  of  the  child  is 
repeated  loudly  for  others  to  hear.  Generally,  children  are  either  named  after 
their  forefathers  or  after  the  name  of  God  and  Goddess.  Anishtadosha 
Parihararlham  (for  the  good)  of  the  child  and  mother,  they  perform  a 
Navagraha  homa  and  Phaleekarcma  Homa  (burnt  sacrifice  out  of  mustard). 
Thus  ends  the  naming  ceremony.  The  Purohit  is  suitably  rewarded. 

Diksha  Ceremony 

This  Diksha  Ceremony  is  similar  to  the  Upanayana  ceremony  of  the 
Brahmans.  The  Diksha  ceremony  is  conducted  between  the  age,of  8  and  16. 
Instead  of  Gayatri  mantra,  they  have  the  'Panchakshari  Upadesha ,  i.e.,  (Om 
Nama  Shivaya).  Yajnopavita  (sacred  thread)  contains  the  Linga  or  emblem 
of  Shiva  in  it. 

On  the  day  of  diksha,  the  Guru  holds  a  Linga  in  his  left  hand,  worships 
it  and  places  it  on  the  left  hand  of  the  disciple  and  enjoining  him  to  look 
upon  it  as  his  own,  soul,  he  ties  it  round  the  neck  of  the  disciple,  by  repeating 
the  mantras  used  by  the  Brahmans  in  putting  on  the  Yajnopavita.  This  is  also 
called  as  —  'Lingasvayattadiksha'.  Then  the  'Vatu'  goes  for  bikshatana  in 
five  houses.  He  is  compelled  to  take  biksha  atleast  from  five  houses  on  every 
Kartika  Somavar  day.  The  father  or  the  guru  does  the  Upadesha. 

Diksha  according  to  them  is  a  way  of  attaining  to  the  sacred  state  of  Shiva, 
by  freeing  the  person  from  worldly  bondages. 

Puberty  Ceremony 

Women  are  not  considered  polluted  and  untouchable  during  the  days  of 
monthly  periods.  They  take  a  first  day  bath.  They  do  not  perform  puja  or 
utter  goM’ri  mantra.  After  the  fourth  day  bath,  they  take  thirtha  (sacred  water) 
of  Shivalinga,  to  get  purified.  Then  they  can  take  their  usual  routine  work. 

When  a  girl  menstruates  for  the  first  time,  she  is  given  good  nourishing 
food  for  sixteen  days  like  sweets,  ghee,  pepper,  salt  with  Kallusakkare  (sugar 
stones),  black  gram,  dried  coconut  with  jaggary  etc.  On  sixteenth  day,  arathi 
(water  mixed  with  turmeric  and  chunam )  is  taken  by  the  married  women. 
Usually  presents  are  given  by  the  relatives  to  the  girl. 

Marriage 

Marriages  are  contracted  only  with  families  with  which  there  has  been 
a  previous  connection.  Marriages  are  prohibited  among  Sapindas.  Daughters 
are  either  married  to  maternal  uncle  (mother's  brother)  or  father's  sister's 
son.  Elder  sister's  daughter  or  maternal  uncle's  daughter  are  prefered. 
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Marriage  ritual  is  the  same  as  among  the  Brahmans.  Varapuje  (inviting 
the  groom's  party),  Kashiyatra,  Sambanda  malika  (exchange  of  garlands), 
Dhare  (Kanyadana).  Among  the  Brahmans  water  is  poured  keeping  the  bride's 
hand  on  that  of  groom's  and  placing  a  betel  leaf  with  nut  and  coconut.  Here 
instead  of  water  they  use  milk.  The  custom  of  Mangafya  Dharana ,  Nagoli 
(time  for  games),  Sapthapadi  are  all  the  same  as  among  the  Brahmans.  But 
in  the  marriage  ceremony  of  the  Shivarchakas,  the  rite  of  throwing  parched 
rice  into  the  fire  as  the  Brahmans,  does  not  exist. 

On  the  day  of  marriage,  the  bride  is  tied  with  a  Kankana  (thread  smeared 
with  turmeric  or  sacred  thread)  around  the  wrist  and  she  is  advised  by  elderly 
ladies  as  to  how  she  must  behave  with  others,  as  a  wife  and  as  a  mother  her 
duties  and  responsibilities  etc.  Lingadharane  (wearing  of  linga)  is  performed 
by  the  Purohit  (officiating  priest)  and  gowri  Panchakshari  Upadesha  is  given 
to  the  bride.  The  Linga  is  generally  put  into  a  box  made  of  silver  and 
suspended  round  the  neck.  She  can  either  wear  it  regularly,  or  keep  it  in  the 
puja  room  and  daily  after  bath,  she  should  worship  the  same  by  chanting 
gowripanchakshari  Mantra. 

Death  Ceremony 

The  dead  body  is  placed  outside  the  house,  and  if  it  is  a  male  the  son 
with  the  help  of  others  washes  the  body  and  decorates  the  same.  If  it  is  that 
of  female,  the  girls  and  other  ladies  wash  the  body  and  decorates.  Close 
relatives,  sons  and  daughters  put  some  rice  in  the  mouth  of  the  corpse,  and 
offer  flowers  and  garlands. 

If  a  women  dies  earlier  to  her  husband  i.e.,  Muttaide  Savu,  then  the  dead 
body  is  annointed  with  turmeric  and  washed,  as  usual  a  new  sarry  is  tied 
and  her  forehead  is  decorated  with  big  kumkum  spot  and  headfull  of  flowers. 
She  is  worshipped  by  all  married  women  as  she  is  considered  to  have  obtained 
sacred  death. 

When  the  puja  and  worship  of  the  body  is  over,  the  body  is  removed  and 
carried  in  a  lying  posture  with  the  head  turned  towards  the  village.  The  son 
holds  the  fire  and  walks  in  the  front  of  the  procession.  After  reaching  the 
burial  ground,  they  dig  the  pit  and  draw  5  lingas  out  of  Basina  (ash),  worship 
the  same.  A  lamp  is  lit  on  the  top  of  the  pit.  The  body  is  again  carried  and 
pradakshina  (3  rounds)  are  taken  around  the  pit.  The  body  is  then  placed  on 
spread  plantain  leaves  keeping  the  head  of  the  deceased  facing  South. 

A  Lingarn  will  be  tied  in  a  new  cloth  to  the  neck  of  the  deceased  and 
buried  with  him/her.  The  son  is  given  a  little  salt,  betel  leaf  with  nut  and 
three  handful  of  mud,  which  by  repeating  a  mantra  he  puts  on  the  body  of 
the  dead.  Then  the  body  is  covered  or  buried.  After  covering,  a  linga  with  a 
Basava  (bull)  is  made  out  of  sand  on  the  buried  spot  and  the  same  is 
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worshipped.  This  signifies  that  the  dead  man  has  left  this  world  and  has  gone 
to  Kailasa  which  is  also  known  as  Lingaikya.  Then  all  of  them  takes  bath 
there  and  reaches  home  to  see  the  lamp  lit  on  the  dead  spot  and  goes  back 
to  their  places. 

On  the  3rd  or  5th  day,  they  carry  some  milk  parched  rice,  cucumber, 
plantains  and  worship  the  /in gam  which  was  already  made.  If  the  linga  is 
broken,  a  new  one  is  made  on  the  grave  and  milk  and  ghee  are  poured  on  it. 
They  keep  the  other  things  brought  by  them  on  a  plantain  leaf,  takes  3  round 
around  the  lingam  and  returns  back. 

On  the  10th  day  the  eldest  son's  head  is  shaved  and  after  his  bath 
Pcmchagavya  (mixture  of  ghee,  curd,  milk,  honey  and  go-mutra)  is  given  for 
Dehasuddhi  (purificaiton  of  body).  Pinda  Pradhana  (cooked  rice  and  water) 
is  given  repeating  mantras  from  the  purohit,  and  the  same  is  thrown  in  a 
flowing  water. 

On  the  12th  day  all  relatives  and  friends  together  perform  the 
'Kailasaradhana'  ceremony.  On  that  day  Linga  Pnja  is  performed  in  order 
to  settle  the  soul  of  the  deceased  in  peace.  Danarns  (gifts)  are  given  to  the 
Jangamas.  On  that  day  food  is  served  to  all  relatives  and  friends. 

Pollution  lasts  for  10  days  and  when  in  pollution,  they  do  not  attend 
temples,  worship  gods,  enter  the  kitchen  and  perform  any  religious  ceremony. 
Some  of  them  perform  masika  shraddha  (monthly  ceremony)  for  the  first  year 
and  if  not  possible  they  perform  the  yearly  ceremony  on  that  day.  Some  of 
them  perform  first  year  ceremony  on  Mahal aya  Amavasya  day.  They  perform 
aradhana  to  propitiate  all  the  deceased  ancestors.  The  female  ancestors  are 
worshipped  on  a  Friday  in  the  month  of  Sravana.  There  is  not  much  difference 
between  the  rituals  and  ceremonies  of  the  Brahmans  with  that  of  the 
Shivarchakas. 

They  follow  five  prescribed  principles  i.e.,  Lingachara  (holding  the 
symbolic  marks  of  Lord  Shiva  on  their  body),  Sadachara  (the  good  conduct 
prescribed  for  them),  bhrtyachara  (service  to  Lord),  Shivachara  (daily 
worship  of  Shiva)  and  ganachara  (religious  performances  in  a  body  at  sacred 
places). 


CHAPTER  VI 


ECONOMIC  CONDITION  OF  THE  PRIESTS 

Economic  level  of  the  priests  means  their  capacity  to  earn  their  livelihood. 
This  capacity  depends  primarily  on  how  they  are  organised,  whether 
individual  or  families,  literacy  level,  individual  interest  in  different  type  of 
occupation,  other  sources  of  income  etc. 

Education  level 

Ancient  Karnataka  had  a  network  of  educational  institutions  in  the  form 
of  Agraharas,  Math  as  and  Ghatikas.  Study  of  inscriptions  reveals  that  every 
modern  taluks  appears  to  have  had  an  average  of  three  or  four  Agraharas  in 
ancient  times.  An  Agrahara  is  a  settlement  of  scholarly  Brahmans  endowed 
with  land,  houses  and  other  facilities  with  a  view  to  engage  themselves  fully 
in  academic  pursuits  which  were  a  part  of  the  Shatkarmas  (six-fold  duties, 
viz.,  causing  the  performance  of  sacrifices  or  yajnas,  officiating  as  priests 
at  sacrifices,  engaging  oneself  in  studies,  teaching,  making  gift  and  receiving 
gifts). 

To  some  the  word  has  been  derived  from  the  Sanskrit  term  'hri'  meaning 
'to  take  away'.  Other  scholars  have  taken  it  as  'shara'  which  means  a  territory 
or  a  land  unit.  But,  since  'Agra'  means  first  or  foremost,  the  agrahara  may 
be  taken  to  mean  a  land  unit  belonging  to  the  foremost  i.e.,  the  Brahmanas. 
As  the  word  'Ahara'  also  means  food  or  livelihood,  the  term  may  be 
interpreted  as  also  land  granted  for  food  for  the  maintenance  of  the  agras, 
i.e.,  the  Brahmanas. 

The  agraharas  were  founded  by  kings,  queens,  generals  and  other  such 
rich  persons.  By  the  rich  agricultural  lands  were  purchased  and  distributed 
among  the  scholars  who  took  up  cultivation  with  the  help  of  tenants  or 
labourers.  Certain  streets  were  allotted  to  these  scholars,  within  a  city  or  town 
and  such  an  area  was  called  Bramhapuri. 

Spread  of  education  itself  was  considered  to  be  a  religious  act.  Hence, 
kings  and  other  dignitaries  took  pains  to  provide  food,  clothing  and  shelter 
etc.,  to  the  students  and  teachers.  Another  object  that  was  prominent  in  the 
minds  of  the  donors  was  to  acquire  merit  (puny a )  by  giving  grants  to  religious 
institutions  or  to  the  Brahmanas  who  were  engaged  in  educational  activities. 

Celebration  of  an  event  like  victory,  commemoration  of  a  relative  are  other 
reasons  for  the  creation  of  an  agrahara.  In  1123  A.D.  Hoysala 
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Vishnuvardhana  is  said  to  have  converted  the  village  Kellavatti  into  an 
agrahara  in  the  memory  of  his  deceased  brother  Udayaditya  and  granted  it 
to  the  Brahmanas,  who  have  been  mentioned  as  dependents  on  the  deceased 
prince.  Sometimes  an  agrahara  was  created  merely  as  an  act  of  dharma  or 
for  the  service  of  the  deity  in  a  temple.  A  10th  century  record  from  Nanjangud 
speaks  of  donation  made  to  a  temple  for  Vidyadana. 

The  foremost  function  of  the  agrahara  was  the  promotion  of  education. 
The  donees  were  learned  men  known  for  their  admiration  for  scholarship. 
The  Brahmanas  were  well  versed  in  various  branches  of  learning  like  Veda, 
Vedangas,  Vedanta,  Parana,  Nyaya,  Meemamsa,  Agama,  Natyashastra, 
Kama sutra,  astrology,  grammar,  yoga  sutra,  mathematics,  languages,  polity 
etc.  On  account  of  the  scholarship  of  these  Brahmanas,  some  of  the  agraharas 
were  called  Vidyanidhis.  One  such  agrahara  was  Somanathapur  in  T. 
Narasipur  Taluk  of  Mysore  district. 

Inscriptions  speak  of  hundreds  of  such  agraharas  in  Karnataka  and  they 
continued  to  be  founded  under  Vijayanagara  and  later  under  Keladi  and 
Mysore  kings,  even  till  18th  century.  Establishment  of  an  agrahara  was 
considered  to  be  a  meritorious  act.  Many  agraharas  also  provided  boaVding 
fecilities  for  students  coming  from  far  and  near  for  higher  learning. 

But,  these  days,  agraharas  have  vanished.  The  Veda,  Vedanga,  Agama 
and  other  Sanskrit  educational  institution  have  been  transformed  from 
agraharas  to  Patashalas  and  Samskrita  schools  and  colleges. 

The  Mysore  Sanskrit  college  was  started  in  September,  1976  under  the 
name  of  Saraswathi  Prasada  for  the  purpose  of  introducing  the  Brahman 
students  in  Veda  and  Vedangas.  As  the  patashala  developed  in  strength,  it 
was  elevated  to  the  status  of  a  college. 

The  Melkote  Samskrita  college  was  started  in  1853.  The  college  was 
recognised  in  1892,  when  it  was  taken  over  by  the  Government. 

In  1875  there  were  in  all  twelve  Samskrita  schools  receiving  grants  in 
old  Mysore.  In  1880-90  the  school  at  Melkote  and  Sadvaidyashala  at  Mysore 
were  considered  important  enough  to  be  classed  as  High  schools.  There  were 
three  Samskrita  colleges  and  fortyone  Samskrita  schools  during  1915-16  and 
during  1943-44  there  were  eightynine  institutions  were  Samskrita  formed 
primary  subject  of  instruction,  of  which  six  were  colleges  and  eighty-three 
Pathashalas  imparting  instruction  of  the  primary  grade.  The  Samskrita, 
Pathashalas  were  aided  by  the  Education  Department  and  the  Veda 
Pathashalas  by  the  Muzari  Department.  There  was  also  a  Pandit  class  in 
Mysore  Maharani's  college,  which  was  abolished  from  July,  1914. 

Education  of  the  women  received  a  great  impetus  by  the  establishment  of 
Maharani's  girls  school  at  Mysore.  During  the  five  years  from  1890-1895, 
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there  was  enough  progress  in  Collegiate  education,  as  a  result  of  which 
Maharaja's  College,  Mysore  was  raised  from  second  to  first  grade.  All  colleges 
and  high  schools  were  provided  with  libraries.  In  1903-4,  during  Dewan  Sri 
P.  N.  Krishna  Murthy,  Maharani's  Girls  High  School  was  raised  to  a  College 
of  a  second  grade. 

Maharaja  Krishnaraja  Wodeyar  III  had  established  in  1883  at  his  own  cost 
a  free  English  School  at  Mysore.  With  the  implementation  of  State  policy  of 
1856,  the  Sanskrit  pathashalas  were  opened  mostly  by  Pandits  for  which  the 
aid  from  the  State  were  given. 

The  Samskrita  College,  Mysore  department  is  still  maintaining  and 
administering  the  Agama  section.  There  are  about  six  Professors  and  six 
Assistant  Professors  of  various  agamas  in  the  College.  The  Archakas  of  the 
temples  are  being  trained  in  this  College.  The  Advisory  Board  of  Agama 
Studies  and  Examinations  was  constituted  by  Government  in  1979.  Thus,  the 
Brahmans  apart  from  Sanskritic  studies  also  did  their  degree  and  diplomas 
and  they  were  the  first  to  have  english  education. 


If  a  Brahman  boy  has  studied  Sanskrit  upto  S.S.L.C.,  he  can  appear  for 
agama  5  year  course.  If  he  has  not  studied  Sanskrit  in  the  School  level  then 
he  has  to  join  —  Prathama  —  3  years 

Kavya  —  2  years 

Agama  —  5  years 


Total  10  years 


At  the  three  places  viz.,  Melkote,  Nanjangud  and  Chamundi  Hill  have 
Government  Higher  Primary  Schools  for  boys  and  girls.  Middle  Schools  and 
High  Schools.  Nanjangud  also  have  a  junior  college.  Students  from 
Nanjangud  and  Chamundi  Hill  come  to  Mysore  Colleges  for  their  studies  after 
S.S.L.C.  Even  for  their  studies  in  Sanskrit  Shastras,  Agama  and  other  course, 
they  come  to  Mysore  Sanskrit  College,  Melkote  students  for  their  higher 
studies  after  School  either  go  to  Mandya  or  Pandavapura.  For  Sanskritic 
learning  they  have  the  Sanskrit  College  and  Sanskrit  Research  Centre  at 
Melkote.  Since  1975,  it  is  opened  for  all  castes.  Here  it  is  a  13 


years  Course 


Prathama  —  3  years 

Kavya  —  2  years 

Sahitya  —  3  years 

Vidvatpurva  —  3  years 

Vidvatutama  —  2  years. 


One  who  completes  this  13  years  course  are  Certified  as  Vidwan.  The 
students  have  their  own  choice  of  subjects  like  Tarka ,  Vedanta ,  Alankara, 
Dharmashastra,  Vyakarana  etc. 

Taking  up  the  literacy  level  of  the  priests  and  their  families,  the  following 
tables  (3.0,  3.1,  3.2)  show  that  in  both  the  Brahman  and  non-Brahman 
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priestly  families  i.e.,  of  Shivarchaka,  the  literacy  level  of  the  elders,  that  of 
male  and  female,  percentage  is  more  in  the  educational  group  of  1st  standard 
to  S.S.L.C.  Female  illiterates  are  more  than  the  male  in  both  the  Brahman 
and  non-Brahman  families  studied  in  three  different  places. 

The  teachers  of  Chamundi  Hill  Schools  are  of  the  opinion  that  the  boy's 
attendence  are  poor  to  that  of  the  girls.  This  is  because,  during  Temple  fair 
and  festival  days  the  Brahman  and  non-Brahman  boys  get  absent  in  the 
school.  They  go  for  breaking  coconuts  in  the  temple  complex  and  for  selling 
camphor  and  other  items  outside  the  temple. 

In  the  next  educational  group,  i.e.,  PUC/Diploma  courses,  percentage  is  high 
among  the  males  of  both  Brahman  and  non-Brahman,  while  it  is  less  among  the 
females  of  both  the  communities  (please  see  tables  3.0,  3. 1  and  3.2). 

In  the  professional  course  which  ranks  fourth  in  the  educational  group, 
among  Brahmans  percentage  of  males  are  more  than  the  females  (6.72,  6.16, 
5.88)  and  (3.96,  4.16,  3.37)  respectively,  whereas  it  is  nil  among  the  non- 
Brahman  families. 

A  slight  variation  is  found  in  the  degree  level  between  males  and  females 
of  the  Melkote  Brahman  families  (1 1.77,  11.88),  while  the  female  percentage 
is  more  than  the  males  (13.85,  23.61)  of  Nanjangud  Brahman  families. 
Among  the  non-Brahman  of  Nanjangud  percentage  of  males  are  more  than 
the  females  (6.67,  1.64).  The  Brahman  males  of  Chamundi  Hills  stand  higher 
than  the  females  (9.80,  6.74)  percent,  while  among  non-Brahmans  males 
9.09%  and  female  nil. 

In  the  post  graduate  level  the  Brahman  females  rank  higher  than  males 
of  Melkote  (2.52,  4.95),  while  the  Brahman  males  rank  higher  than  the 
females  of  Nanjangud  (10.77,  2.78);  among  non-Brahmans  it  is  nil. 
Considering  the  Brahmans  of  Chamundi  Hill  it  is  (1.96,  2.25),  while  that  of 
non-Brahman  males  it  is  3.64  and  females  nil. 

In  the  Agamic  and  other  Sanskrit  courses,  the  Brahmans  of  Melkote,  both 
males  and  females  have  shown  due  importance  and  extra  interest  in  studying 
Sanskrit  Sahitya,  Dharma  Shastras,  Agama,  Divya  Prabamia  and  other 
Kannada  and  Hindi  subjects  as  shown  in  the  table  (3.0),  while  among  the 
Brahmans  of  Nanjangud  and  Chamundi  Hill  it  is  only  male  members  who 
have  studied  the  pujavidhana ,  Veda  and  Agama  Shastra,  which  are  of  great 
use  to  the  temple  profession. 

Thus,  it  is  observed  that  the  overall  educational  standard  have  been 
changed  from  generation  to  generation.  The  youngsters  are  opting  for 
technical  diploma  and  degree  courses,  through  which  they  may  secure  better, 
different  and  permanent  jobs,  than  the  temple  services. 


Table  3.0  :  Literacy  Level  of  the  Brahman  Community  in  Melkote 
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Occupation 

For  the  purpose  of  this  study,  occupation  is  classified  into  primary  and 
secondary,  which  is  further  divided  into  sacred,  secular.  Sacred  specialists 
are  further  divided  into  temple  functionaries  and  purohitas.  The  temple 
functionaries  are  the  Archakas,  Paricharakas,  Sthanikas,  Adhyapakas, 
Acharyapurushas ,  Purohita,  Sripada,  Sahasranama,  Vedaparayana, 
Upadhyaya ,  Addika,  Mane  gar,  Manthrapushpa  and  others.  Though  all  of 
them  work  within  the  sacred  complex,  they  are  not  directly  connected  with 
the  actual  worship  of  Idol  or  God.  Only  Archakas  and  Paricharakas  are 
directly  connected  with  the  rituals  in  the  Sanctum  Sanctorum. 

The  Archakas  if  they  are  four  in  number  have  Saradi  ('shift)  system.  If 
two  of  them  perform  their  duties  for  the  first  six  months  of  a  year,  the  other 
two  continue  to  do  their  duties  during  the  rest  half  of  the  year.  During  festive 
and  other  mass  gathering  days,  all  of  them  have  equal  responsibilities  and 
duties  to  be  performed.  The  Archakas  or  priests  are  directly  connected  with 
the  God  and  perform  sacred  duties  like  Ashtadigbandana  (purifying  the  8 
directions  of  the  temple),  removing  of  the  nirmalya  (dried  flowers  and  leaves), 
performing  abhisheka,  decorating,  conducting  puja  i.e.,  archana,  waving  of 
camphor  and  sandle  sticks  and  other  such  duties. 

Agamica  and  Bhattar  Srivaishnava  are  heads  of  these  priests.  During 
Krishna  Raja  Wodeyar's  period,  they  were  paid  Rs.  15/-  in  cash  and  in  kind 
in  the  form  of  clothes,  grains,  cereals  etc.  After  taking  over  of  the  control  of 
the  temples  by  the  Government  it  has  been  raised  slowly  from  Rs.  75/-,  and 
now  an  Agamica  gets  a  salary  of  Rs.  200/-,  while  an  Arachaka  who  was  paid 
Rs.  10/-  earlier,  is  paid  Rs.  150/-  per  month.  The  Archakas  who  were  paid 
Rs.  20/-  earlier  are  now  paid  Rs.  65/-  per  month. 

The  Paricharaka  who  is  next  to  an  archaka  or  priest,  assists  archaka  in 
getting  water  for  abhisheka,  clothes,  ornaments  for  decoration,  in  the 
arrangement  of  lamps  and  other  such  functionaries.  Earlier,  they  were  paid 
Rs.  10/-  which  has  been  raised  upto  Rs.  100/-  per  month.  A  paricharaka  of 
Melkote  who  was  paid  Rs.  5/-  earlier,  is  paid  now  a  sum  of  Rs.  30/-  per 
month. 

The  Sthanikas  also  assist  in  extending  hand  to  hold  the  mirror  before  god 
during  Mahamangalarathi,  holding  Karaga  which  is  a  silver  pot  used  for 
giving  Arghya,  Padya  and  Shodashopacharas  by  the  priest.  A  Sthanika  who 
was  paid  Rs.  7.50  earlier,  is  now  getting  a  sum  of  Rs.  100/-  per  month.  The 
Sthanikas  of  Melkote  are  divided  into  four  Samyas  or  divisions.  Earlier  they 
were  paid  Rs.  10,  4,  2  and  3  and  now  they  get  Rs.  30,  25,  20  and  10  per 
month. 

The  four  persons  who  have  said  to  be  the  followers  of  Ramanujacharya, 
like  the  Tiruvananthapura  Dasar  (first  samya ),  Tirumalaikara  Dasar  (second). 
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Tirukurumudi  Dasar  (third),  and  Yathiraja  Dasar  (fourth).  All  these  four 
families  came  and  settled  at  Melkote  during  Ramanuja's  period  and  their 
descendents  are  still  continuing  the  Sthcmika  Vritti  or  profession. 

Adhyapakas  and  Sthalacharya  purushas  have  a  seperate  rank  of  order  and 
they  all  together  sing  Supra  bat  ham  (rising  God  from  slumber),  Veda  gosharn 
(Vedic  chants),  Thiruvoimoi  etc.,  during  the  opening  of  the  Temple  and  Puja 
time.  Earlier  in  Melkote  they  were  paid  Rs.  3/-  and  now  it  was  raised  to  Rs. 
10/-.  In  other  two  temples  they  are  paid  Rs.  100/-  per  month. 

The  functionaries  who  chants  Shasranamam,  Trishati,  and  other  hymns 
are  paid  Rs.  10/-  at  Melkote  and  Rs.  100/-  each  in  other  two  temples.  The 
addika  or  cook  who  prepares  the  naivedya  (food  offering  made  to  God),  were 
earlier  paid  Rs.  7.50,  and  13  and  now  in  Melkote  they  are  paid  Rs.  60/-  and 
Rs.  100  per  month  in  Chamundi  Hill  and  Nanjangud  temples. 

There  is  a  wide  difference  among  the  payment  made  by  the  Melkote  temple 
authorities  to  its  functionaries,  to  that  of  Chamundi  Hill  and  Nanjangud 
temples.  This  is  because  Chamundi  and  Nanjangud  are  not  far  away  from 
the  city,  frequency  of  buses  are  more,  the  devotees,  tourists  and  pilgrims  from 
surrounding  villages  are  attracted  by  these  sacred  centres.  Melkote  is  far  from 
the  city  and  the  frequency  of  the  bus  services  are  less.  The  Pilgrims  and 
devotees  gather  only  on  festive  and  jatra  days.  Daily  attendence  is  very  low. 
Thus,  when  the  income  of  the  temple  is  low,  the  payment  is  also  low.  While 
the  other  two  temples  are  crowded  even  on  an  ordinary  day  and  on  week  ends 
and  days  like  Monday,  Tuesday  and  Fridays,  the  temple  is  thickly  crowded, 
temple  is  benefited  more  by  the  Hwidi  collection,  coconut  tickets,  prasada 

i.e.  pulihora ,  laddu  contracts  and  other  major  and  minor  pujas  performed 
by  them.  As  the  temple  income  is  more,  they  are  also  paid  more. 

Apart  from  the  monthly  salary,  the  temple  functionaries  get  a  very  small 
amount  of  share  from  the  special  pujas  and  Vahanas  performed  which  may 
reach  to  only  5  to  10  rupees  a  month.  The  share  from  an  archana  is  divided 
to  eleven  members-4  archakas,  2  paricharakas,  1  sahasranama,  3  clerks  and 
1  manager  or  supervisor.  On  Utsava  or  festive  days  the  Collection  of  money 
in  divided  among  forty-three  members.  Each  may  get  some  paise  only.  The 
total  amount  of  particular  puja  is  divided  into  three — 

1.  Nagadu  (distribution  among  temple  functionaries). 

2.  Fund  (that  amount  which  goes  to  the  Government). 

3.  Dinasi  (purchasing  of  day-to-day  articles). 

The  table  (4.0)  below  shows  how  it  is  shared.  The  same  share  is  further 
distributed  individually  which  is  shown  in  table  4.1. 

The  temple  priests  opine  that  they  were  much  happier  and  self-contended 
during  Krishnaraja  Wodeyar  and  other  Maharaja's  period,  as  they  were  getting 
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kind  more  than  cash,  which  was  sufficient  enough  to  maintain  their  families. 
As  kind  they  were  getting  rice,  clothes,  and  other  gifts  during  festive  seasons. 

They  say  that  during  Krishnaraja  Wodeyar  period  fifteen  to  eighteen  seers 
of  rice  was  cooked  as  nivedana  and  it  was  shared  among  all  temple 
functionaries  which  was  so  sufficient,  that  they  never  cooked  at  home  during 
the  day  time. 

During  Dasara  all  ten  days  the  people  never  cooked  food  at  home,  as  they 
were  fed  and  were  given  even  for  their  night  dinner.  Twelve  quintals  of  rice 
and  all  other  cooking  materials  including  vegetables  were  distributed  from 
the  Palace  to  the  temple  authorities  and  the  same  was  cooked  for  all  the  ten 
days,  and  all  caste  people  were  fed  equally  without  any  discrimination.  The 
priests  and  other  functionaries  by  turn  were  given  clothes  on  these  ten  days. 

Earlier  there  was  Devikuta,  a  big  open  hall  constructed  for  the  outsiders 
to  rest  and  to  Parasthaladavaru  (outsiders)  were  served  food  daily.  Some 
pilgrims  or  devotees  could  take  their  food  for  three  days  and  not  more  than 
that.  Five  seers  of  rice  was  cooked  on  ordinary  days  and  on  Tuesdays  and 
Fridays,  fifteen  to  twenty  seers  of  rice  was  cooked  to  feed  the  outsiders  who 
.come  to  have  the  darshan  of  Goddess.  Now  this  have  been  abolished  and  no 
outsiders  are  provided  with  food  or  shelter. 

These  days  only  V  kg.  of  rice  is  cooked  as  nivedana  and  is  distributed 
among  the  archakas  and  the  addika  who  cooks  it.  As  they  are  not  interested 
in  taking  the  little,  when  they  go  to  home,  they  give  the  same  to  the  devotees 
known  to  them. 

During  Dasara  only  one  quintal  of  rice  is  cooked  for  all  the  ten  days  and 
only  on  the  last  day  all  caste  people  are  fed  with  food.  On  other  days  it  is 
only  shared  or  distributed  among  the  temple  functionaries.  Each  year  by  turn 
each  family  gets  clothes,  i.e.  a  pair  of  dhoti,  a  sarry  and  blouse  piece  from 
the  temple,  during  Dasara. 

That  is  why  the  temple  functionaries  are  not  happy  with  their  present  job 
and  though  they  are  paid  more  salary  than  previously,  they  say  that  the  cost 
of  living  is  high,  for  which  the  meagre  salary  they  get  is  not  sufficient.  Now 
they  are  dependent  on  either  their  children's  employment  or  they  try  to  have 
a  secondary  occupation  for  living. 

The  arti  and  thirta  plate  money  is  equally  shared  among  the  archakas 
and  paricharakas.  The  temple  authorities  earlier  had  raised  objection  to  the 
practice.  Their  demand  was  that  the  money  should  go  to  the  temple  fund. 
Later  it  was  settled  that  except  Hundi  ( golka )  money,  the  arti  and  thirta  plate 
money  may  be  shared  among  them.  In  Nanjangud  Temple  the  'Tatte  Kasu' 
i.e.  the  arti  thirta  plate  money  is  put  into  a  box  and  is  shared  once  a  week. 
The  share  is  3:1,  one  portion  goes  to  the  paricharak  and  rest  divided  among 
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archakas.  Other  than  this  they  get  the  abhisheka  milk  and  curds  after  thirta 
distribution.  The  Hiindi  collection,  coconut  ticket  (per  coconut  25  paise) 
collection,  Laddu  and  pulihore  tender  collections  and  other  puja  collections 
all  goes  to  the  temple  fund. 

Earlier  in  Melkote  the  Sthalacharya  Purushas  were  getting  Sthaladakki , 
means  a  share  of  rice  per  month  from  generations.  It  ranged  thirty  to  fifty 
seers  a  month  those  days  which  was  sufficient  for  their  family.  These  days  it 
has  reduced  to  three  to  five  seers  a  month,  as  the  price  is  high  and  the 
Muzarai  authorities  has  to  supply  this  from  the  temple  fund. 

Earlier  the  upper  portion  of  the  coconut  was  given  to  the  temple  priest 
as  Devamsha.  The  government  had  allowed  this  system  in  temples  of  Melkote, 
Srirangapatna,  Chunchanakatte,  etc.  But  when  the  coconut  price  went  high, 
there  was  a  clash  between  the  devotees  and  the  temple  functionaries  and  thus, 
this  system  was  stopped  and  the  whole  coconut  was  given  back  to  the  devotee. 
From  April  1982  onwards  the  temple  authorities  started  ticket  system 
beginning  with  5  paise  each,  it  raised  upto  50  paise,  which  again  was 
disputed.  This  was  reduced  to  25  paise  each,  which  goes  to  the  temple  fund. 

From  the  occupational  pattern  of  the  Brahman  families  of  Melkote  (table 
5.0)  among  (82.05%)  the  temple  functionaries,  whose  primary  occupation  is 
officiating  inside  the  temple  as  sacred  specialists,  14.29%  are  also  engaged 
in  secondary  occupaiton  like  astrology,  paper  agency,  Mantric,  Tiruman  or 
Namam,  photo  and  other  petty  sales,  purohitya  and  others.  Three  of  them 
are  vaidikas  in  all  three  places.  They  go  from  house  to  house  in  conducting 
household  ceremonies  and  other  functions. 

Among  85.71%  who  are  engaged  in  different  professions  like  bank  clerks, 
teachers,  research  assistants,  accountant,  librarian  and  college  lecturers, 
17.95%  of  them  are  also  working  inside  temple  during  festive  and  other 
important  days.  Among  the  seven  females,  two  of  them  are  working  as  clerks, 
one  lecturer  in  Junior  college  and  other  four  as  school  teachers.  Rest  of  them 
undertake  agriculture  by  hiring  labourers  on  daily  wages.  That  too  seasonal 
as  the  land  holdings  are  un-irrigated,  they  depend  on  rains.  They  grow  ragi 
and  paddy. 

For  the  purpose  of  this  study,  the  monthly  income  is  classified  into-low 
income  group  ranging  from  200-500,  middle  income  group  ranging  from  600- 
1500  and  High  income  group  ranging  between  1600-2500.  In  Melkote  from 
the  table  5.0  we  see  the  middle  income  group  more  (50.77%),  then  comes 
the  low  income  numbering  (38.46%)  and  the  least  is  the  high  income  group 
i.e.  (10.77)  who  are  slightly  better  employed  than  the  other  two  groups. 

Some  of  the  temple  functionaries  apart  from  their  regular  allowances  and 
earnings,  have  Shishyavritri  or  Guruparampare  i.e.  they  act  as  guru  to  some 


Table  5.0  :  Occupation  pattern  of  the  Brahman  Community  in  Melkote 
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of  the  non-Brahmans  of  the  neighbouring  village  communities.  Once  in  a 
year  or  twice  a  year,  they  go  from  village  to  village,  stay  outside  the  village 
in  a  temple  or  Ramamandir,  cook  for  themselves  by  taking  some  rice  and 
fuel  from  the  people.  They  halt  in  each  place  for  two  or  three  days,  evenings 
they  entertain  the  villagers  by  telling  stories  of  Alvars,  Acharyas  and  from 
Ramayana,  Mahabharata  etc.  This  is  going  on  since  generations  and  the 
Shishyas  or  those  who  consider  this  Brahman  as  their  guru,  give  offerings 
like  paddy,  other  grains,  vegetables,  money,  firewood  etc.,  which  they  collect 
from  other  villages  also  and  return  back  to  their  place. 

Each  Brahman  may  have  some  five  to  six  villages  as  disciple  villages, 
and  sometimes,  even  more.  The  following  are  the  villages  covered  by  them- 
Mandya,  Pandavapura,  Nanjangud,  Devasnalli,  Hullanahalli,  Shivalli, 
Bommanahalli,  Hoskote,  Seethapura,  Ananduru,  Naguvanahalli  (halli  means 
Village),  Unduvadi,  Nelmane  etc.  Some  others  go  to  other  villages  like 
Hosalli,  K.  R.  Nagar,  Narayanapura,  Hebbal,  Mirle,  Hunsur,  Rayanahalli, 
Kadur,  Hobalapura  etc. 

They  have  their  own  selected  areas,  where  others  do  not  go.  Sometimes 
they  may  get  a  good  collection  of  both  cash  and  kind,  if  they  are  going  during 
crop  seasons  like  10-12  quintals  of  paddy,  cash  worth  2  to  3  thousands  and 
fuel  and  vegetables.  If  they  are  going  in  off-seasons  they  do  not  get  such  huge 
amounts. 

With  this  collected  cash,  kind  and  other  items,  they  feed  the  devotees 
coming  from  distant  places,  as  well,  they  feed  and  entertain  their  shishyas , 
who  come  from  villages  during  Jatras  and  other  major  and  minor  festivals. 
This  is  also  a  method  of  earning  by  which  they  can  maintain  their  families 
as  well  feed  others  too,  which  is  a  sort  of  Dharma  or  Punyakary  a. 

From  the  occupational  patterns  of  both  the  Brahman  and  the  non-Brahman 
families  of  Nanjangud  (table  5.1),  90.91%  of  the  Brahmans  and  84.21%  of 
non-Brahmans  primary  occupation  is  officiating  inside  the  sacred  complex 
as  archakas ,  paricharakas ,  Mantrapushpa,  sthanika,  Vedaparayana, 
Sahasranama ,  Trishati,  Sripada,  addika,  adhyapaka  and  Shivarchaks  perform 
their  duties  as  temple  gaurds,  providing  patre  (bilva  leaves ),  assistants  to 
the  Brahman  functionaries  and  Basavamia  Saradi  (bull  temple  worship).  They 
are  paid  Rs.  180  each. 

Out  of  90.91%  of  the  Brahmans,  17.39%  of  them  have  secondary 
occupation  like-LIC  agents,  printing  press,  bank  pigmy  collector  and  5  of 
them  have  agriculture  as  secondary  occupation.  Six  of  the  shivarchaka  are 
also  engaged  in  agriculture  as  secondary  work.  The  land  they  possess  are 
unirrigated  and  some  have  not  more  than  one  or  two  acres.  The  output  they 


Table  5.1  :  Occupation  and  Income  Pattern  of  the  Brahman  and  Non-Brahman  Communities  in  Nanjangud 
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derive  out  of  it  is  very  less.  They  get  a  profit  of  Rs.  2000  to  4000  a  year  out 
of  the  land  holdings. 

82.61%  of  the  Brahmans  and  17  non-Brahmans  are  engaged  in 
different  occupations  like  contractors,  railway  employees,  accountants, 
teachers,  supervisors,  working  in  telephone  and  purchasing  departments,  in 
textile  mill,  auto  service,  as  bank  clerks  etc.  The  Shivarchakas  are  working 
for  Janata  Bazar,  health  department,  peon,  attender,  K.  R.  mill  workers  and 
others. 

Apart  from  the  Brahman  and  the  Shivarchaka,  the  other  castes  like 
modaliyars,  scheduled  castes,  gollas,  naya-nakashatriyas,  Melsakare  setty, 
work  as  sweepers ,  j agate,  Gum ba rati,  drum  beater,  store  keeper,  dolu,  volaga 
or  playing  pipes,  sealing  the  temple  doors  etc.  They  have  secondary 
occupations  like  hair  cutting,  working  as  tailors,  petty  shop  owners,  CPC  mill 
employees,  peons  etc.  They  are  paid  Rs.  150  and  180  per  month  by  the  temple 
authorities. 

Some  Shivarchaka  go  for  the  neighbouring  villages  to  perform  puja  on 
Monday's  and  Friday's  where  they  are  given  in  kind  some  paddy  and  cash. 
They  also  have  side  income  from  the  devotees  of  the  temple,  from  Rs.  5  to 
10  a  day,  depending  on  the  crowd  gathering  inside  the  temple. 

From  the  classified  monthly  income  groups,  middle  income  groups  are 
more  in  both  the  Brahman  and  non-Brahman  families,  numbering  64.29% 
and  54.29%.  Next  is  the  low  income  group  numbering  28.57%  and  45.71%, 
while  atleast  7.14%  of  high  income  group  are  found  among  the  Brahmans, 
it  is  nil  among  the  non-Brahmans. 

In  the  same  manner,  from  the  occupation  of  the  Brahman  and  the  non- 
Brahman  families  of  Chamundi  Hill  (table  5.2),  82.14%  Brahmans  and 
81.25%  of  non-Brahmans  primary  occupation  is  temple  functionaries  which 
are  same  as  described  in  the  Nanjangud  temple.  The  Shivarchaka  work  as 
guards,  assistants  to  the  Brahmans,  supervisors,  storekeepers  and 
Ammanapada  and  Basava  priesthood.  3  of  them  are  purohits  and  who  officiate 
in  household  ceremonies  and  functions.  One  of  them  is  an  astrologer  too, 
who  writes  horoscope  and  predicts  about  it. 

Out  of  82.14%  Brahmans,  9.09%  of  them  have  secondary  occupaiton,  such 
as,  Insurence  agent  and  clerk  in  the  temple  office. 

90.91%  of  the  Brahmans  and  84.21%  of  the  non-Brahmans  are  engaged 
in  secular  activities  like  railway  employees,  typists,  school  masters, 
storekeeper,  second  division  clerks,  lecturer,  airforce,  police,  technicians  etc. 
The  Shivarchaks  are  working  as  school  masters,  watchman,  storekeeper. 
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electrician  helper,  KSRP  (Police),  KSRTC  driver  etc.  Out  of  1 1  females,  they 
are  working  as  first  and  second  division  clerks  in  Court  and  P.W.D. 
departments,  lecturer  in  Junior  College,  school  teachers,  typists  so  on. 

Out  of  90.91%  the  Brahman  and  84.21%  the  non-Brahman,  17.86%  of 
the  Brahman  and  15.79%  of  the  non-Brahman  have  secondary  occupation 
of  officiating  in  the  temple  during  fairs  and  festivals.  Three  Brahmans  are 
possessing  some  agricultural  land,  and  the  income  derived  out  of  it  is  very 
low.  Three  of  the  Shivarchakas  secondary  occupation  is  agriculture  and 
gardening,  where  they  grow  something  for  their  household  purposes. 

Taking  the  income  pattern  of  both  the  communities,  55.10%  and  50.00% 
are  of  middle  income  group,  while  40.82%  and  50.00  are  of  low  income 
group.  In  high  income  group  category  only  4.08%  of  the  Brahman  and  nil 
for  the  non-Brahman  are  found  (table  5.2). 

Thus  considering  the  income  pattern  of  both  the  communities  in  all  three 
places  (table  5.3),  percentage  of  the  middle  income  i.e.,  50.77,  64.29,  and 
55.10  of  the  Brahmans  and  54.29  and  50.00  of  the  non-Brahmans  and  low 
income  38.46,  28.57,  40.82  of  the  Brahmans  and  45.71,  50.00  of  the  non- 
Brahmans  are  more  than  the  percentage  of  high  income  i.e.  10.77,  7.14,  4.08 
of  the  Brahmans  and  nil  among  the  non-Brahmans.  This  shows  that  the 
income  from  their  profession  is  not  sufficient  for  their  livelihood  and  that  is 
why  they  do  not  want  their  children  to  continue  in  their  priestly  profession. 

Their  expenditure  is  more  than  the  income  they  get  from  all  sources.  This 
is  because,  in  a  year  they  celebrate  almost  all  the  major  and  minor  festivals 
and  ceremonies  beginning  from  Sankranti  to  that  of  Deepavali. 

In  Melkote  they  celebrate  Pongal  or  Sankranti  (January)  for  three  days 
—  Kami,  Pongal  and  Mattu-P ongal .  Yugadi  or  Tamil  New  Year's  day  is 
celebrated  in  April.  During  March-April  Bramhotsavam  and  Ramanavami 
are  celebrated  in  a  grand  scale.  Bramhotsavam  i.e.,  Vairamndi  Jatra,  though 
it  is  a  temple  festival,  good  number  of  relatives  and  friends  from  nearby 
villages  and  far  off  places  gather  in  their  respective  houses  to  witness  the 
Jatra.  Bramhotsavam  continues  for  ten  days  and  during  this  period  they 
incure  more  expenditure  to  treat  and  entertain  the  guests.  In  the  month  of 
August-September,  Krishna]  anmashtami  one  of  the  sacred  and  famous  festival 
for  Srivaishnavas,  is  celebrated  in  a  grand  scale  for  three  days,  decorating 
mantap,  preparing  varieties  of  sweets  and  fried  things  for  the  same  and 
distributing  them  to  friends  and  neighbours.  In  the  month  of  October,  they 
celebrate  the  Nava  rat  ri  (9  nights  puja)  or  Dasara,  on  which  occasion  they 
arrange  number  of  toys  and  dolls  which  is  known  as  Bommai  Kollu.  Every 
evenings  they  prepare  some  dishes  and  distribute  it  among  children  and 
elders.  Between  October-November,  Deepavali  festival  is  also  celebrated.  The 
Kartika  Deeparn  festival  is  celebrated  in  the  month  of  November-December, 
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wherein  the  house  is  illuminated  by  lighting  a  large  number  of  lamps  of 
different  shapes  and  sizes. 

The  Brahmans  and  non-Brahmans  of  Nanjangud  and  Chamundi  Hill  also 
begin  their  celebration  from  Sankranti  in  January.  On  Shivaratri  in  the  month 
of  February  they  go  without  food  the  whole  day  and  during  night,  they  do 
not  sleep,  but  visit  temples  and  see  the  puja  and  other  entertainment  upto 
early  morning.  Next  festival  is  Yugadi  in  the  month  of  April,  then  gowri- 
ganesh  in  the  month  of  August,  where  the  newly  married  women  undertake 
gowrivrafha  and  five  or  seven  elderly  ladies  are  given  some  grains,  choli 
(blouse)  piece,  bangles,  turmeric  and  kumkum  etc.  They  also  celebrate 
Varamahalakshmi  vratha  (July- August)  and  Anantha  Padmanabha  Vratha 
(August-September).  Krishnajanmashtami  is  equally  celebrated.  Navaratri 
and  the  month  of  October,  Shiva  Deepam  or  Karthika  Deepam  is  celebrated 
by  illuminating  lamps.  They  also  celebrate  Deepavali.  Apart  from  these  major 
festivals,  they  have  some  minor  festivals  like  Kartika  Somavar,  Dhanurmasa , 
Ashada  Sukravar,  Shashti,  Shravana  Shanivar  and  others. 

The  priests  are  of  the  opinion  that,  to  celebrate  all  these  above  said 
festivals,  they  have  to  spend  not  less  than  Rs.  5000  to  Rs.  8000  a  year. 
Entertaining  guests  or  relatives  and  friends  is  another  great  expenditure.  They 
live  in  the  Vicinity  of  the  temple,  so  those  devotees  visiting  the  temple  and 
who  are  known  by  the  priests  are  invited  to  their  houses,  and  treated  with 
food  and  refreshments.  Especially  during  fairs  and  festival  days,  good  number 
of  relatives  and  friends  gather  in  their  houses  and  expenses  are  more  on  those 
days. 

Apart  from  these,  their  expenditure  is  more  on  ceremonies  like 
Seemanthonayana,  Namakarana,  Upanayana,  marriage  and  other  ancestral 
ceremonies  performed  every  year.  According  to  their  formalities  they  invite 
the  Brahmans  and  elderly  ladies  giving  them  gifts  and  taking  blessings  from 
them,  inviting  relatives  and  friends  in  all  functions  and  treating  them  with 
good  food,  so  the  expenditure  incurred  increase  invariably. 

From  the  above  discussion,  we  can  come  to  the  conclusion,  that  their 
expenditure  is  higher  than  the  income.  The  present  mode  of  living  and 
sources  of  income  are  not  satisfactory.  From  the  income  they  get  out  of  temple, 
they  cannot  meet  both  ends,  like  maintaining  the  family  expenses,  giving 
education  to  the  children,  and  marriage  of  their  daughters.  They  have  to  go 
for  loans  to  marry  off  their  daughters  which  is  a  burden  for  their  sons.  While 
some  are  partially  depending  on  their  sons  income,  others  are  wholly 
dependent  on  their  son's  and  even  married  sons,  who  have  their  own  families. 
This  is  all  because  the  overall  income  they  get  out  of  their  services  in  the 
temple  is  not  sufficient  for  their  livelihood. 
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The  main  impact  of  better  transportation  and  communication  system  on 
the  temple  and  its  priests  are  that  the  number  of  pilgrims,  devotees  and 
tourists  have  increased  to  a  considerable  extent.  Simultaniously  it  has 
increased  the  income  of  the  temple.  With  the  increase  in  pilgrims  and 
facilities  of  transportation,  shopping  complex  or  business  centres  have  come 
up  surrounding  the  temple,  enabling  the  people  to  buy  their  needful.  With 
the  development  of  shops,  hotels  and  tea  corners  have  developed,  which 
provides  food  and  drinks  to  the  tourists  and  pilgrims. 

Earlier  educational  institutions  like  agraharas,  patashalas  and  Mutts  have 
vanished.  The  same  place  is  occupied  by  Primary,  High  School  and  Colleges 
of  different  standards  imparting  English  education  other  than  Sanskrit 
education. 

Earlier,  payment  was  made  in  kind  and  it  was  prefered  more  than  cash 
and  the  temple  functionaries  lived  a  contended  life.  Now  a  days  payment  is 
made  in  cash  not  in  kind,  which  is  not  sufficient  for  their  proper  living  and 
so  they  are  not  satisfied  with  what  they  get. 

Heriditary  priestly  occupation  has  now  been  replaced  by  taking  up  other 
occupations,  as  priesthood  does  not  fetch  social  status,  economic  power,  good 
living  etc.  Their  children  are  getting  modern  education  and  they  go  in  search 
of  better  jobs  and  better  living.  The  elders  follow  sectarian  marks  and 
differences,  the  youngsters  are  more  social  and  mingle  with  others.  They 
donot  have  any  sectarian  mark.  Important  ceremonies  like  the 
semanthonayana,  namakarana,  upanayana,  marriage  are  taking  place  as  it 
was  earlier,  while  other  minor  ceremonies  are  vanishing. 

The  non-Brahman  Shivarchaks  too  do  not  want  to  continue  with  their 
hereditary  occupation.  They  are  all  undertaking  different  professions  other 
than  temple  service. 

Earlier  females  were  not  educated  and  was  forced  to  live  within  the  house. 
These  days  both  male  and  female  are  well  educated  and  they  too  seek  some 
employment  like  teacher,  clerk,  typist  and  other  posts  and  live  a  free  living. 

Previously,  both  males  and  females  were  married  at  an  early  age.  Now 
the  trend  has  changed  and  they  are  married  late. 
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Temples  were  earlier  maintained  by  the  Royal  families  and  patronised  by 
the  then  rulers.  Now  it  is  maintained  by  the  Muzarai  Institution  or  the 
Religious  or  charitable  endowment. 

Worship  of  Indra,  Agni ,  Vayu,  Vanina  was  replaced  by  the  famous  triad, 
Brahma ,  Vishnu  and  Shiva.  Early  sacrificial  worship  was  replaced  by  idol 
worship. 

Jainism  and  Buddhism  preachings  were  replaced  by  the  philosophers  like 
Shankaracharya,  Ramanujacharya,  Madhwacharya  and  Basavanna. 

Priesthood  which  was  hereditary  once,  is  now  open  to  those  who  have 
studied  Agama  and  posses  certificate. 

Harijans  who  were  not  admitted  earlier  inside  the  temple,  are  now 
permitted  to  enter  the  temple  atleast  during  fairs  and  festival  days. 

From  the  following  ten  Genealogical  charts  of  both  the  Brahman  and  the 
non-Brahman  families  of  all  the  three  temple  centres,  one  can  understand 
that  earlier  priestly  occupation  was  hereditary  and  at  least  one  member  from 
each  family  had  to  take  the  occupation  and  continue  in  the  line  of  his  father 
or  forefather.  But,  later  on  due  to  lack  of  interest  among  the  younger 
generation,  higher  education,  low  source  of  income  from  the  priestly 
occupation,  lack  of  social  status,  economic  power,  good  living,  not  liking  to 
have  tuft  and  sectarian  marks,  and  influence  of  civilization,  science  and 
technology  and  use  of  modern  dress  and  materials  have  impact  on  the  younger 
generations  and  thus,  they  are  slowly  coming  out  of  their  hereditary  temple 
services  and  are  taking  other  government  and  private  services. 

The  following  ten  Genealogical  charts  clearly  show,  how  the  Brahman 
and  the  non-Brahman  families  have  changed  their  traditional  occupation  over 
time.  Sex-wise  change  is  also  evident. 
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CONCLUSION 


In  order  to  conclude  the  above  described  chapters,  let  us  see  to  the 
following  factors.  The  historical  background  of  the  three  temples,  viz., 
Chamundi-Hill,  Melkote  and  Nanjangud,  show  that  these  temples  were  earlier 
built,  maintained  and  patronised  by  the  great  rulers  with  great  pomp  and 
power.  Now  these  temples  are  taken  to  the  custody  by  the  Karnataka  Religious 
and  Charitable  Endowment  Authority.  They  with  the  help  of  Archeological 
Department  are  improving  and  maintaining  the  status  of  the  temple.  The  same 
old  traditional  fairs  and  festivals,  daily  puja ,  monthly  and  yearly  festivals 
etc.  are  followed.  They  have  put  their  major  efforts  and  have  succeeded  in 
improving  the  temple  income  by  raising  funds  from  the  government,  adding 
funds  to  the  temple  by  Golka  or  Hunch  system,  by  arranging  big  and  small 
utsavas  and  pujas,  by  means  of  selling  prasadmas,  coconut  tickets,  enterance 
fee,  and  also  by  entertaining  pilgrims  to  perform  some  ceremonies,  like 
Choula,  Chorakarana,  Annaprashna,  Mundan  and  Marriage  for  which  fixed 
amounts  are  paid  by  devotees,  which  go  to  the  temple  fund.  All  these  put 
together  has  improved  the  income  of  the  temples.  Transportation  and 
communication  fecilities  have  also  improved,  increasing  the  number  of 
pilgrims,  devotees  and  tourists  which  is  also  one  of  the  reasons  for  the 
development  of  the  temple  and  its  funds. 

The  Brahmans  were  associated  with  religious  learning  and  they  were  the 
repositories  of  learning  and  wisdom.  Earlier  the  Brahmans  were  officiating 
in  vedic  sacrifices  performed  in  large  scale  by  the  kings  and  rulers,  and  it 
was  believed  that  Gods  who  were  invoked,  partook  the  offerings  in  their 
physical  forms.  Later  on  with  the  advent  of  Kaliage,  Gods  are  worshipped 
in  the  form  of  images.  The  Brahman  transmitted  their  culture  to  their  sons 
and  the  priestly  profession  became  hereditary  occupation. 

The  temples  Chamundi  Hill  and  Nanjangud  which  were  earlier 
worshipped  by  non-Brahman  Shivarchakas,  were  later  on  introduced  with 
Agamic  way  of  worship,  and  learned  Brahmans  were  appointed  by  the  then 
king  of  Mysore.  Pancharatra  type  of  worship  began  in  Melkote  temple  since 
the  time  of  Ramanuja  and  is  continuing  till  today.  Shaivagama  type  of 
worship  was  introduced  in  the  temples  of  Nanjangud  and  Chamundi  Hill, 
introducing  daily  and  monthly  routine  pujas  and  utsavas. 

The  influence  of  great  philosophers  like  the  Shankaracharya, 
Ramanujacharya,  Madhwacharya,  Basavanna  and  others,  led  to  the 
development  of  different  sects  like  the  Shaivas,  Srivaishnavas,  Vaishnavas, 
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Virashaivas  and  others  who  rose  to  prominance,  worshipping  their  own 
sectarian  Gods  and  Goddess.  Within  these  sects  also  arose  the  endogamous 
groups,  having  various  internal  differences  among  them  like,  caste  marks, 
way  of  dressing,  domestic  worship,  and  differences  in  the  life  cycle  rituals. 
Till  today  they  are  performing  the  rituals  in  an  orthodox  traditional  way.  Age 
at  marriage  has  changed  for  girls,  which  was  taking  place  from  10-16  years 
and  are  now  conducted  between  19  to  25  years.  The  males  who  were  earlier 
married  between  15  to  24  years  are  now  married  after  25  to  30  years.  This 
is  because  of  educating  both  male  and  female,  non-availability  of  suitable 
match,  dowry  problem,  unemployment  problem,  poor  economic  condition  so 
and  so  forth. 

Normally  an  archaka  or  priest  should  not  be  absent  from  his  duties.  If  he 
wants  to  take  leave,  his  son  or  some  other  archaka  should  take  up  the  work. 
A  Srivaishnava  Brahman  should  undergo  chakrahja  Mandala  Diksha 
ceremony  in  order  to  become  an  archaka.  A  Smartha  Brahman  should  learn 
veda  and  Agamic  way  of  worshipping  after  his  upanayana.  Otherwise  he  will 
not  be  appointed  as  a  priest  in  the  temple.  The  Shivarchakas  who  were  earlier 
priests  of  these  temple,  are  now  assisting  the  Brahman  functionaries  in 
carrying  the  puja  articles,  gaurding  the  temple,  working  as  priests  of  minor 
shrines  etc.  Apart  from  these  two  functionaries,  there  are  many  other 
functionaries  who  play  important  roles,  such  as,  playing  of  musical 
instruments  like  pipe,  drums,  harmonium  etc.  in  the  temple,  who  holds  lamp 
or  petromax,  who  supplies  flowers,  bilwa  leaves,  milk  and  persons  who  keeps 
the  temple  surroundings  clean. 

Earlier  the  education  of  the  Brahman  priest  was  purely  sanskritic,  studying 
in  agraharas,  Sanskrit  patashalas  and  colleges.  This  has  now  changed  into 
English  education.  Now  a  days  both  the  Brahman  and  the  non-Brahman  are 
going  for  higher  education  to  fetch  good  and  secured  job  other  than  priestly 
occupation.  According  to  the  informants  the  priestly  occupation  does  not  fetch 
social  status,  power,  economic  stability  or  income  for  a  high  living.  Even 
the  non-Brahman  Shivarchakas  are  going  for  further  education  and  are 
working  as  peons,  attenders,  mill  employees,  teachers  and  other  occupations. 
They  also  do  not  want  to  continue  in  their  hereditary  occupation.  They 
undergo  the  Diksha  ceremony  and,  like  Brahmans,  wear  sacred  thread  with 
a  linga  tied  in  it.  Inside  a  temple  they  try  to  look  like  a  Brahmin,  dressing 
and  annointing  caste  mark  to  have  the  previleges  of  a  Brahman  from  a 
devotee. 

As  discussed  earlier,  the  Brahmans  transmitted  their  culture  to  their  sons 
and  the  priestly  profession  became  hereditary  occupation,  which  is  still 
continuing  in  some  places.  In  other  places  due  to  socio-economic  factors  all 
Brahmans  could  not  pursue  the  priestly  occupation  and  they  are  employed 
as  government  servants,  contractors,  engineers,  doctors,  lecturers,  teachers 
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and  businessmen.  The  overall  income  from  temple  i.e.,  monthly  salary,  share 
got  by  other  pujas  and  utsavas  and  other  side  income,  put  together  is  not 
sufficient  for  their  living  as  their  expenditure  is  more  than  the  income.  They 
cannot  meet  both  ends  for  maintaining  family  expenses,  educating  the 
children,  upanaycma,  marriage  of  sons  and  daughters,  thus  they  are  burdened 
by  loans.  Some  of  them  are  dependents  on  their  children  and  donot  want  their 
children  to  continue  in  their  profession  as  temple  functionaries. 

This  is  how  majority  of  the  Brahman  and  non-Brahman  temple 
functionaries  are  living.  Many  of  them  have  migrated  to  cities  in  order  to 
educate  their  children  and  fetch  good  job  for  their  future  generation,  by  which 
they  can  live  a  secured  life. 

It  has  been  suggested  by  the  informants  that  the  temple  authorities,  with 
the  increase  in  the  temple  income,  should  also  increase  the  necessities  of  the 
temple  functionaries,  in  order  to  maintian  the  sacredness  and  rituals  of  the 
temple.  As  it  is  the  Brahman  and  non-Brahman  functionaries  who  are  putting 
effort  to  the  upliftment  and  smooth  functioning  of  the  temple.  No  temple 
exists  without  the  co-operation  of  the  temple  functionaries,  and  no  priestly 
community  exist  without  a  temple. 

Temple  helps  in  the  development  of  a  village  too,  as  it  acts  as  a  centre  of 
learning,  imparting  knowledge  to  all.  It  is  a  business  centre  as  it  encourages 
purchasing  and  selling  of  articles.  Milk,  flower,  fruits,  leaves,  coconuts, 
camphor  and  other  articles  are  bought  and  photos,  moulds,  prasadas  etc.  are 
sold  here.  It  is  also  an  economic  centre  as  it  employs  many  people.  It 
maintains  tank  and  a  hall  for  social  gathering.  Thus  temple  has  its  own 
importance  in  the  socio-economic  life  of  the  people  and  it  may  be  rightly 
described  as  a  centre  of  civilisation  both  in  its  sacred  and  secular 
characteristics. 
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ABHISEKA 

ACHARYA 

ADVAITA 

AGAMAS 


AGRAHARAM 


ALAYASTHITHA 

GRAMAM 

ARGHYA 

ASTHI 

SANJAYANA 
AVATARA 
AZHVARS  OR 
ALVARS 
BASAVANNA 

BHAGAVATA 

BHAKTA 

BHATTAR 

BRAHMACHARIN 


BRAHMAN 

BRAHMANS 


BRIHACCHARANAM 


A  form  of  Worship,  sprinkling  or  dripping  water  over 
an  Idol  of  God,  generally  Shiva  Linga. 

The  spiritual  teacher. 

Nondualism: 

The  sacred  scripture;  texts  governing  construction, 
festivals,  ritualistic  aspects  of  temples  and  other 
sectarian  forms  of  worship. 

A  grant  of  land  given  by  Kings  to  Brahmans  for 
sustenance,  residential  areas  inhabited  by  Brahmans; 
place  where  Brahmans  reside. 

Village,  formed  to  maintain  the  temple. 

An  offering  used  in  worship  in  the  home  and  temple, 
consisting  of  grain,  flowers,  leaves,  grass  and  water. 
Throwing  of  the  bones,  which  remain  after  cremation, 
into  a  holy  river. 

An  incarnation,  especially  of  Vishnu. 

Tamil  saints  devoted  to  Vishnu. 

The  great  saint  politician/reformer  of  12th  Century 
A.D.  who  flourished  Virasaivism. 

i 

Devotee  of  Vishnu. 

A  devotee,  one  who  worships  the  Lord  with  fervent 
love. 

The  Archaka  of  a  Srivaishnava  temple  or  Vaishnava 
temple  priest. 

A  Brahman  student  in  the  first  order  of  life  studying  the 
Vedas  and  other  subjects  and  leading  a  life  of  chastity  and 
austerity  under  the  supervision  of  the  teacher. 

The  first  of  the  four  Hindu  Varna  a  priest,  a  man  of 
knowledge. 

Part  of  the  Veda  consisting  of  discussion  and  elucidation 
of  the  Vedic  mantras,  mainly  from  the  ritualistic  point  of 
view. 

A  group  of  Smartha  Brahmans  of  Tamil  Nadu,  a  subject 
of  Smartha  Brahman. 
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CHAKRADHARANA 


DADHYANNA 
DAKSHINA  MARGIS 


DARSHAN 

DASARA 

DIKSHA 

EKADASHI 

EKANTINS 

GAYATHRI 

GHEE 

GURU 

HOMA 
JAPA 
JNANA 
KAI  VALYA 

LINGA 

LINGA  DHARANE 

LINGAIKYA 

LOUKIKAS 


MAHADEVA 

MANDALA 

MANTRA 

MATH 

MOKSHA 

NAIVEDYA 


The  branding  of  the  anns,  breasts,  with  that  of  the  discs 
or  quoit  and  the  conchshell,  which  are  the  special  emblems 
of  Vishnu. 

Cooked  rice  mixed  with  curds  offered  to  God. 

Followers  of  the  'right  hand  path’,  devoted  to  either  Shiva 
Parvathi  or  Vishnu-Lakshmi,  in  their  double  nature  as 
Male  and  Female. 

The  'auspicious  sight'  of  the  deity  or  a  saint. 

The  major  autumn  festival  during  which  Shakti  in  one  of 
her  forms  is  worshipped. 

Thread  ceremony  among  Shivarchaks,  which  is  also  tied 
with  a  Linga. 

The  eleventh  day  of  the  fortnight. 

The  Vaishnava  Sanyasins. 

Famous  Vedic  prayer  to  the  Sun,  uttered  in  daily  worship. 
Clarified  butter,  made  by  melting  butter  and  pouring  off 
the  liquid,  clarified  portion. 

The  teacher,  the  spiritual  preceptor  who  has  himself 
attained  spiritual  insight. 

Offer  of  oblations  in  fire  to  different  deities. 

The  repetition  of  a  mantra  or  a  name  or  names  of  a  God. 
Transcendent  knowledge  of  the  Supreme  Being. 

Isolation,  solitude,  detachment  a  spiritual  state  of  Supreme 
freedom. 

A  Phallic  symbol  representing  Shiva,  normally  carved  from 
stone. 

Wearing  Linga  round  the  neck  till  the  8th  or  9th  year  and 
wearing  it  in  the  sacred  thread. 

Moksha:  signifying  that  the  deadman  has  left  this  mundane 
world,  and  has  gone  to  Kailasa. 

People  who  are  employed  as  government  servants, 
contractors,  businessmen  etc.,  other  than  religious 
occupation. 

Shiva,  the  Great  God. 

Mystic  symbols  made  on  the  ground  usually  with  powders 
of  five  different  colours. 

A  Syllable,  word  or  verse  which  has  been  revealed  to  a 
Seer  in  meditation;  an  embodiment  in  sound  of  a  deity. 

A  monastery  where  groups  of  ascetics  live  and  study. 
Liberation  or  release  from  the  bondage  of  finite  existence; 
one  of  the  four  ends  of  man. 

Food  offerings  made  to  God. 
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NANDI 

NARAYANA 

NAVARATRI 

NITYOTSAVA 

Sacred  bull,  vehicle  of  Shiva. 

Another  name  of  Vishnu. 

'Nine  Nights'  a  festival  in  honour  of  the  Goddess  Durga. 
Daily  utsava,  performed  in  a  temple. 

PANCHAMRUTHAM  Mixture  of  ghee,  milk,  curds,  honey,  jaggeiy. 

PANCHA  SAMSKARA  Tapa  (branding) 

Pundra  (Wearing  caste  mark) 

Nama  (naming) 

Mantras  (repeating  of  mantras)  and  Yajana  (worship  of 
god  given)  Five  items  together  is  called  Panchasamskara. 
PARARTHAYAJANAM  Worship  of  God,  which  is  meant  for  all  people. 

PITRI  Deceased  forefather. 


PRASADAM 

The  consecrated  food,  having  been,  offered  before  a  deity 
or  a  saint,  gift  divine  grace. 

PUJA 

Worship  of  an  image  of  any  deity. 

PUNDRA  OR  TILAKA  Caste  marks  on  foreheads  which  differenciates  Shaivas, 


PUROHITA 

Vaishnavas  and  Shaktas. 

Priest. 

PUSHPANJALI  Offering  flowers  to  god  or  deity. 

RAMANUJA  CHARYA  Social  reformer,  teacher,  philosopher  of  1 1th  Century,  who 

preached  qualified  monotheism  (Visishtadvaita). 


SALAGRAMA 

Small  rounded  stones  used  in  worship  as  symbolising  the 
living  presence  of  Vishnu. 

SAMHITAS 

The  first  portion  of  the  Vedas  consisting  of  collections  of 
the  mantras,  the  core  of  the  vedic  literature. 

SANYASIN 

A  person  who  has  renounced  the  world  and  entered  the 
fourth  and  last  stage  of  human  life. 

SHAIVA 

SHAIVISM 

A  devotee  of  Shiva,  pertaining  to  the  worship  of  Shiva. 
One  of  the  three  chief  sects  in  Hinduism,  centering  in  the 
worship  of  Shiva. 

SHAKTA  Worshipper  of  the  Divine  Mother  in  one  of  her  fonns. 

SHANK  ARACFIARYA  Famous  philosopher,  the  greatest  exponent  of  the  Advaita 

School  of  Philosophy  of  the  8th  Century  A.D. 


SHIVA 

The  third  member  of  the  Hindu  Triad  or  Trinity, 
worshipped  by  the  Shaivas. 

SHIVARATRI 

Special  festival  for  the  worship  of  Shiva,  held  generally 
on  the  fourteenth  lunar  day  (dark  fortnight)  of  Magha  (Jan- 
Feb). 

SMARTHAS 

Sect  of  devotees  who  follow  the  ancient  smritis  and  who 

SMRITI 

worship  equally  the  Shaiva,  Vaishnava  and  Shakti  deities. 
Literally  "that  which  is  remembered"  texts  written  on  the 
basis  of  the  Vedas,  mainly  dealing  with  religious  practices, 
domestic  rites  and  social  law. 
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SRADDHA 

SRI 

Ceremony  in  memory  of  one's  dead  ancestors. 

Another  name  for  Lakshmi,  goddess  of  beauty  and 
prosperity;  also  mode  of  address  meaning  beauty, 
prosperity  and  richness. 

SRICHURNA 

Marks  made  in  the  middle  of  the  namams;  Lakshmi's 

turmeric  is  used  as  Srichumam. 

SUKLA  YAJURVEDA  White  Yajurveda,  a  version  of  the  Yajurveda  in  which 


SVARTHAYAJANAM 

TANTRA 

mantras  and  sacrificial  fonnulas  are  given  separately. 
Worshipping  God  in  one's  own  house. 

Esoteric  writings  on  Hinduism  outlining  spiritual 
discipline  related  generally  to  the  Divine  Mother,  Shakti. 

TATVAS 

TILAKA 

Ultimate  realities. 

Sectarian  marks  made  with  clay,  ashes  or  sandal  paste, 
usually  placed  on  the  forehead;  they  are  made  differently 
for  different  sects,  for  instance  horizontal  for  Shiva,  vertical 
for  Vaishnava. 

TIRUMAN 

TULASI 

White  clay  or  mud  mixed  with  water,  used  as  namarn. 

A  sacred  plant,  worshipped  in  the  courtyards  of  homes 
and  temples,  also  the  beads  are  worn  by  the  Srivaishnavas. 

VAHANA 

That  which  carries  a  god,  the  mount  of  the  god;  usually 
translated  "vehicle",  the  animal  associated  with  a  particular 
deity. 

VAMA-MARGIS 

Followers  of 'Left  hand  path'  are  addicted  to  mystic  and 
secret  rites,  and  display  special  preference  for  the  female 
or  left  hand  side  of  each  deity. 

VAIDIKAS 

VAISHNAVA 

Relating  or  pertaining  to  the  Vedas;  religious  people. 

One  of  the  three  main  sects;  Worshippers  of  Vishnu  or 
one  of  his  incarnations. 

VILVA 

A  sacred  tree;  the  leaves  of  the  Vilva  (be!)  tree  are  used 
for  the  ceremonial  worship  of  Shiva  and  Shakti. 

VISHNU 

The  second  member  of  the  Hindu  Triad,  or  Trinity; 
worshipped  by  the  Vaishnavas. 

VISISHTADWAITA 

System  of  Philosophy  taught  by  Ramanuja;  qualified 
monotheism 

VRITTI 

Profession. 

YAJNOPAVITA  (Punal)  The  sacred  thread  worn  on  the  left  shoulder  across  the 

body  known  in  Tamil  as  Punal. 
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